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21 ?????And the children kicked 
within her, as if they were running 
and she said, “If the pain of 
pregnancy is so bad, why did I 
pray for this?” And she went to 
ask Shem to inquire from Hashem 
what will become of her. 
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Parshas Bereishis is the first Parsha in the Torah. It tells the story of the creation of 
the world and the life of its first inhabitants, Adam and Chava. 

The Parsha begins with a description of Hashem’s creation of the world. Throughout 
each of the six days of creation, Hashem created another component of the world, and 
then He rested on the seventh day, Shabbos. The highlight and climax of creation is 
the sixth day on which Hashem created Adam and Chava.

The Torah then tells the story of when Hashem placed Adam and Chava in Gan Eden 
and how He instructed them not to eat from the Eitz Hadas. Yet, they failed to listen to 
this single instruction due to the trickery of the snake. As a result, Hashem banished 
them from Gan Eden.

Before this event, the Parsha describes the first childbirth, when Adam and Chava gave 
birth to Kayin and Hevel. Sadly, Kayin grew jealous of Hevel, and in his frustration, 
killed his brother. 

A fundamental and profound question arises while you learn Parshas Bereishis. Why 
did Hashem create the world? Seemingly, Hashem is infinite and complete, so what 
would He gain from our finite and mortal world? Furthermore, if He had something to 
gain from an outside being or creation, He could have achieved that from the spiritual 
and celestial worlds and beings; why did He create our physical and lowly world?

Throughout the centuries of Jewish thought, commentaries gave different answers. 
Although these answers are all true and insightful, they do not entirely suffice, nor do 
they encapsulate the magnitude of creation.

The Medrash states that Hashem had a deep desire to reside and be recognized in our 
low and physical world. A person feels comfortable and at home within the confines 
of their own house; they feel that it’s the only place where they can truly express 
themselves. Similarly, Hashem wanted that our mortal world be his home, a place 
where He can express Himself. Although we may not understand the rationale as to 
why Hashem wanted this, this is His inner desire. We achieve this home for Hashem 
through our Torah and Mitzvos.

The Creation
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The events in this parshah occurred between the years 1 and 1536

YEAR 1 250 500 750 1000 1250 1500 1750 2000 2250 2500 2750 FROM CREATION

בְּרֵאשִׁית
Bereishis

רְשַׁת פַּ



בְּרֵאשִׁית בָּרָא

The gematria of these words 
are 1116. That is the same 
gematria as the phrase:
 it was—בְּרֹאשׁ הַשָׁנָה נִבְרָא" 
created on Rosh Hashanah," 
referring to the world, 
which was completed 
on Rosh Hashanah with 
the creation of man. 
בעל הטורים
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בְּרֵאשִׁית א:א | ראשון

1 IN THE BEGINNING.

Rabbi Yitzchak said, “If the Torah is here to teach us how 
to do the mitzvos, then it should have started with the words 
“this month is for you…”1—the story of the karban Pesach—
which is the first time that the entire Bnei Yisroel were 
commanded to do a Mitzvah. What is the reason for the Torah 
to start from Breishis instead, where we learn about the creation 
of the universe, and not about any mitzvos?

The reason is because “Hashem told the strength of 
His deeds—the creation of the world—to His nation, 
the Bnei Yisroel, to give them claim to the portion 
of land that the nations had mistakenly claimed for 
themselves.”2 The story of Hashem creating the world 
teaches us how to respond to the nations of the world 
when they tell the Bnei Yisroel, “You are thieves, 
because by conquering Eretz Yisroel you stole the 
lands of the seven nations!” The Bnei Yisroel can respond to them by saying, “The 
entire universe including Eretz Yisroel was created by Hashem, and therefore belongs 
to Him, not you. He created it, so He can give it to whomever He wants. First He 
decided to give it to you and then He decided to take it away from you and give it 
to us.”

(lit.) IN THE BEGINNING OF [HASHEM] CREATED.

This passuk begs for explanation. In the beginning of what, 
did Hashem create the universe?

> One answer is, this phrase means, “The world was 
created for רֵאשִית,” which is a reference to the Torah, 
and the Bnei Yisroel. As Chazal explained, the word 
 ,in the beginning of”—refers to the Torah“—רֵאשִית
which was the first thing that Hashem brought into 
existence, and is therefore also called “the beginning 
of Hashem’s path.”3 Similarly, Chazal say that the word 
 refers to the Bnei Yisroel, who are the greatest רֵאשִית
of nations and therefore also called “the beginning of 
the harvest,”4 which usually produces the best fruit.
> If one approaches this phrase intent on explaining 
its literal meaning, than this is how to explain it: The 
word בָּרָא should be understood as a present-participial verb —creating, instead of a 
past-tense verb— created. The passuk is telling us when this story took place: “In the 
beginning of Hashem’s creation of the heaven and the earth, at that time the world 

א בְּרֵאשִׁית.

י יִצְחָק, לאֹ הָיָה צָרִיךְ לְהַתְחִיל  אָמַר רַבִּ

ֶּה לָכֶם'  א מֵ'הַחדֶֹשׁ הַז אֶת הַתּוֹרָה אֶלָּ

ה  בָּ צְטַוּוּ  נִּ שֶׁ רִאשׁוֹנָה  מִצְוָה  הִיא  1שֶׁ

ית'? 'בְרֵאשִׁ תַח בִּ עַם פָּ יִשְׂרָאֵל, וּמַה טַּ

לָתֵת  לְעַמּוֹ  יד  הִגִּ יו  מַעֲשָׂ "כֹּחַ  וּם  מִשּׁ

יאֹמְרוּ  אִם  שֶׁ גּוֹיִם"2,  נַחֲלַת  לָהֶם 

אֻמּוֹת הָעוֹלָם לְיִשְׂרָאֵל, לִסְטִים אַתֶּם 

הֵם  גוֹיִם,  בְעָה  שִׁ אַרְצוֹת  ם  תֶּ בַשְׁ כְּ שֶׁ

דוֹשׁ  הַקָּ ל  שֶׁ הָאָרֶץ  ל  כָּ לָהֶם,  אוֹמְרִים 

וּנְתָנָהּ  רָאָהּ  בְּ הוּא  הִיא,  הוּא  רוּךְ  בָּ

רְצוֹנוֹ נְתָנָהּ לָהֶם,  עֵינָיו, בִּ ר בְּ ר יָשַׁ לַאֲשֶׁ

וּבִרְצוֹנוֹ נְטָלָהּ מֵהֶם וּנְתָנָהּ לָנוּ:

בְּרֵאשִׁית בָּרָא.

1 In the beginning of 
Hashem’s creation of the 
heavens and the earth,

רָא֣ אֱלהִֹי֑ם  י֖ת בָּ רֵאשִׁ א בְּ

מַיִ֖ם וְאֵת֥ הָא֗רֶץ׃ ָ אֵת֥ הַשּׁ
א, וְיָת אַרְעָא.  מַיָּ רָא יְיָ, יָת שְׁ קַדְמִין, בְּ בְּ

The First Day of 
Creation: Light 
and Darkness

פרק א

נִי. רְשֵׁ א דָּ ֶּה אוֹמֵר אֶלָּ קְרָא הַז אֵין הַמִּ

הַתּוֹרָה  > בִיל  שְּׁ בִּ רַזַ"ל,  רְשוּ  דָּ ֶ שּׁ מוֹ  כְּ

בִיל  וּבִשְּׁ רְכּוֹ"3  דַּ ית  "רֵאשִּׁ קְרֵאת  נִּ ֶ שּׁ

בוּאָתהֹ"4. ית תְּ קְרְאוּ "רֵאשִּׁ נִּ ֶ יִשְׂרָאֵל שּׁ

ךְ  > כָּ וּטוֹ,  פְשּׁ כִּ וֹ  לְפָרְשּׁ אתָ  בָּ וְאִם 

מַיִם וָאָרֶץ  רִיאַת שָּׁ ית בְּ רֵאשִּׁ הוּ, "בְּ ֵ פָּרְשּׁ

ךְ, וַיֹּאמֶר  ֶ וְהָאָרֶץ הָיְתָה תּהֹוּ וָבהֹוּ וְחשֹּׁ

אֱלהִֹים יְהִי אוֹר".

רִיאָה  קְרָא לְהוֹרוֹת סֵדֶר הַבְּ וְלאֹ בָא הַמִּ

א לְהוֹרוֹת  אִם בָּ אֵלּוּ קָדְמוּ, שֶׁ לוֹמַר שֶׁ

 1 שמות יב, ב    2 תהלים קיא, וז    3 משלי ח, כב    4 ירמיה ב, ג 

בְּרֵאשִׁית

 can be divided בְּרֵאשִׁית
into two word: ב רֵאשִׁית—
two beginnings. The first 
beginning was the beginning 
of the word, and the second 
was the beginning of the 
Torah in that it could finally be 
realized in this physical world. 
Both of these “creations” 
allow for the ultimate 
revelation of Hashem in 
this world, i.e., through the 
Torah, Hashem’s glory will 
be revealed in the world
שיחת ש"פ בראשית תשי"ד
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Bereishis 1:1 | First Aliya

was unformed and void, and there was darkness… 
and Hashem said let there be light.”
The passuk is not coming to teach us the order in 
which Hashem created the world. Meaning, that he 
created the heavens and the earth before everything 
else. For if that was what the passuk was coming to 
teach us, then it should have used the word בָּרִאשׁוֹנָה 
which means “At first, Hashem created the heavens 
etc.,” and not בְּרֵאשִית which means “in the beginning 
of…” The reason for this is, every time that the word 
 beginning—is mentioned in the passuk it is in—רֵאשִית
conjunction with the following word, meaning “the 
beginning of…” and in this instance it does not make 
sense to write, “In the beginning of Hashem created.” 
The word רֵאשִית is used similarly in the following 
pessukim: “In the beginning of Yehoyakim’s reign,” 

5“In the beginning of Nimrod’s reign,”6 “The beginning 
of your grain harvest should be given as terumah to 
the Kohen.”7 So too here, we are to translate the words 
אֶקִים“ בָּרָא   etc. to mean, “In the beginning ”בְּרֵאשִׁית 
of Hashem creating heaven and earth.” The usage of 
the word בָּרָא—creating— here is similar to the usage 
of the word דִבֶּר in the passuk, “At the beginning of 
Hashem spoke to Hoshea, and Hashem told Hoshea.” 

8Which means, “At the beginning of Hashem speaking 
to Hoshea, Hashem told Hoshea the following etc.”
Even after explaining that the word בְּרֵאשִית means 
in the beginning of, one may still want to reject the 
previous answer, and say that the passuk is indeed 
coming to teach us that the heavens and the earth 
were created first. The passuk would make sense 
by adding the word everything, “In the beginning 
of everything, Hashem created the heavens and the 
earth.” As we see, that sometimes there are pessukim 
that shorten themselves by skipping a word. For 
example, “Because it did not shut the doors of my 
mother’s womb”9 and we do not specify who did not 
shut the door of his mother’s womb. Similarly, “He shall carry the spoils of Damesek,”10 
and we do not specify who did not carry. Similarly, “Does he plow with oxen,”11 and 
we do not explicitly state, “Does a man plow with oxen.” Similarly, “Learning from 
the beginning what will happen at the end,”12 and we do not clearly state, “Learning 
from the beginning of a thing what will happen at the end of that very same thing.”
However, if the passuk were telling us the order of creation, you would have to wonder 
to yourself: How could the Torah say that Hashem first created the heavens and the 
earth if the following passuk implies that water was created first? As the passuk 
says, “Hashem’s throne of glory hovered over the water”13 without specifying when 
the water was created. This would imply that water was created before everything, 
including the earth! Furthermore, we know from the Midrash that the heavens were 
formed from fire and water, but the Torah lists the heavens as the first thing to be 
created. Therefore, we must conclude that in this instance the Torah is not teaching 
us anything regarding the order of what came first and what came second in the 
creation of the world.

רָא  בָּ רִאשׁוֹנָה  'בָּ לִכְתּוֹב  לוֹ  הָיָה  ךְ,  כָּ

ית"  אֵין לְךָ "רֵאשִׁ מַיִם וְגוֹמֵר' שֶׁ אֶת הַשָּׁ

בָה שֶל אַחֲרָיו,  בוּק לַתֵּ אֵינוֹ דָּ קְרָא שֶׁ מִּ בַּ

יְהוֹיָקִים"5,  מַמְלֶכֶת  ית  רֵאשִׁ "בְּ מוֹ  כְּ

גָנְךָ"7,  ית דְּ ית מַמְלַכְתּוֹ"6, "רֵאשִׁ "רֵאשִׁ

רָא  בָּ ית  רֵאשִׁ "בְּ אוֹמֵר  אַתָּה  אן  כַּ אַף 

רוֹא',  ית בְּ רֵאשִׁ מוֹ 'בְּ אֱלהִֹים וְגוֹמֵר" כְּ

עַ"8,  הוֹשֵׁ ר ה' בְּ בֶּ ת דִּ חִלַּ וְדוֹמֶה לוֹ "תְּ

רוּךְ  דוֹשׁ בָּ ל הַקָּ בּוּרוֹ שֶׁ ת דִּ חִלַּ לוֹמַר תְּ כְּ

עַ וְגוֹמֵר". עַ, "וַיּאֹמֶר ה' אֶל הוֹשֵׁ הוֹשֵׁ בְּ

ה  חִלָּ אֵלּוּ תְּ א שֶׁ וְאִם תּאֹמַר לְהוֹרוֹת בָּ

רָא  בָּ הַכֹּל  ית  רֵאשִׁ 'בְּ וּפֵרוּשׁוֹ  נִבְרְאוּ, 

רִים  קַצְּ מְּ שֶׁ מִקְרָאוֹת  לְךְ  וְיֵשׁ  אֵלּוּ', 

י  מוֹ "כִּ בָה אַחַת, כְּ לְשׁוֹנָם וּמְמַעֲטִים תֵּ

מִי  פֵרַשׁ  וְלאֹ  בִטְנִי"9  לְתֵי  דַּ סָגַר  לאֹ 

ק"10  שֶׂ מֶּ הַסּוֹגֵר, וּכְמוֹ "יִשָּׂא אֶת חֵיל דַּ

וְלאֹ פֵרַשׁ מִי יִשָּׂאֶנּוּ, וּכְמוֹ "אִם יַחֲרוֹשׁ 

קָרִים"11 וְלאֹ פֵרַשׁ 'אִם יַחֲרוֹשׁ אָדָם  בְּ בַּ

ית  מֵרֵאשִׁ יד  "מַגִּ וּכְמוֹ  קָרִים',  בְּ בַּ

ית  מֵרֵאשִׁ יד  'מַגִּ פֵרַשׁ  וְלאֹ  אַחֲרִית"12 

בָר'. בָר אַחֲרִית דָּ דָּ

יִם  הַמַּ הֲרֵי  שֶׁ עַצְמְךָ  עַל  מַהּ  תְּ ן  כֵּ אִם 

אֱלהִֹים  "וְרוּחַ  תִיב  כְּ הֲרֵי  שֶׁ קָדְמוּ, 

לאֹ  וַעֲדַיִין  יִם"13  הַמָּ נֵי  פְּ עַל  מְרַחֶפֶת 

יִם מָתַי הָיְתָה,  רִיַּת הַמַּ קְרָא בְּ ה הַמִּ גִלָּ

יִם לָאָרֶץ, וְעוֹד  דְמוּ הַמַּ קָּ הָא לָמַדְתָּ שֶׁ

רְחֲךָ  מַיִם מֵאֵשׁ וּמַיִם נִבְרְאוּ, עַל כָּ הַשָּׁ שֶׁ

קְדָמִים  הַמֻּ סֵדֶר  בְּ קְרָא  הַמִּ ד  לִמֵּ לאֹ 

לוּם: אוּחָרִים כְּ וְהַמְּ

 5 ירמיה כז, א    6 בראשית י, י    7 דברים יח, ד    8 הושע א, ב    9 איוב ג, י    10 ישעיה ח,ד
  11 עמוס ו, יב    12 ישעיה מו, י    13 בראשית א, ב

בְּרֵאשִׁית

The first three letters of the 
Aleph-Beis, א ב ג, signify 

three stages of the creation 
and completion of the world. 

 corresponds to the first א
word of the aseres hadibros 

 The foundational .(אָנֹכִי)
principle upon which 

everything lies is that Hashem 
is the king of the world. 

 corresponds to the first ב
word of the Torah (בְּרֵאשִׁית). 

The revelation of Hashem 
in this world comes through 

the Torah. ג represents 
 redemption”—the“ ,גְאוּלָה
ultimate revelation in this 

world will in the days of 
the final redemption.

ע"פ לקו"ש ח"ה ע' 1 ואילך

With his first answer, Rashi 
is also explaining why the 

Torah says, “In the beginning, 
Hashem created,” and not, 

“Hashem created in the 
beginning.” Namely, it is for 

 which is Torah and ,רֵאשִׁית
Bnei Yisroel, that Hashem 

created the world. The two 
primary methods through 

which Hashem reveals 
Himself in this world are 

Torah and the Bnei Yisroel. 
The Torah begins the story 
of creation by referencing 

those two things because the 
sole purpose of creation is to 
reveal Hashem in this world.

כלי יקר



וְהָאָרֶץ הָיְתָה תֹהוּ וָבֹהוּ

The lesson from this passuk 
is that even when things are 
"desolate and dark" at the 
beginning of your journey to 
turn this world into a home 
for Hashem, Hashem’s throne 
of glory, which also refers to 
Chassidus, should be learned 
and spread. This is what will 
bring the ultimate revelation 
of Hashem’s throne of glory 
with the coming of Mashiach.
התוועדויות ש"פ בראשית תשי"ג
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בְּרֵאשִׁית א:ב  | ראשון

HASHEM’S CREATION.

Hashem has many different names, and each name signifies a different attribute of His. The name 
Hashem signifies His mercy, while the name Elokim signifies His judgment. Why then does the Torah 
say that the world was created by Elokim—with judgment, and not created by Hashem—with mercy?

The reason the Torah does not say “Hashem created” 
is, at first Hashem wanted to create the world only 
with judgment, but then after He saw that man had 
eaten the forbidden fruit, He realized that running 
the world with only His attribute of judgment would 
be unsustainable if man were to sin this often. So, He 
gave precedence to his attribute of mercy, and He 
partnered it with His attribute of judgment. That way 
it would be possible to sin and then be forgiven. This is hinted at in the passuk that 
says, “On the day that Hashem—the attribute of mercy, and Elokim—the attribute of 
judgment, made the earth and the heavens.”14

2 VERY DESOLATE.

The word ֹּתּהו  .signifies wonder and astonishmentה 
This phrase mean that any person would have 
wondered at, and been amazed by, the emptiness in 
the universe.

VERY.

The translation of this word in Old French is estordison.

DESOLATE.

This word signifies emptiness, and empty space.

(lit.) [DARKNESS] COVERED THE FACE OF THE WATER.

Why does the Torah add the words “the face,” it should have just said, “covered the water”?

The Torah says that darkness covered the face of the 
water to refer specifically to the surface waters which 
are above the sea floor, and were brightened by the creation of light.

בָּרָא אֱהִים.

עָלָה  ה  חִלָּ תְּ בַּ שֶׁ ה'',  רָא  'בָּ אָמַר  וְלאֹ 

ין, וְרָאָה  ת הַדִּ מִדַּ בָה לִבְראֹתוֹ בְּ בְמַחֲשָׁ

ת  מִדַּ ים  וְהִקְדִּ מִתְקַיֵּם,  הָעוֹלָם  אֵין  שֶׁ

וְהַיְינוּ  ין,  הַדִּ ת  לְמִדַּ פָהּ  תְּ וְשִׁ רַחֲמִים 

אֶרֶץ  אֱלהִֹים  ה'  עֲשׂוֹת  יוֹם  "בְּ כְתִיב  דִּ

מָיִם"14: וְשָׁ

ב תֹהוּ וָבֹהוּ.

אָדָם תּוֹהֶה  מוֹן, שֶׁ מָּ מָה וְשִׁ תּהֹוּ לָשׁוֹן תַּ

הּ: בָּ תּוֹמֵם עַל בּהֹוּ שֶׁ וּמִשְׁ

תֹּהוּ

לַעַ"ז: אישטורדי"שון בְּ

בֹּהוּ.

לָשׁוֹן רַקּוּת וּצְדוּ:

עַל פְּנֵי תְהוֹם.

עַל הָאָרֶץ: יִם שֶׁ נֵי הַמַּ עַל פְּ

2 When the earth was very 
desolate and darkness covered 
the water, and Hashem’s 
Throne of Glory hovered over 
the water,

3 Hashem then said, “Let there  
be light,” and light was created. 
This light did not emanate 
from any specific place, since 
the sun and moon had not yet 
been created.

רֶץ ה֗יְתָה֥ תהֹ֨וּ֙ וָבהֹ֔וּ  ב וְהָאָ֗

נֵי֣ תְהוֹ֑ם וְרוּ֣חַ  ךְ עַל־פְּ שֶׁ וְחֹ֖
יִם׃ נֵי֥ הַמּ֗ אֱלהִֹי֔ם מְרַחֶפֶ֖ת עַל־פְּ

י  וְאַרְעָא, הֲוָת צָדְיָא וְרֵיקָנְיָא, וַחֲשׁוֹכָא, עַל אַפֵּ
א.  י מַיָּ בָא עַל אַפֵּ ְ הוֹמָא; וְרוּחָא מִן קֳדָם יְיָ, מְנַשּׁ תְּ

ג וַיּאֹ֥מֶר אֱלהִֹי֖ם יְהִי֣ 

אוֹ֑ר ו֖יְהִי־אֽוֹר׃
וַאֲמַר יְיָ, יְהֵי נְהוֹרָא; וַהֲוָה נְהוֹרָא. 

  14 בראשית ב, ד 

וַיְהִי אוֹר

This light, as Rashi explains, 
was a much brighter light 
than the light we see 
today. It was the holy light 
of Hashem’s Divinity.

Hashem displayed this 
bright light at the start of 
creation to show the creations 
ultimate purpose of the 
world: to reveal Hashem’s 
presence (and “light”) in 
the physical realms. Similar 
to an architect who draws 
plans of an entire project 
as the construction begins, 
Hashem displayed His “light” 
on the first day of creation..
ע"פ לקו"ש ח"י ע' 7 ואילך
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(lit.) THE BREATH OF HASHEM HOVERED.

 Breath is inhaled and exhaled; it never stands still, so how was it able to hover?

It was the breath of Hashem together with His words 
that caused His throne of glory, to stand still in the 
air and hover over the face of the water, just as a 
dove hovers over its nest. In Old French, this means 
“acoveter.”

4 HASHEM REALIZED THAT THE LIGHT WAS GOOD SO HE 
SEPERATED [BETWEEN LIGHT AND DARKNESS].

Hashem only seperated light from darkness now. How were they previously able to exist at the 
same time ?

> To answer this, we must also explain this passuk 
according to the words of the Midrash: Hashem saw 
that the light which He created was so good that evil 
men did not deserve to see it, so He separated it—not 
from the darkness, but from the regular light that we 
see today—and He is keeping it for the Tzadikim to 
see when Moshiach comes.
> This is how to explain the passuk while still keeping 
with its literal meaning: Hashem separated light from 
darkness—Hashem saw that the light was so good 
on its own that it would not be fitting if it operated 
together with the darkness in a disorganized fashion. Instead of it being light one 
moment and dark the next , He decided to make the light shine during the day, and 
to have the darkness rule over the night.

5 (lit.) DAY ONE.

This language is puzzling, because to fit in with the rest of 
this parshah the Torah should have written “the first day.” 
This would be similar to the account of the rest of the days of 
creation where each day is described using sequential 
numbering, such as “the second day, the third day, the fourth 

וְרוּחַ אֱהִים מְרַחֶפֶת.

אֲוִיר וּמְרַחֵף עַל  בוֹד עוֹמֵד בָּ א הַכָּ סֵּ כִּ

רוּךְ  דוֹשׁ בָּ ל הַקָּ יו שֶׁ רוּחַ פִּ יִם בְּ נֵי הַמַּ פְּ

עַל  הַמְרַחֶפֶת  יּוֹנָה  כַּ וּבְמַאֲמָרוֹ,  הוּא 

לַעַ"ז: ן, אקּוביטי"ר בְּ הַקֵּ

ד וַיַּרְא אֱהִים אֶת הָאוֹר 
כִּי טוֹב וַיַּבְדֵּל.

אַגָּדָה,  > לְדִבְרֵי  צְרִיכִין  אָנוּ  זֶה  בָּ אַף 

בּוֹ  שּׁ  מֵּ תַּ לְהִשְּׁ כְדַאי  אֵינוֹ  ֶ שּׁ רָאָהוּ 

לֶעָתִיד  יקִים  לַצַּדִּ ילוֹ  וְהִבְדִּ עִים  רְשָּׁ

לָבאֹ.

הוּ,  > ֵ פָּרְשּׁ ךְ  כָּ וּטוֹ  פְשּׁ וּלְפִי 

ךְ  ֶ י טוֹב" וְאֵין נָאֶה לוֹ וְלַחשֹּׁ רָאָהוּ "כִּ

וְקָבַע  עִרְבּוּבְיָא,  בְּ ים  שִּׁ מְּ תַּ מִשְּׁ שיִּהְיוּ 

יְלָה: לַּ חוּמוֹ בַּ יּוֹם וְלָזֶה תְּ חוּמוֹ בַּ לָזֶה תְּ

ה יוֹם אֶחָד.

4 Hashem realized that the light 
was good when it shone, but as 
of yet,  it did not have a set time 
or place to shine. So, Hashem 
separated between light and 
darkness and gave each of them 
their own time to shine.

5 Hashem then called the time 
of light “Day,” and the time of 
darkness “Night.” When the 
first night and day passed, the 
first day of creation came to its 
completion.

וֹר  רְ֧א אֱלהִֹי֛ם אֶת־הָא֖ ד וַיַּ

י֥ן  ל֣ אֱלהִֹי֔ם בֵּ בְדֵּ י־טוֹ֑ב וַיַּ כִּ
ךְ׃ שֶׁ הָאוֹ֖ר וּבֵי֥ן הַחֹֽ

וַחֲזָא יְיָ יָת נְהוֹרָא, אֲרֵי טָב; וְאַפְרֵישׁ 
ין נְהוֹרָא וּבֵין חֲשׁוֹכָא.  יְיָ, בֵּ

קְרָא֨ אֱלהִֹי֤ם ׀ לָאוֹר֙ יוֹ֔ם  ה וַיִּ

רָא לָיְ֑לָה ו֖יְהִי־עֶרֶ֥ב  ךְ קָ֣ שֶׁ וְלַחֹ֖
וֹם אֶח֗ד׃ {פ} ו֖יְהִי־בקֶֹ֖ר י֥

וּקְרָא יְיָ לִנְהוֹרָא יְמָמָא, וְלַחֲשׁוֹכָא קְרָא 
לֵילְיָא; וַהֲוָה רְמַשׁ וַהֲוָה צְפַר, יוֹם חַד. 

ה הָיָה לוֹ לִכְתּוֹב  רְשָׁ לְפִי סֵדֶר לְשׁוֹן הַפַּ

אָר הַיָּמִים  שְׁ תוּב בִּ כָּ מוֹ שֶׁ 'יוֹם רִאשׁוֹן' כְּ

תַב  כָּ ה  לָמָּ רְבִיעִי',  י,  לִישִׁ שְׁ נִי,  'שֵׁ

"אֶחָד?

וַיַּבְדֵל אֱהִים

Rashi explains that Hashem 
saw that the light was too 

great for the wicked people of 
the world, so He hid the light. 

This light will be revealed 
when Moshiach comes.

Chazal say that Hashem hid 
this great light in the Torah. 
This is because the Torah is 

many thousand times greater 
than the physical world, so the 

only place this light—which is 
greater than the world—can 

be hidden is in the Torah.
בעש"ט



9

בְּרֵאשִׁית א:ו  | ראשון

day,” and so on. Why then does the Torah deviate from the rest 
of the week and describe the first day as “day one” and not “the 
first day”?

The Torah described this day differently in order to 
teach us that this day was unique . It was unique because it was the only day of creation 
during which Hashem was the only thing in the world to exist; even the angels were 
only created on the second day of creation! This is all explained in Breishis Raba.

6 (lit.) LET THERE BE A SKY.

Was the sky not already created in the first passuk?

We can answer this question by interpreting the words 
“Let there be a sky” to mean, “Let the sky become 
firm.” This means that even though the sky had 
already been created on the first day, it nevertheless 
was not the sky that we know today. On the first day 
of creation, the sky was still just a soft and wet mass 
that did not have any layers, shape, or fixed position. 
On the second day, the sky solidified, becoming the 
current atmosphere, and was set into its place. This 
happened through Hashem’s command when He said, 
“Let there be a sky.” This idea is hinted at when the 
passuk writes, “The pillars of heaven were weak.”15 This is a reference to the enitre 
first day of creation when the sky had not been formed yet. The second half of this 
passuk refers to the second day of creation when the sky solidified, as it says, “and 
they—the heavens, were shocked into position by His scream—Hashem’s command 
of let there be a sky.”15 Like a person who stands still when they are in shock because 
someone scary is screaming at them.

IN MIDST OF THE WATERS.

How can there be a sky in the middle of the water?

The passuk does not mean to say that the sky is literally 
inside the water, but rather, that it is in-between the 
waters. This means that there is a separation between 
the “upper waters” and the sky, just as there is a 
separation between the sky and the “lower waters” 
which are upon the earth. This teaches us that the 

ו יְהִי רָקִיעַ.

בְרְאוּ  נִּ י שֶׁ אַף עַל פִּ יִתְחַזֵּק הָרָקִיעַ, שֶׁ

הָיוּ,  לַחִים  עֲדַיִן  רִאשׁוֹן,  יוֹם  בְּ מַיִם  שָׁ

רוּךְ  בָּ דוֹשׁ  הַקָּ עֲרַת  מִגַּ נִי  ֵ שּׁ בַּ וְקָרְשׁוּ 

תוּב  כָּ אָמְרוֹ "יְהִי רָקִיעַ", וְזֶהוּ שֶׁ הוּא בְּ

יוֹם  ל  כָּ יְרוֹפָפוּ"  מַיִם  שָׁ "עַמּוּדֵי 

עֲרָתוֹ"15,  מִגַּ "יִתְמְהוּ  נִי  וּבְשֵׁ רִאשׁוֹן, 

עֲרַת  מִגַּ וְעוֹמֵד  תּוֹמֵם  שְׁ מִּ שֶׁ אָדָם  כְּ

הַמְאַיֵּם עָלָיו:

בְּתוֹ הַמָּיִם.

מַיִם  ין  בֵּ הֶפְרֵשׁ  יֵּשׁ  שֶׁ יִם,  הַמַּ אֶמְצַע  בְּ

הָרָקִיעַ  ין  בֵּ מוֹ  כְּ לָרָקִיעַ  הָעֶלְיוֹנִים 

הֵם  שֶׁ לָמַדְתָּ  הָא  הָאָרֶץ,  עַל  שֶׁ יִם  לַמַּ

ל מֶלֶךְ: מַאֲמָרוֹ שֶׁ לוּיִם בְּ תְּ

6 On the second day of creation, 
Hashem said, “Let the sky be 
strengthened in midst of the waters.” 
Although the sky was created on the first 
day of Creation, it had not yet solidified, 
as it was still intermixed with the waters. 
So, with these words, the sky separated 
between the atmospheric waters and 
the oceanic waters of the earth .

ו וַיּאֹ֣מֶר אֱלהִֹי֔ם 

תוֹ֣ךְ  יְהִי֥ רָקִי֖עַ בְּ
י֔ל  יִ֑ם וִיהִי֣ מַבְדִּ הַמָּ

י֥ן מַיִ֖ם לָמ֗יִם׃ בֵּ
מְצִיעוּת  וַאֲמַר יְיָ, יְהֵי רְקִיעָא בִּ

א.  א לְמַיָּ ין מַיָּ א, וִיהֵי מַפְרֵישׁ, בֵּ מַיָּ

The Second Day 
of Creation: the 
Separation of 
the Waters

יָחִיד  הוּא  רוּךְ  בָּ דוֹשׁ  הַקָּ הָיָה  שֶׁ לְפִי 

עַד  לְאָכִים  הַמַּ נִבְרְאוּ  לּאֹ  שֶׁ עוֹלָמוֹ,  בְּ

ה: ית רַבָּ בְרֵאשִׁ ךְ מְפוֹרָשׁ בִּ נִי, כָּ יוֹם שֵׁ

 15 איוב כו, יא 



וַיַעַשׂ אֱהִים ... וַיְהִי-כֵן

Why did the Torah write 
that “Hashem fixed the sky 

etc." if it could have just 
ended the previous passuk 

with the words “and so it 
was,” as it does on all the 

other days of creation?

The Torah is hinting at two 
different stages in fixing the 

sky into its position. First, the 
sky had to be solidified to 

separate between the upper 
and lower waters. This is what 
happened when Hashem said, 
“Let the sky be strengthened.” 

Afterward, when the Torah 
says, “Hashem fixed the sky 

in its set position,”  the sky 
was fixed into its current 

spherical shape. Then only 
after the full process was 

completed does the Torah 
write, “and so it was.” 

אור החיים
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upper waters are not supported by the sky, like the ocean that lays on the sea floor; 
rather it stands on its own, supported only by the word of Hashem, which constantly 
commands it to remain in existence.

7 (lit.) HASHEM MADE THE SKY.

Was the sky not already made on the first day of creation?

The root-word of made—עשה—can 
also mean fixed. In this passuk, 
Hashem did not create the sky; 
rather He fixed the sky into postion as we explained previously.16 
By completing this, it is as if He created it. This root-word is used 
similarly in the passuk that says, “and she made her fingernails,” 
which realy means “and she manicured her nails.”17

ABOVE THE SKY.

The reason for the passuk not saying that the water 
rested “on the sky” rather “above the sky” is because 
the sky and water were both suspended in midair, not 
laying one on top of the other, as explained previously.18

Why does the Torah not say that Hashem found the work of 
the second day “to be good” when on all the other days it says 
that Hashem saw that His work was good?

This was because the process of setting all of the 
bodies of water into their proper places, which indeed 
began on the second day when Hashem separated the 
upper and lower waters, was not completed until the 
third day when all of the oceans were set into place,19 and work which is incomplete 
cannot be considered whole and good.
This is also, why on the third day the Torah states, “Hashem saw that it was good” 
twice.20 For on that day, Hashem completed the task of setting all the bodies of water 
into place, and started and completed the task of growing vegetation on the earth’s 
surface. That day the Torah repeats the phrase “it was good” twice,20 one referring 
to the completion of the work that began on the second day, and the other for the 
completion of that day’s work.

ז וַיַּעַשׂ אֱהִים אֶת הָרָקִיעַ.

מוֹ  כְּ יָּתוֹ,  עֲשִׂ וְהִיא  עָמְדוֹ  עַל  נוֹ  קְּ תִּ

רְנֶיהָ"17: תָה אֶת צִפָּ "וְעָשְׂ

מֵעַל לָרָקִיעַ.

"מֵעַל  א  אֶלָּ נֶאֱמַר  לאֹ  הָרָקִיעַ'  'עַל 

אֲוִיר. לוּיִין בָּ הֵן תְּ לָרָקִיעַ", לְפִי שֶׁ

יוֹם  י טוֹב" בְּ נֵי מָה לאֹ נֶאֱמַר "כִּ וּמִפְּ

נִי? שֵׁ

יִם  הַמַּ מְלֶאכֶת  נִגְמָר  הָיָה  לּאֹ  שֶׁ לְפִי 

נִי,  ֵ שּׁ הּ בַּ י וַהֲרֵי הִתְחִיל בָּ לִישִׁ עַד יוֹם שְׁ

מְלוֹאוֹ וְטוּבוֹ. לּאֹ נִגְמַר אֵינוֹ בִּ וְדָבָר שֶׁ

יִם  הַמַּ מְלֶאכֶת  גְמְרָה  נִּ שֶׁ י  לִישִׁ וּבַשְּׁ

פַל  וְהִתְחִיל וְגָמַר מְלָאכָה אַחֶרֶת, כָּ

7 Thus, Hashem fixed the 
sky in its set position. The 
sky separated between the 
oceanic water below the sky 
and the atmospheric water 
above the sky, with the sky 
suspended in between them 
by Hashem’s word. And so it 
was.

עַ֣שׂ אֱלהִֹים֮ אֶת־ ז וַיַּ

י֤ן  ל֗ בֵּ בְדֵּ ה֗רָקִיעַ֒ וַיַּ
חַ֣ת  ר֙ מִתַּ יִ֨ם֙ אֲשֶׁ הַמַּ

ר  ֖ יִ֔ם אֲשֶׁ ל֗רָקִי֔עַ וּבֵי֣ן הַמַּ
מֵעַל֣ ל֗רָקִי֑עַ ו֖יְהִי־כ֔ן׃

ין  וַעֲבַד יְיָ, יָת רְקִיעָא, וְאַפְרֵישׁ בֵּ
א  רַע לִרְקִיעָא, וּבֵין מַיָּ מִלְּ א דְּ מַיָּ

ין.  מֵעַל לִרְקִיעָא; וַהֲוָה כֵּ דְּ

עשה

Make

Fix

 16 רש"י בראשית א, ו    17 דברים כא, יב    18 רש"י בראשית א, ו, ד"ה בתוך המים    19 בראשית א, ט    
 20 בראשית א, י; בראשית א, י"ב
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8 HASHEM NAMED THE SKY “HEAVEN.”

This new name, שָׁמָיִם, has several meanings:
> If you take the ׁש from the word שָמַׁיִם and turn it into 
a ֹש then you can spell the words שָׂא מַיִם, which means 
carries water. This would refer to the sky carrying the 
upper waters, which were on top of it.
> If you leave the ׁש and use the מ twice then 
you can spell the words שָׁם מַיִם, which means 
there is water over there. This would imply 
that the water is not being carried by the sky 
rather =it is just there, suspended above it.
> If you drop the extra מ, it spells שָׂא 
 but flip the first word around and ,מַיִם
you spell (וּ)מַיִם  which means fire ,אֵש 
(and) water. This would teach us that 
Hashem combined fire and water and 
from that mixture, He made the heavens.

9 LET THE WATERS BE GATHERED.

Where were the waters being gathered from?

Up until this point the lower waters were spread out 
over the entire face of the earth, and now Hashem 
gathered them into the oceans—which is the largest 
body of water out of all seas, lakes, rivers etc.

10 HE CALLED “SEAS.”

Why did Hashem call the collection of water “seas” plural, when 
the previous passuk explains that all of the water in the world was 
gathered into one place; Does that not make it one sea?

ח וַיִּקְרָא אֱהִים לָרָקִיעַ שָׁמָיִם.

א מַיִם. > שָּׂ

ם מַיִם. > שָּׁ

ה  > וְעָשָּׂ זֶה  בָּ זֶה  עֵרְבָן  ֶ שּׁ וּמַיִם'  אֵשּׁ 

מַיִם: מֵהֶם שָּׁ

ט יִקָּווּ הַמַּיִם.

הָאָרֶץ,  ל  כָּ נֵי  פְּ עַל  הָיוּ  טוּחִים  שְׁ

דוֹל  הַגָּ הַיָּם  הוּא  אוֹקְיָנוֹס,  בָּ וְהִקְוָם 

ים: כָל הַיַּמִּ בְּ שֶׁ

י קָרָא יַמִּים.

8 Hashem then named the 
sky “Shamayim,” Heaven;   a 
contraction of two Hebrew words 
����� ���� —“water is there.”  When the 
second night and day passed, the 
second day of creation came to its 
completion.

9 On the third day of creation, 
Hashem said, “Let the waters that 
are below the heavens—which are 
currently covering all existing land—
be gathered into one place, the 
ocean, in order that the dry land 
should be visible.” And so it was.

10 Hashem called the dry land 
“Earth,” and He called the gathering 

קְרָא֧ אֱלהִֹי֛ם ל֗רָקִי֖עַ  ח וַיִּ

מָיִ֑ם ו֖יְהִי־עֶרֶ֥ב ו֖יְהִי־ שָׁ
נ֒י׃ {פ} וֹם שֵׁ בקֶֹ֖ר י֥
א; וַהֲוָה  מַיָּ וּקְרָא יְיָ לִרְקִיעָא, שְׁ

נְיָן.  רְמַשׁ וַהֲוָה צְפַר, יוֹם תִּ

יִ֜ם  ווּ֨ הַמַּ ט וַיּאֹ֣מֶר אֱלהִֹי֗ם יִקָּ

מַיִ֨ם֙ אֶל־מָקוֹ֣ם  ָ חַ֤ת הַשּׁ מִ תַּ
ה֑ ו֖יְהִי־כ֔ן׃ שָׁ בָּ אֶחָד֔ וְת֔רָאֶה֖ הַיַּ

א לַאֲתַר  מַיָּ חוֹת שְׁ א מִתְּ נְשׁוּן מַיָּ וַאֲמַר יְיָ, יִתְכַּ
ין.  א; וַהֲוָה כֵּ תָּ שְׁ חְזֵי, יַבֶּ חַד, וְתִתַּ

ה֙  שָׁ בָּ קְרָא֨ אֱלהִֹי֤ם ׀ לַיַּ י וַיִּ

יִ֖ם קָרָא֣  רֶץ וּלְמִקְוֵה֥ הַמַּ אֶ֔

The Third Day 
of Creation: The 
Creation of Land

שָׁמַיִם

שָׂא מַיִם

שָׁם מַיִם

אֵשׁ וּמַיִם

Heaven

the heaven carries water 
above it.

there is water in the 
heavens.

the heavens are made of fire 
and water.

וַהֲלאֹ יָם אֶחָד הוּא?

ג הָעוֹלֶה מִן  א אֵינוֹ דוֹמֶה טַעַם דָּ אֶלָּ

אֶרֶץ

Earth is a name that 
encompasses all of planet 
earth. Why did Hashem call 
only the dry land “earth”?

This hints to us that all of 
planet earth was created to 
serve man who lives on dry 
land, and man was created 
in order to serve Hashem.
רמב"ן
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The answer is, rather than defining a sea as a united 
body of water, seas should be defined by their different 
qualities and wildlife. For example, we find that the 
taste of a fish caught in the sea near the city of Ako cannot be compared to the taste 
of a fish caught in the sea near the city of Aspamya. Therefore, the bodies of water 
near these two port cities should be considered two different seas.

11 LET THE EARTH SPROUT VEGETATION, PLANTS.

Why does the Torah use two different words to describe the same thing; vegetation—דֶשֶׁא, and 
plants—ב ?עֵשֶֹ

The words דֶּשֶׁא, “vegetation ,” and עֵשֶׂב, “plants ,” do not 
mean the same thing. One would use the word דֶּשֶׁא when 
describing a field covered in vegetation, while the term 
 refers to an individual species. Therefore, it would עֵשֶׂב
not be appropriate for the Torah to write the words “ב  תַּעַשִֹ
 because being that all ”עֵשֶׂב—Let the earth be full of—הָאַרֶץ
species of עֵשֶׂב are different, and each one is individually 
referred to as a specific עֵשֶׂב, this would mean that the earth 
is covered in only one specific type of plant. Therefore, 
when the Torah wants to refer to a planet covered with all 
kinds of vegetation it uses the word תַּדְשֵא, which has the 
root word of דֶּשֶׁא, and is all-inclusive. Similarly, 
it is not grammatically appropriate to refer 
to a specific type of plant by saying “this 
particular דֶּשֶׁא” because the word דֶּשֶׁא refers 
to the state of the earth when it is covered 
with plants and filled with vegetation.

LET THE EARTH SPROUT.

This phrase means that the earth should be filled 
with and covered by a full layer of vegetation. In 
Old French, the word דֶשֶׁא translates to “herbaries,” 
which means all species of herbs growing together, 
as opposed to any individual plant or root which is 
called an עֵשֶֹב.

יא תַּדְשֵׁא הָאָרֶץ דֶּשֶׁא עֵשֶׂב.

ב"  ב" וְלאֹ "עֵשֶׂ א" לְשׁוֹן "עֵשֶׂ שֶׁ לאֹ "דֶּ

קְרָא  א", וְלאֹ הָיָה לְשׁוֹן הַמִּ שֶׁ לְשׁוֹן "דֶּ

אִין  דְשָׁ ינֵי  מִּ שֶׁ הָאָרֶץ',  יב  עֲשִׂ 'תַּ לוֹמַר 

ב  ל אֶחָד לְעַצְמוֹ נִקְרָא 'עֵשֶׂ קִין כָּ מְחֻלָּ

א  שֶׁ ר לוֹמַר 'דֶּ לוֹנִי', וְאֵין לָשׁוֹן לַמְדַבֵּ פְּ

ת  לְבִישַׁ הוּא  א"  שֶׁ "דֶּ שׁוֹן  לְּ שֶׁ לוֹנִי',  פְּ

את  מִתְמַלֵּ הִיא  שֶׁ כְּ בִים  עֲשָׂ בַּ הָאָרֶץ 

אִים: דְשָׁ בִּ

תַּדְשֵׁא הָאָרֶץ.

בִים,  עֲשָׂ לְבוּשׁ  ה  סֶּ וְתִתְכַּ א  תְמַלֵּ תִּ

ן  לָּ א אירבידי"ץ כֻּ שֶׁ לָשׁוֹן לַעַז נִקְרָא דֶּ בְּ

נִקְרָא  לְעַצְמוֹ  שֹׁרֶשׁ  וְכָל  עִרְבּוּבְיָא,  בְּ

ב": "עֵשֶׂ

of waters “The Seas.”  Now that 
His work involving the waters, 
which began on the second day of 
creation, was completed, Hashem 
saw that the work of the second 
day was good. 

11 Hashem said, “Let the earth 
begin to sprout underground 
vegetation, in the form of seed-
bearing plants and fruit trees that 
produce fruits  on the earth, with 
seeds to reproduce only according 
to their species.” And so it was. 

י־טֽוֹב׃ רְא אֱלהִֹי֖ם כִּ ֥ י֑ם וַיַּ יַמִּ
ת  נֵישָׁ א אַרְעָא, וּלְבֵית כְּ תָּ שְׁ וּקְרָא יְיָ לְיַבֶּ

א קְרָא יַמְמֵי; וַחֲזָא יְיָ, אֲרֵי טָב.  מַיָּ

א֤  דְשֵׁ יא וַיּאֹ֣מֶר אֱלהִֹי֗ם תּ֖

רַע  ב מַזְרִי֣עַ זֶ֔ שֶׂ א עֵ֚ שֶׁ ֗ הָאָרֶ֨ץ֙ דֶּ
ר֥  רִי֙ לְמִינוֹ֔ אֲשֶׁ ה פְּ שֶׂ רִי֞ עֹ֤ עֵץ֣ פְּ

וֹ עַל־הָאָרֶ֑ץ ו֖יְהִי־כ֔ן׃ זַרְעוֹ־ב֖
בַר  א דְּ תְאָה עִסְבָּ דְאֵית אַרְעָא דִּ וַאֲמַר יְיָ, תַּ

ירִין לִזְנֵיהּ,  ירִין עָבֵיד פֵּ רַע, אִילָן פֵּ זַרְעֵיהּ מִזְדְּ
ין.  יהּ עַל אַרְעָא; וַהֲוָה כֵּ בַר זַרְעֵיהּ בֵּ דְּ

דֶּשֶׁא

Covered in vegetation

עֵשֶׂב

Individual plant

ג הָעוֹלֶה מִן הַיָּם  עַכּוֹ לְטַעַם דָּ הַיָּם בְּ

אַסְפַּמְיָא: בְּ

כִּי טוֹב

One of the reasons that 
Hashem did not say that His 

work was good on the second 
day is that He created division 

on that day, and division isn't a 
good thing. But, in this passuk, 

Hashem says about the 
division of land and sea that 

His work was good. Is division 
a good thing or a bad thing?

This world was created 
to unite Godliness and 

worldliness. This unity is 
greater than any level of 

Godliness that could have 
existed beforehand. However, 

unity can only happen if we 
were previously divided. 

Division on its own is terrible, 
but if we can create unity 
from it, then it is greater 

than anything we could have 
achieved beforehand. 

שיחת ש"פ קרח תשכ"ח

Grass



וְעֵץ עוֹשֶׂה-פְּרִי

Hashem only commanded 
fruit trees to grow, where 
did all of the non-fruit-
bearing trees come from?

In Gan Eden, before Adam 
and Chavah sinned, all 
trees bore fruit. Afterward, 
when Hashem cursed the 
earth, its soil lost some of 
its former richness and 
could no longer produce as 
many fruit-bearing trees
אור החיים
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(lit.) [PLANTS] WHICH PLANT SEEDS.

Plants cannot plant their own seeds, so what does this mean?

This means that there will be seeds growing together 
with the plant, and one will be able to take those seeds 
and plant them elsewhere.

FRUIT TREES [THAT PRODUCE FRUITS].

If fruit trees are by definition trees that produce fruit, then why does the passuk have to tell us 
right after, “that produce fruits”?

These words teach us that Hashem commanded the 
earth to produce trees whose bark and wood taste just 
like the fruit. But the earth did not listen to Hashem 
and do as He commanded, rather “and the earth 
produced …. trees that make fruit”21 and not trees that 
taste like fruit. Therefore, when man was cursed for 
the sin of eating from the tree of knowledge, Hashem 
also remembered that the earth sinned, and cursed it as well.22

(lit.) WITH SEEDS INSIDE OF THEM.

Why does the passuk deviate from earlier23 when it says “seed bearing”?
These seeds are found inside of all fruit, as oppose 
to the plant seeds that were mentioned earlier24 that 
grow together with the peel and not inside of them. 
The reason why they are nevertheless considered seeds and not just a part of the fruit 
is that when these seeds are planted full trees grow from it.

12 THE EARTH GAVE FORTH ETC.

Why did the plants grow in separate groups according to their species if when Hashem commanded 
the plants to grow, He never specified “according to your species”?

Even though it does not say “according to your 
species” concerning the plants’ commandment 
to grow, when the plants heard Hashem command 
the trees to grow in individual groups according to 
their own species they made a simple calculation to 
themselves: if Hashem commanded each species of 
trees—which generally grow in relative distance from 
each other—to grow in separate groups, then how much more so us little plants that 

מַזְרִיעַ זֶרַע.

מָקוֹם  בְּ נּוּ  מִמֶּ לִזְרוֹעַ  זֶרַע  בּוֹ  ל  גַדֵּ יְּ שֶׁ

אַחֵר:

עֵץ פְּרִי.

רִי, וְהִיא  טַעַם הַפְּ הֵא טַעַם הָעֵץ כְּ יְּ שֶׁ

הָאָרֶץ  "וַתּוֹצֵא  א  אֶלָּ ן  כֵּ תָה  עָשְׂ לאֹ 

הָעֵץ  וְלאֹ  רִי"21  פְּ ה  עוֹשֶׂ וְעֵץ  וְגוֹמֵר 

ל אָדָם עַל עֲוֹנוֹ  תְקַלֵּ נִּ שֶׁ רִי, לְפִיכָךְ כְּ פְּ

לָה22: ם הִיא עַל עֲוֹנָהּ וְנִתְקַלְּ נִפְקְדָה גַּ

אֲשֶׁר זַרְעוֹ בוֹ.

הֶן הָאִילָן צוֹמֵחַ  מֵּ רִי שֶׁ ל פְּ רְעִינֵי כָּ הֵן גַּ

נּוֹטְעִין אוֹתָן: שֶׁ כְּ

יב וַתּוֹצֵא הָאָרֶץ וְגוֹמֵר.

"לְמִינֵהוּ"  נֶאֱמַר  לּאֹ  שֶׁ י  פִּ עַל  אַף 

צְטַוּוּ  נִּ שֶׁ מְעוּ  שָׁ צִוּוּיֵיהֶן,  בְּ אִין  דְשָׁ בִּ

וָחמֶֹר  קַל  אוּ  וְנָשְׂ ךְ  כָּ עַל  הָאִילָנוֹת 

חִיטַת  שְׁ בִּ אַגָּדָה  בָּ דְמְפוֹרָשׁ  כִּ עַצְמָן,  בְּ

ין: חֻלִּ

12 The earth gave forth vegetation: 
Plants bearing seeds according to 
their individual species, without 
mingling, even though Hashem only 
explicitly commanded the trees to 
do so. And trees producing fruits 
containing seeds according to their 
individual species. Hashem saw 
that the creation of the third day 
was good.

א  שֶׁ֠ יב וַתּוֹצֵא֨ הָאָרֶ֜ץ דֶּ

רַע֙ לְמִינֵה֔וּ  ב מַזְרִי֤עַ זֶ֨ שֶׂ עֵ֣
ר֥  רִי֛ אֲשֶׁ ה־פְּ שֶׂ וְעֵץ֧ עֹֽ

רְ֥א  וֹ לְמִינֵה֑וּ וַיַּ זַרְעוֹ־ב֖
י־טֽוֹב׃ אֱלהִֹי֖ם כִּ

בַר זַרְעֵיהּ  א דְּ תְאָה עִסְבָּ יקַת אַרְעָא דִּ וְאַפֵּ
בַר  ירִין דְּ רַע, לִזְנוֹהִי, וְאִילָן עָבֵיד פֵּ מִזְדְּ

יהּ, לִזְנוֹהִי; וַחֲזָא יְיָ, אֲרֵי טָב.  זַרְעֵיהּ בֵּ

  21 בראשית א, י"ב   ; 22 בראשית ג, י"ז    23 בראשית א, יא    24 רש"י בראשית א, יא, ד"ה מזריע זרע

Apple Tree
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tend to grow closer to each other and often bunch together, we definitely should grow 
in individual groups so that the different species do not get mixed up. This is all 
explained in the Agadeta section of the chapter called Shechitas Chulin.

14 LET LUMINARIES ETC.

The continuation of this passuk is only a command regarding the placement of the luminaries in 
the sky. When were they created?

These luminaries were already created on the first 
day of creation, but Hashem waited until the fourth 
day in order to command them to be placed in the 
sky to begin their natural orbit.
This was also the case with all of the creations in 
the heaven and on earth. They were created in their 
essence on the first day, then each and every one was 
completed on the day that they were commanded 
to be set in to their proper place; the heavens on the 
second, the oceans and the earth’s surface on the third etc. This is what the Torah means 
when it says, “In the beginning Hashem created אֶת the heavens and אֶת the earth”25 
The word אֶת, which is seemingly superfluous, teaches us to include the creation of 
all heavenly bodies and all earthly beings among the things that were created on the 
first day.

LET LUMINARIES.

Why is the word “luminaries” spelled missing a letter, does this somehow imply that they were 
incomplete in some way?

This word was written missing the letter ו because 
as this word is currently spelled, it is similar to the 
Hebrew word for tragedy, and in the times of the 
Gemara, Wednesday—the day that the luminaries were 
created—was considered a tragic day, for on that day 
children were prone to contract the respiratory disease 

יד יְהִי מְאֹרֹת וְגוֹ'.

ה  צִוָּ וּבָרְבִיעִי  נִבְרְאוּ,  רִאשׁוֹן  מִיּוֹם 

רָקִיעַ. לוֹת בָּ עֲלֵיהֶם לְהִתָּ

נִבְרְאוּ  וָאָרֶץ  מַיִם  שָׁ תּוֹלְדוֹת  ל  כָּ וְכֵן 

ע  נִקְבַּ וְאֶחָד  אֶחָד  וְכָל  רִאשׁוֹן  מִיּוֹם 

"אֵת  תוּב  כָּ שֶׁ הוּא  עָלָיו.  גְזַר  נִּ שֶׁ יּוֹם  בַּ

"וְאֵת  תּוֹלְדוֹתֵיהֶם  לְרַבּוֹת  מַיִם"  הַשָּׁ

הָאָרֶץ"25 לְרַבּוֹת תּוֹלְדוֹתֶיהָ:

יְהִי מְאֹרֹת.

הוּא יוֹם מְאֵרָה  תִיב, עַל שֶׁ חָסֵר וָי"ו כְּ

נִינוּ  שָּׁ ינוֹקוֹת, הוּא שֶׁ תִּ לִפּוֹל אַסְכָּרָה בַּ

אַסְכָּרָה  עַל  ים  מִתְעַנִּ הָיוּ  רְבִיעִי  בָּ

ינוֹקוֹת: תִּ לּאֹ תִפּוֹל בַּ שֶׁ

13 When the third night and day 
passed, the third day of creation 
came to its completion. 

14 On the fourth day of creation, 
Hashem said, “Let luminaries be set 
in set positions in the sky and they 
will be used to separate between the 
day and night. Their eclipses will be 
used as signs for when Hashem has 
allocated to punish the earth. The 
luminaries will also serve for setting 
the dates of the Jewish festivals. Their 
orbiting, will serve for reckoning days 
and years.

יג ו֖יְהִי־עֶרֶ֥ב ו֖יְהִי־בקֶֹ֖ר 

י׃ {פ} לִישׁ֒ וֹם שְׁ י֥
לִיתָאי.  וַהֲוָה רְמַשׁ וַהֲוָה צְפַר, יוֹם תְּ

יד וַיּאֹ֣מֶר אֱלהִֹי֗ם יְהִי֤ 

מַיִ֔ם  ָ רְקִי֣עַ הַשּׁ מְארֹתֹ֙ בִּ
י֥ן הַיּוֹ֖ם וּבֵי֣ן  י֕ל בֵּ לְהַבְדִּ

יְ֑לָה וְהָיוּ֤ לְאתֹתֹ֙  הַלָּ
נ֒ים׃ וּלְמוֹ֣עֲדִי֔ם וּלְיָמִי֖ם וְשָׁ

א,  מַיָּ שְׁ רְקִיעָא דִּ וַאֲמַר יְיָ, יְהוֹן נְהוֹרִין בִּ
ין יְמָמָא וּבֵין לֵילְיָא; וִיהוֹן  א, בֵּ לְאַפְרָשָׁ

נִין.  הוֹן יוֹמִין וּשְׁ לְאָתִין וּלְזִמְנִין, וּלְמִמְנֵי בְּ

The Fourth Day 
of Creation: 

The Creation 
of Planets

  25 בראשית א, א 

יְהִי מְאֹרֹת

Light was created on the 
first day of creation, but 

when the sky was solidified 
on the second day it blocked 

the light from entering 
the universe. This caused 
the earth to be created in 
darkness on the third day. 

On the fourth day, Hashem 
caused the light to morph 

into physical luminaries that 
would be placed in the sky 
thus lighting up the earth.

רמב"ן
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known as askrah. This is also the reason why it says in the Gemara, “On Wednesday, 
the men who would stand in the Beis Hamikdash to pray on behalf of the Bnei Yisroel 
would fast and pray that “askrah” would not befall the children.”

TO SEPARATE BETWEEN THE DAY AND NIGHT.

The Torah already said26 that Hashem separated between light and darkness, so why is it repeated 
here?

This passuk is talking about the solar system which 
only started to dictate day and night after the light that 
was originally created on the first day was put away 
for the Tzadikim,27 but beforehand during the seven 
days of creation, the original light and darkness worked together both by day and 
by night. The light ruling the day, and darkness ruling the night.

(lit.) THEY WILL BE SIGNS.

What are these signs?

When the luminaries weaken—when the light of the 
sun and the moon naturally wanes—it is a sign that 
there are evil powers in control of the world during this 
time, creating a much greater chance of punishment 
for one’s sins. This is referenced when the Torah writes, 
“and from the signs of the heaven do not fear”28 which 
is interpreted to mean that only when the Jewish 
people fulfill the will of Hashem do they not have to worry about punishment from 
above. Otherwise, the signs of heaven have great impact.

(lit.) SET TIMES.

When are these set times?

This is a reference to the future, when the B’nei Yisroel 
will be commanded to keep the different Holidays. 
And in order to establish the correct dates for these 
holidays, they will have to calculate the exact time 
that the moon first appears in the sky each month.

DAYS.

How do both the sun and the moon rule over the daytime?

The word “day” here refers to a full twety-four-hour-
period where the sun shines for half the “day” and 
the moon shines during the other half of the “day.” 
Together they complete a full “day.”

AND YEARS.

How do the sun and the moon dictate our years?

After 365 days, the sun and the moon will have 
completed their orbit together through the twelve 
zodiacs that attend them . This cycle is considered 
a full year. They then begin to repeat their orbit a 
second time, in a very similar manner to the first.

לְהַבְדִּיל בֵּין הַיּוֹם וּבֵין הַלָּיְלָה.

בְעַת  שִׁ בְּ אֲבָל  הָרִאשׁוֹן,  הָאוֹר  גְנַז  נִּ ֶ מִשּׁ

ךְ  וְהַחשֶֹׁ הָאוֹר  שׁוּ  מְּ שִׁ ית  בְרֵאשִׁ יְמֵי 

יְלָה: לַּ יּוֹם וּבֵין בַּ ין בַּ הָרִאשׁוֹנִים יַחַד בֵּ

וְהָיוּ לְאֹתֹת.

הוּא  רַע  סִימָן  לוֹקִין  אוֹרוֹת  הַמְּ שֶׁ כְּ

מַיִם  הַשָּׁ "מֵאוֹתוֹת  נֶּאֱמַר  שֶׁ לָעוֹלָם, 

דוֹשׁ  עֲשׂוֹתְכֶם רְצוֹן הַקָּ חָתּוּ"28, בַּ אַל תֵּ

רוּךְ הוּא אֵין אַתֶּם צְרִיכִין לִדְאוֹג מִן  בָּ

רְעָנוּת: הַפֻּ

וּלְמוֹעֲדִים.

יִשְׂרָאֵל  עֲתִידִים  שֶׁ הֶעָתִיד,  ם  שֵׁ עַל 

נִמְנִים  וְהֵם  הַמּוֹעֲדוֹת,  עַל  לְהִצְטַוּוֹת 

בָנָה: לְמוֹלַד הַלְּ

וּלְיָמִים.

בָנָה  מּוּשׁ הַלְּ ה חֲצִי יוֹם וְשִׁ מּוּשׁ הַחַמָּ שִׁ

לֵם: חֶצְיוֹ, הֲרֵי יוֹם שָׁ

וְשָׁנִים.

ה יָמִים  ים וְחַמִשָׁ שִׁ לְסוֹף שָלשֹ מֵאוֹת וְשִׁ

ָּלוֹת  מַז ר  עָשָׂ נֵים  שְׁ בִּ מַהֲלָכָם  יִגְמְרוּ 

נָה, וְחוֹזְרִים  רְתִים אוֹתָם, וְהוּא שָׁ שָׁ הַמְּ

ל  לְגַּ גַּ בַּ ב  לְסַבֵּ נִיּיָה  שְׁ עַם  פַּ וּמַתְחִילִים 

מַהֲלָכָן הָרִאשׁוֹן: כְּ

 26 בראשית א, ד    27 רש"י בראשית א, ד, ד"ה וירא    28 ירמיה י, ב 
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15 THEY WILL SERVE AS LUMINARIES.

Why does the word ּוְהָיו—they will serve as—appear specifically here, and not each time it mentions 
any of their other functions?

This teaches us that lighting up the world is not a side 
job for the luminaries; rather, it is just as important as 
all of their other jobs. Just as they differentiate between night and day, they will also 
function as a light for all of the inhabitants of the world.

16 THE TWO GREAT LUMINARIES 
[THE GREATER LIGHT… AND THE SMALLER LIGHT].

Why do we first call both luminaries “great,” then later say that one of them is smaller?

The sun and the moon were originaly created equal 
in size, and only afterwards did the moon shrink. This 
happened because it had complained to Hashem and 
said that it is impossible to have two luminaries equally 
great in size shine in the same world just as it is impossible to have two kings share 
the same crown. So, Hashem decided to shrink the moon.

AND THE STARS.

This passuk only says that Hashem positioned the stars in the sky, not that He created them, so 
when were they made?

The stars were created after the moon because they 
were added to the sky in order to serve with the moon 
in compensation for diminishing it.

טו וְהָיוּ לִמְאוֹרֹת.

יָּאִירוּ לָעוֹלָם: שׁוּ שֶׁ מְּ עוֹד זֹאת יְשַׁ

טז הַמְּאֹרֹת הַגְּדוֹלִים.

עַל  בָנָה  הַלְּ וְנִתְמַעֲטָה  נִבְרְאוּ,  וִים  שָׁ

נֵי  לִשְׁ ר  אֶפְשָׁ אִי  וְאָמְרָה,  טְרְגָה  קִּ שֶׁ

כֶתֶר אֶחָד: שׁוּ בְּ מְּ תַּ שְׁ יִּ מְלָכִים שֶׁ

וְאֵת הַכּוֹכָבִים.

ה  הִרְבָּ בָנָה,  הַלְּ אֶת  עֵט  מִּ שֶׁ יְדֵי  עַל 

הּ: עְתָּ צְבָאֶיהָ לְהָפִיס דַּ

15 They will serve as 
luminaries in the sky, to 
shine on the earth.” And 
so it was. 

16 Hashem positioned 
the two great 
luminaries—the greater 
light, the sun, to rule the 
day, and the smaller light, 
the moon, to rule the 
night—and the stars in 
their proper place in the 
sky.

17 Hashem placed them 
in the sky to shine on the 
earth,

18 to rule by day and by 
night, and to separate 
between the light and 

מַיִ֔ם  ָ רְקִי֣עַ הַשּׁ טו וְהָיוּ֤ לִמְאוֹרתֹ֙ בִּ

לְהָאִי֖ר עַל־הָאָרֶ֑ץ ו֖יְהִי־כ֔ן׃
ין.  א, לְאַנְהָרָא עַל אַרְעָא; וַהֲוָה כֵּ מַיָּ שְׁ רְקִיעָא דִּ וִיהוֹן לִנְהוֹרִין בִּ

ארֹתֹ֖  נֵי֥ הַמְּ עַ֣שׂ אֱלהִֹי֔ם אֶת־שְׁ טז וַיַּ

דלֹ֙  אוֹ֤ר הַגָּ דלִֹי֑ם אֶת־הַמָּ הַגְּ
טןֹ֙  אוֹ֤ר הַקָּ לֶ֣ת הַיּוֹ֔ם וְאֶת־הַמָּ לְמֶמְשֶׁ

וֹכָב֒ים׃ יְ֔לָה וְאֵת֖ הַכּֽ לֶ֣ת הַלַּ לְמֶמְשֶׁ
לַט  א, לְמִשְׁ א:  יָת נְהוֹרָא רַבָּ א רַבְרְבַיָּ רֵין נְהוֹרַיָּ וַעֲבַד יְיָ, יָת תְּ

א.  לֵילְיָא, וְיָת כּוֹכְבַיָּ לַט בְּ ימָמָא, וְיָת נְהוֹרָא זְעֵירָא לְמִשְׁ בִּ

רְקִי֣עַ  ן֥ אתָֹם֛ אֱלהִֹי֖ם בִּ תֵּ יז וַיִּ

מָיִ֑ם לְהָאִי֖ר עַל־הָא֗רֶץ׃ ָ הַשּׁ
א, לְאַנְהָרָא, עַל אַרְעָא.  מַיָּ שְׁ רְקִיעָא דִּ וִיהַב יָתְהוֹן יְיָ, בִּ

יְ֔לָה  יּוֹ֣ם וּבַלַּ יח וְלִמְשֹׁל֙ בַּ

ךְ  י֥ן הָאוֹ֖ר וּבֵי֣ן הַחשֶֹׁ֑ י֔ל בֵּ לְהַבְדִּ וּֽ

לְהָאִיר עַל-הֶאָרֶץ

Hashem perfectly positioned 
the sun and the moon to shine 
on the earth. If Hewould have 
placed them any closer, there 
would be too much light and 

heat for the world to exist; and 
if He placed them any farther, 
there would be too little light.

תולדות יצחק



יִשְׁרְצוּ הַמַּיִם

When the passuk says, "Let 
the waters be filled with 
swarms of living creatures," 
it means that all the sea 
animals were actually 
created from the water.
אור החיים
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20 LIVING CREATURES.

The word חַיָּה has two meanings: life, and beast. Which one does it mean here?

Here these words mean, “A creature that will have  life 
in it,” referring to the fish and birds that were created 
on the fifth day.

SWARMS.

All living creatures that crawl so low to the ground 
that you do not notice its legs are called שֶׁרֶץ. There 
are many different types of שֶרֶץ, for example: among 
winged creatures—flies; among insects—ants, beetles, 
and worms; among mammals, the mole, the mouse, the 
snail, and similar creatures; and all fish because they 
have no legs to begin with.

21 SEA CREATURES.

Why specify these particular sea creatures?

> The simple explanation is because they are unique, 
being that they are the largest fish in the sea.
> In the words of the Midrash it is explained that these 
words are referring to the largest fish to ever swim 
in the ocean—the Leviyasan and his wife! Hashem 
created the leviathan just like all other species , with 

כ נֶפֶשׁ חַיָּה.

הּ חַיּוּת: הֵא בָּ יְּ שֶׁ

שֶׁרֶץ.

בוֹהַּ מִן הָאָרֶץ קָרוּי  אֵינוֹ גָּ בָר חַי שֶׁ ל דָּ כָּ

קָצִים  שְּׁ בַּ זְבוּבִים,  גוֹן  כְּ עוֹף  בָּ רֶץ",  "שֶׁ

וְתוֹלָעִים,  ין  וְחִפּוּשִׁ נְמָלִים  גוֹן  כְּ

וְחמֶֹט  ר  וְעַכְבָּ חלֶֹד  גוֹן  כְּ רִיּוֹת  וּבַבְּ

גִים: הֶם וְכָל הַדָּ וְכַיּוֹצֵא בָּ

כא הַתַּנִּינִם.

יָּם. > בַּ ֶ דוֹלִים שּׁ גִים גְּ דָּ

וּבֶן  > לִוְיָתָן  הוּא  אַגָּדָה,  וּבְדִבְרֵי 

אֶת  וְהָרַג  וּנְקֵבָה  זָכָר  רָאָם  בְּ ֶ שּׁ זוּגוֹ, 

יקִים לְעָתִיד לָבאֹ,  קֵבָה וּמְלָחָהּ לַצַּדִּ הַנְּ

הָעוֹלָם  יִתְקַיֵּם  לאֹ  וְיִרְבּוּ  יִפְרוּ  אִם  ֶ שּׁ

תיב): ינִם" כְּ נִּ פְנֵיהֶם, ("הַתַּ בִּ

the darkness. Hashem saw 
that the creation of the 
fourth day was good. 

19 When the fourth night 
and day passed, the fourth 
day of creation came to its 
completion.

20 On the fifth day of 
creation, Hashem said, “Let 
the waters be filled with 
swarms of living creatures 
and let the birds which were 
created from the mud of the 
swamps fly over the earth 
and the sky.”

21 Hashem created the great 
sea creatures, including a 
male and female Leviyasan. 
Hashem also created every 
particular species of living 

י־טֽוֹב׃ רְ֥א אֱלהִֹי֖ם כִּ וַיַּ
ין  א, בֵּ ימָמָא וּבְלֵילְיָא, וּלְאַפְרָשָׁ לַט, בִּ וּלְמִשְׁ

נְהוֹרָא וּבֵין חֲשׁוֹכָא; וַחֲזָא יְיָ, אֲרֵי טָב. 

רֶב ו֖יְהִי־בקֶֹ֖ר  יט ו֖יְהִי־עֶ֥

יוֹ֥ם רְבִיע֒י׃ {פ}
וַהֲוָה רְמַשׁ וַהֲוָה צְפַר, יוֹם רְבִיעָאי. 

יִ֔ם  רְצוּ֣ הַמַּ כ וַיּאֹ֣מֶר אֱלהִֹי֔ם יִשְׁ

ף עַל־ ה֑ וְעוֹף֙ יְעוֹפֵ֣ רֶ֖ץ נֶפֶ֣שׁ חַיָּ שֶׁ
מ֗יִם׃ ָ נֵי֖ רְקִי֥עַ הַשּׁ רֶץ עַל־פְּ הָאָ֔
א חַיְתָא; וְעוֹפָא  א, רְחֵישׁ נַפְשָׁ וַאֲמַר יְיָ--יִרְחֲשׁוּן מַיָּ

א.  מַיָּ י רְקִיעַ שְׁ יְפָרַח עַל אַרְעָא, עַל אַפֵּ

ינִם֖  נִּ בְרָא֣ אֱלהִֹי֔ם אֶת־הַתַּ כא וַיִּ

ה֣  ל־נֶפֶ֣שׁ ה֖חַיָּ דלִֹי֑ם וְאֵת֣ כָּ הַגְּ
יִ֜ם  רְצוּ֨ הַמַּ ר֩ שׁ֗ ת אֲשֶׁ שֶׂ ׀ ה֗רמֶֹ֡

נָף֙ לְמִינֵה֔וּ  וֹף כָּ ל־ע֤ לְמ֒ינֵהֶם֗ וְאֵת֨ כָּ

The Fifth Day 
of Creation: The 
Creation of Fish, 
Small Creatures, 
and Birds

וַיֹאמֶר אֱהִים יִשְׁרְצוּ הַמַּיִם

This passuk speaks about 
two types of creations: the 
sea creatures, which were 
made from the water, and 
the birds, which fly between 
heaven and earth. Later we 
will discuss the land animals 
which were made from the 
earth. This hints at three types 
of people: Tzadikim, who are 
as pure as water; Reshoim, 
who lust after earthly 
matters; and Beinonim, who 
strive to be pure in their 
actions but are still inclined 
towards physical pleasure.
כלי יקר
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both a male and a female, but immediately after creating them Hashem killed the 
female and salted it to preserve it for the feast that the Tzadikim will have when 
Moshiach comes. The reason was that these creatures were so powerful that if Hashem 
would have allowed them to have children, they would have overtaken the world! (
This also helps us understand why the word הַתַּנִינִם is spelled missing a י. This is to 
signify that only one of the two that were created managed to survive) 

THE LIVING CREATURE.

As explained previously29 the word חַיָה has two meanings; life, and beast. Over here it is spelled 
with a ה—הַחַיָה which could translate to “The special חַיָה.” Does this change its meaning to beast? 

Here as well these words mean, “A creature that has 
life in it.”

HASHEM BLESSED THEM.

Why are these animals the only ones to get a blessing?

Since man reduces their number by hunting and 
eating them, they needed a special blessing in order 
to remain in existence.
Why then did the land animals not receive a blessing? 
The truth is that they, too, indeed needed a blessing, 
but Hashem was reluctant to bless them right away 
because that would in turn require Him to bless the 
snake, and Hashem knew that the snake would end up cursed for his part in the sin of 
the tree of knowledge. Therefore, He did not bless them right away and waited until 
after the snake was cursed, that way the snake would not be included in the blessing.

BE FRUITFUL.

This word has the same meaning as the word פְּרִי, which 
means fruit. Its meaning is “Make fruit—offspring.”

נֶפֶשׁ הַחַיָּה.

הּ חַיּוּת: יֵּשׁ בָּ נֶפֶשׁ שֶׁ

כב וַיְבָרֶ אוֹתָם.

מֵהֶם  וְצָדִין  אוֹתָם  רִים  חַסְּ מְּ שֶׁ לְפִי 

וְאוֹכְלִין אוֹתָם, הֻצְרְכוּ לִבְרָכָה.

נֵי  א מִפְּ וְאַף הַחַיּוֹת הֻצְרְכוּ לִבְרָכָה, אֶלָּ

לָהּ, לְכָךְ לאֹ בֵרְכָן,  עָתִיד לְקַלְּ חָשׁ שֶׁ הַנָּ

כְלָל: לּאֹ יְהֵא הוּא בִּ שֶׁ

פְּרוּ.

רוֹת: לוֹמַר עֲשׂוּ פֵּ רִי, כְּ לְשׁוֹן פְּ

creature that swarm with which 
the waters are filled, and every 
particular species of winged fowl. 
Hashem saw that what He created 
was good. 

22 Hashem blessed all these 
beings saying, “Be fruitful and 
multiply; do not suffice with 
having one child. And all the water 
creatures should fill the waters, 
and the birds should multiply on 
the land.”

23 When the fifth night and day 
passed, the fifth day of creation 
came to its completion.

י־טֽוֹב׃ רְ֥א אֱלהִֹי֖ם כִּ וַיַּ
א  ל נַפְשָׁ א; וְיָת כָּ א רַבְרְבַיָּ ינַיָּ נִּ וּבְרָא יְיָ, יָת תַּ

ל  א לִזְנֵיהוֹן, וְיָת כָּ אַרְחִישׁוּ מַיָּ א דְּ רָחֲשָׁ חַיְתָא דְּ
פָרַח לִזְנוֹהִי, וַחֲזָא יְיָ, אֲרֵי טָב.  עוֹפָא דְּ

ר  רֶךְ אתָֹם֛ אֱלהִֹי֖ם לֵאמֹ֑ כב וַיְבָ֧

יִ֨ם֙  רוּ֣ וּרְבוּ֗ וּמִלְאוּ֤ אֶת־הַמַּ פְּ
א֗רֶץ׃ רֶב בָּ וֹף יִ֥ י֔ם וְהָע֖ מִּ יַּ בַּ
וּבָרֵיךְ יָתְהוֹן יְיָ, לְמֵימַר:  פּוּשׁוּ וּסְגוֹ, וּמְלוֹ יָת 

אַרְעָא.  י בְּ א, וְעוֹפָא, יִסְגֵּ יַמְמַיָּ א בְּ מַיָּ

רֶב ו֖יְהִי־בקֶֹ֖ר  כג ו֖יְהִי־עֶ֥

י׃ {פ} וֹם חֲמִישׁ֒ י֥
אי.  וַהֲוָה רְמַשׁ וַהֲוָה צְפַר, יוֹם חֲמִישָׁ

 29 רש"י בראשית א, כ, ד"ה החיה 

וַיְבָרֶך אֹתָם

There are opinions that say 
that the land animals did not 

receive a special blessing 
to multiply because if there 
are too many of them they 

would overrun man. That 
is why they only breed 

during specific seasons 
and not all year round.

ע"פ חזקוני ורבינו בחיי



נֶפֶשׁ חַיָה

There are four life forms 
mentioned in this passuk: 
living creatures, livestock, 
reptiles, and beasts. In the 
next passuk, when Hashem 
creates their bodies, only 
three are mentioned: beasts, 
livestock, and reptiles. The 
Midrash explains that this is 
because "living creatures" 
here refer to the sheidim 
whose souls were created, 
but by the time Hashem was 
ready to create their bodies 
it was already Shabbos.
בראשית רבה
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AND MULTIPLY.

Why does the Torah say “be fruitful” and “multiply,” which both mean to have children?

If the Torah had only written the words “be fruitful,” 
then its meaning would have been that each creature 
should be able to give birth to one child and not more. 
The words “and multiply” are added to teach us that 
each parent can give birth to multiple children throughout their lifetime.

24 LET THE EARTH BRING FORTH.

This sounds like all the animals were inside the earth, and on the sixth day the earth had spit 
them out. If so, when were they created?

This is connected to what we explained earlier,30 that 
everything was created in their essence on the first 
day of creation and only completed later. Similarly 
here, all of the animals were created on the first day and hidden in the earth, and on 
the sixth day all Hashem had to do was extract them from the ground.

LIVING CREATURES [ACCORDING TO THEIR SPECIES].

Does this mean that “living creatures” are referring to a specific species not mentioned clearly 
in the passuk?

Just as in the previous pessukim, these words do not 
refer to a specific species but are a general term for all 
animals that have life within them, and were created on the sixth day.

REPTILES.

These creatures are very similar to the שֶׁרֶץ that was 
mentioned earlier.31 They are very short, and crawl 
on the ground. When they walk, it seems as if they 
are being dragged along because their legs are very 
short and therefore their walk is not so noticeable. 
All terms that derive themselves from the words ׂרֶמֶש 
and שֶׁרֶץ are called “mouvoir” in Old French.

25 [HASHEM] CREATED [BEASTS ETC.].

Last passuk ended with the words, “and so it was,” telling us that Hashem created all of the animals 
on the sixth day. Why does the passuk have to repeat itself?

These words tell us that He formed their images 
beautifully according to their own wishes, in their 
full shape, and at their full height.

וּרְבוּ.

אֶחָד  הָיָה  רוּ"  "פְּ א  אֶלָּ אָמַר  לאֹ  אִם 

"וּרְבוּ"  וּבָא  יוֹתֵר,  וְלאֹ  אֶחָד  מוֹלִיד 

ה: אֶחָד מוֹלִיד הַרְבֵּ שֶׁ

כד תּוֹצֵא הָאָרֶץ.

מִיּוֹם  נִבְרָא  הַכֹּל  שֶׁ י30  תִּ רַשְׁ פֵּ שֶׁ הוּא 

א לְהוֹצִיאָם: רִאשׁוֹן וְלאֹ הֻצְרְכוּ אֶלָּ

נֶפֶשׁ חַיָּה.

הּ חַיּוּת: יֵּשׁ בָּ שֶׁ

וָרֶמֶשׂ.

ים עַל  הֵם נְמוּכִים וְרוֹמְשִׂ רָצִים שֶׁ הֵם שְׁ

אֵין  שֶׁ נִגְרָרִים  אִלּוּ  כְּ וְנִרְאִים  הָאָרֶץ, 

רֶץ"  ל לְשׁוֹן "רֶמֶשׂ" וְ"שֶׁ ר, כָּ הִלּוּכָן נִכָּ

לְשׁוֹנֵנוּ קונמוברי"ש: בִּ

כה וַיַּעַשׂ.

תִקּוּנָן וּבְקוֹמָתָן: צִבְיוֹנָם בְּ נָם בְּ קְּ תִּ

24 On the sixth day of creation, 
Hashem said, “Let the earth 
bring forth living creatures 
according to their species: 
Livestock, reptiles, swarming 
creatures, and beasts according 
to their species.” And so it was. 

25 So, Hashem created beasts 

כד וַיּאֹ֣מֶר אֱלהִֹי֗ם תּוֹצֵא֨ הָאָ֜רֶץ 

הֵמָה֥ וָרֶמֶ֛שׂ  ה֙ לְמִינָהּ֔ בְּ נֶפֶ֤שׁ חַיָּ
רֶץ לְמִינָהּ֑ ו֖יְהִי־כ֔ן׃ וְח֖יְתוֹ־אֶ֖

א חַיְתָא לִזְנַהּ,  יק אַרְעָא נַפְשָׁ פֵּ וַאֲמַר יְיָ, תַּ
ין.  ת אַרְעָא, לִזְנַהּ; וַהֲוָה כֵּ עִיר וּרְחֵישׁ וְחַיַּ בְּ

רֶץ  ת֨ הָאָ֜ עַ֣שׂ אֱלהִֹים֩ אֶת־חַיַּ כה וַיַּ

The Sixth Day 
of Creation: 
The Creation of 
Animals and Man

 30 רש"י בראשית א, יד, ד"ה יהי מאורות    31 בראשית א, כ, וברש"י שם, ד"ה שרץ 
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26 LET US CREATE MAN.

Why did Hashem invite others to create man with him—“let us create man”—if He could have 
done it alone?

This passuk teaches us about Hashem’s humility. He 
never needs to ask anyone for advice, but in this case, 
He felt that since man was created in the image of the 
angels, they might become jealous of him. Hashem 
therefore consulted them first in order to appease them.
Similarly, in matters of great importance such as when He 
judges kings, we find that on multiple occasions Hashem 
humbled Himself to ask His angels for advice. As we 
find when the prophet Micha told King Achav, “I saw 
Hashem sitting on His heavenly throne to judge you, and 
all of His heavenly servants were standing beside His, 
to His right and to His left.”32 This cannot be reffering to 
physical directions such as right and left, being that they 
do not exist in the presence of Hashem; rather, it refers 
to the angels that pled in favor of Achav—for kindness is 
attributed to Hashem’s “right” hand—and to the angels 
that stood to accuse him—for judgment is attributed to 
Hashem’s “left” hand. Another such instance, is when 
King Nevuchadnezar dreamt of his own heavenly verdict, 
as it says; “This sentence is decreed by the angels and 
this verdict is commanded by the holy ones.”

כו נַעֲשֶׂה אָדָם.

רוּךְ הוּא לָמַדְנוּ  דוֹשׁ בָּ ל הַקָּ עַנְוְתָנוּתוֹ שֶׁ

דְמוּת  בִּ הוּא  הָאָדָם  שֶׁ לְפִי  אן,  מִכַּ

נִמְלַךְ  לְפִיכָךְ  בוֹ,  וְיִתְקַנְּאוּ  לְאָכִים  הַמַּ

הֶן. בָּ

נִמְלָךְ  הוּא  לָכִים  הַמְּ אֶת  ן  דָּ הוּא  וּכְשֶׁ

אַחְאָב  בְּ מָצִינוּ  ן  כֵּ שֶׁ לּוֹ,  שֶׁ פָמַלְיָא  בְּ

ב  אָמַר לוֹ מִיכָה "רָאִיתִי אֶת ה' יוֹשֵׁ שֶׁ

עוֹמֵד  מַיִם  הַשָּׁ צְבָא  וְכָל  סְאוֹ  כִּ עַל 

מֹאלוֹ"32, וְכִי יֵשׁ יָמִין  עָלָיו מִימִינוֹ וּמִשְּׂ

מַייְמִינִים  אֵלּוּ  א  אֶלָּ לְפָנָיו,  מֹאל  וּשְׂ

לְחוֹבָה,וְכֵן  מְאִילִים  מַשְׂ וְאֵלּוּ  לִזְכוּת 

וּבְמֵאמַר  תְגָמָא  פִּ עִירִין  גְזֵרַת  "בִּ

א". אֵלְתָּ ין שְׁ ישִׁ קַדִּ

רְשׁוּת,  נָטַל  לּוֹ  שֶׁ פָמַלְיָא  בְּ אן  כַּ אַף 

דְמוּתִי, אִם  עֶלְיוֹנִים כִּ אָמַר לָהֶם, יֵשׁ בָּ

חְתּוֹנִים, הֲרֵי יֵשׁ קִנְאָה  תַּ דְמוּתִי בַּ אֵין כִּ

ית: ה בְרֵאשִׁ מַעֲשֵׂ בְּ

according to their species, livestock 
according to their species, and reptiles and 
swarming creatures of the earth according 
to their species. Hashem saw that what He 
had created was good. However, Hashem 
did not bless the creatures of the earth like 
He had blessed the creatures of the sea, for 
He did not want the snake to receive His 
blessings.

26 Since the angels were created in 
Hashem’s likeness, Hashem thought that 
they might object to another creature 
being created in His likeness. So, Hashem 
consulted with the angels and said, “Let 
us, Hashem and his angels,  create man in 
our form and according to our likeness: To 
understand and to be intellectually creative. 
If he lives up to his Divine image, he shall 
rule over the fish of the sea, the birds in the 
sky, the livestock and the entire earth, as 
well as all reptiles that swarm the earth. But 
if he does not live up to his Divine image, 
the wild beast will prevail over him.” 

הֵמָה֙  לְמִינָהּ֗ וְאֶת־הַבְּ
ל־רֶמֶ֥שׂ  לְמִינָהּ֔ וְאֵת֛ כָּ
רְא  ֥ ה֗אֲדָמָה֖ לְמִינֵה֑וּ וַיַּ

י־טֽוֹב׃ אֱלהִֹי֖ם כִּ
ת אַרְעָא לִזְנַהּ,  וַעֲבַד יְיָ יָת חַיַּ

א  ל רִחְשָׁ עִירָא לִזְנַהּ, וְיָת כָּ וְיָת בְּ
אַרְעָא, לִזְנוֹהִי; וַחֲזָא יְיָ, אֲרֵי טָב.  דְּ

כו וַיּאֹ֣מֶר אֱלהִֹי֔ם 

צַלְמֵנ֖וּ  ה֥ אָדָם֛ בְּ נ֖עֲשֶׂ
דְמוּתֵנ֑וּ וְיִרְדּוּ֩ בִדְגַת֨  כִּ

מַיִ֗ם  ָ וֹף הַשּׁ ם֜ וּבְע֣ הַיָּ
הֵמָה֙ וּבְכָל־ וּבַבְּ

הָאָרֶ֔ץ וּבְכָל־הָרֶמֶ֖שׂ 
שׂ עַל־הָא֗רֶץ׃ ה֗רמֵֹ֥
צַלְמַנָא  א בְּ וַאֲמַר יְיָ, נַעֲבֵיד אֲנָשָׁ

א וּבְעוֹפָא  נוּנֵי יַמָּ לְטוּן בְּ דְמוּתַנָא; וְיִשְׁ כִּ
א, וּבִבְעִירָא וּבְכָל אַרְעָא,  מַיָּ שְׁ דִּ

רָחֵישׁ עַל אַרְעָא.  א, דְּ וּבְכָל רִחְשָׁ

 32 מלכים א כב, יט 

וַיֹאמֶר אֶהִים וגו

The Gemara (Sanhedrin 
38a)  offers two reasons 
why man was last to be 

created. The first reason is 
so that man should enter a 

completed world; a world in 
which he can immediately 
begin performing mitzvos. 

The second reason is so 
that man shouldn’t become 

haughty: he can always be 
told that he came “even 

after the lowly mosquito.”

Man  was created after the 
lowly mosquito because 
he is, in fact, lower than 
the mosquito should he 

become haughty. However, 
man was granted a unique 

ability in that he has the 
capacity to elevate himself 

from his humble default 
to the greatest of levels.

ע"פ לקו"ש ח"ז ע' 77 ואילך

וְיִרְדוּ

Had Hashem not explicitly 
granted Adam authority 
over the animals, Adam 
would have been equal 

to the animals. The only 
reason for man’s supremacy 

over the species is because 
Hashem granted him 

that supremacy. And that 
supremacy is contingent on 

man’s recognition that it is 
from Hashem; if man fails to 
recognize that his authority 
over the animals is because 

of Hashem, he no longer 
is granted that authority.

ע"פ לקו"ש  ח"כ ע' 11 ואילך
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Similarly, here, Hashem humbly requested permission from his angels before creating 
man. He explained to them; in the higher worlds, there are many things created in my 
image, if there is to be nothing created in My image in the lower worlds, alas there will 
be an imbalance in the creation of the universe.

LET US MAKE MAN.

Were the angels only consulted, or did they actually help make man?

Even though the angels did not help in the actual 
forming of man, and the wording of this phrase leaves 
room for heretics to rebel and claim that there is more 
than one creator of man, nevertheless the passuk did not 
refrain from using this language because it desperately 
wanted to teach us the virtues of proper behavior and 
humility. It teaches us that an important person should 
be ready to humble himself to consult and request 
permission from less important people, just as Hashem 
consulted the angels about the creation of man.
The Torah could have avoided the heretics claims by 
writing, “Let Me make man,” but if that were the case 
then we would not have learned the same lesson, because we might have understood it 
to mean that he was talking to Himself rather than to His heavenly court. Therefore, 
the Torah had to write, “Let us make man,” and then respond to the potential claims 
of the heretics in the next passuk by writing, “and Hashem created man” not “and 
they created man.”

IN OUR FORM.

Why does the passuk choose to say, “in our form” and not, “like our form”?

Man was made in the mold that Hashem had prepared for him.

ACCORDING TO OUR LIKENESS.

Hashem and the angels do not have a physical shape, so in what way was man created like them?

This means that man will be wise and have the ability 
to understand, just like the angels.

(lit.) THEY SHALL RULE OVER THE FISH OF THE SEA.

Adam was only one person, so why does the Torah say they in the plural?

The word ּוְיִרְדו has two different meanings, and each 
one applies to a different kind of person: it can mean 

rule, or it can mean descent. 
The first person is worthy 
and therefore rules over all 
beasts and cattle, but the 
second person is unworthy 
and therefore descends to 
become humbled before all 
his cattle and the beasts rule 
over him.

נַעֲשֶׂה אָדָם.

יצִירָתוֹ,  בִּ עוּהוּ  סִייְּ לּאֹ  שֶׁ י  פִּ עַל  אַף 

נִמְנַע  לאֹ  לִרְדּוֹת,  לָמִינִים  מָקוֹם  וְיֵשׁ 

ת עֲנָוָה,  רֶךְ אֶרֶץ וּמִדַּ ד דֶּ לַמֵּ תוּב מִלְּ הַכָּ

מִן  רְשׁוּת  וְנוֹטֵל  נִמְלָךְ  דוֹל  הַגָּ הֵא  יְּ שֶׁ

טָן. הַקָּ

לָמַדְנוּ  לאֹ  אָדָם'  ה  'אֶעֱשֶׂ תַב  כָּ וְאִם 

א עִם  ינוֹ, אֶלָּ ית דִּ ר עִם בֵּ הָיָה מְדַבֵּ שֶׁ

בְרָא אֶת  צִדּוֹ ”וַיִּ תַב בְּ עַצְמוֹ. וּתְשׁוּבַתוֹ כָּ

בְרְאוּ': תַב 'וַיִּ הָאָדָם", וְלאֹ כָּ

בְּצַלְמֵנוּ.

נוּ: לָּ דְפוּס שֶׁ בִּ

כִּדְמוּתֵנוּ.

יל: כִּ  לְהָבִין וּלְהַשְׂ

וְיִרְדּוּ בִדְגַת הַיָּם.

ֶּה לְשׁוֹן רִדּוּי וּלְשׁוֹן יְרִידָה,  שׁוֹן הַז לָּ יֵשׁ בַּ

זָכָה  לאֹ  הֵמוֹת,  וּבְּ חַיּוֹת  בַּ רוֹדֶה  זָכָה 

לֶת בּוֹ: ה יָרוּד לִפְנֵיהֶם וְהַחַיָּה מוֹשֶׁ נַעֲשֶׂ
Scenario

When Man is 
worthy.

When man is 
unworthy.

וְיִרְדוּ

 רִידוּי
 Rule

  יְרִידָה
Descent

Meaning

He will rule over 
all animals.

He will have a 
lower status then 

the animals.



בְּצַלְמוֹ בְּצֶלֶם אֱהִים

“In his form” can be 
interpreted to mean in the 

form of an average man. 
This teaches us that there are 

two forms of mankind: The 
form of man that is imprinted 

on all mankind, and “the 
image of Hashem” which is 
hidden in every Jewish soul.

אור החיים
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27 HASHEM CREATED MAN IN HIS FORM.

Previously,33 we explained that “in His form” here means “in His mold.” If the Torah already told 
us that man was created with a mold, why does it repeat itself here by saying “in” rather than “like”?

Man was created with the mold that was prepared for 
him. By repeating itself the Torah is stressing that this 
was unique because all other creatures were created 
with Hashem’s speech, but man was created by hand, 
as it says; “and you lay your hand upon me.”34 This 
teaches us that man was made by hand with a special 
mold. This mold was similar to the stamps that would 
press images into coins—in Old French, they would 
call the stamps “coin.” Similarly, it says, “When man dies, his image will change, 
just like clay changes under the seal,”35 this teaches us that man is molded by a seal.

HE CREATED HIM IN THE IMAGE OF HASHEM.

Here the Torah finally explains to us the shape of the 
mold that was prepared for the creation of man. It 
was formed in the image of his creator.

CREATED BOTH A MALE AND A FEMALE.

Later in the Torah after man was created, the passuk says, 
“Hashem took one of Adam‘s sides, to form the female etc.”36 
However, here it seems like man and woman were created at 
the same time?

> This is why the Midrash understands that Hashem’s 
first human creation was made with one body and two 
faces—one male one female, and later He separated 
them.
> The simpler explanation of our passuk is: Over 
here, the Torah is saying that both man and woman were created on Friday, but it 
does not describe to us how they were created; that is only explained to us later, in 
a different passuk.

28 AND MASTER IT [RULE OVER ETC.].

Why does the Torah repeat itself—he will master it and rule over it?

> The word master is written without a ו, changing 
its meaning to “and master her.” This teaches us that 

כז וַיִּבְרָא אֱהִים אֶת הָאָדָם בְּצַלְמוֹ.

נִבְרָא  הַכֹּל  שֶׁ לוֹ,  הֶעָשׂוּי  דְפוּס  בִּ

נֶּאֱמַר  שֶׁ יָדַיִם,  בְּ נִבְרָא  וְהוּא  אֲמָר  מַּ בַּ

חוֹתָם  בְּ ה  נַעֲשֶׂ כָה"34  פֶּ כַּ עָלַי  ת  שֶׁ "וַתָּ

ם,  רוֹשֶׁ יְדֵי  עַל  הָעֲשׂוּיָה  עַ  טְבֵּ מַּ כְּ

ךְ  תְהַפֵּ קּוֹרִין קוי"ן, וְכֵן הוּא אוֹמֵר "תִּ שֶׁ

חוֹמֶר חוֹתָם"35: כְּ

בְּצֶלֶם אֱהִים בָּרָא אוֹתוֹ.

ן לוֹ צֶלֶם  תֻקָּ אוֹתוֹ צֶלֶם הַמְּ ירַשׁ לְךָ שֶׁ פֵּ

יוּקָן יוֹצְרוֹ הוּא: דְּ

זָכָר וּנְקֵבָה בָּרָא אֹתָם.

אַחַת  ח  קַּ "וַיִּ אוֹמֵר  הוּא  ן  וּלְהַלָּ

לְעוֹתָיו וְגוֹמֵר"36? מִצַּ

נֵי פַרְצוּפִים  > רָאוֹ שְּׁ בְּ ֶ מִדְרַשּׁ אַגָּדָה שּׁ בְּ

קָם. ךְ חִלְּ וֹנָה, וְאַחַר כָּ רִיּאָה רִאשּׁ בְּ

הוֹדִיעֲךָ  > אן  כַּ מִקְרָא,  ל  ֶ שּׁ וּטוֹ  פְשּׁ

לְךָ  פֵרַשּׁ  וְלאֹ  י,  שִּׁ שִּׁ בַּ נֵיהֶם  שְּׁ בְרְאוּ  נִּ ֶ שּׁ

מָקוֹם אַחֵר: רִייָּתָן, וּפֵרַשּׁ לְךָ בְּ יצַד בְּ כֵּ

כח וְכִבְשֻׁהָ.

27 So, with the angles’ consent, 
Hashem created man in His form; 
in the form that Hashem had 
allocated for man: He created 
him in the image of Hashem. 
Hashem created both a male and 
female.

28 Hashem blessed them 
and said to them, “Be fruitful 
multiply. Fill the earth and 

בְרָא֨ אֱלהִֹי֤ם ׀ אֶת־ה֗אָדָם֙  כז וַיִּ

רָא֣  צֶלֶ֥ם אֱלהִֹי֖ם בָּ וֹ בְּ צַלְמ֔ בְּ
רָא֥ אתֹ֗ם׃ וֹ זָכָר֥ וּנְקֵבָה֖ בָּ אתֹ֑

צֶלֶם אֱלהִֹים  צַלְמֵיהּ, בְּ וּבְרָא יְיָ יָת אָדָם בְּ
רָא יָתְהוֹן.  א, בְּ כַר וְנֻקְבָּ רָא יָתֵיהּ:  דְּ בְּ

רֶךְ אתָֹם֮ אֱלהִֹים֒ וַיּאֹ֨מֶר  כח וַיְבָ֣

רוּ֥ וּרְבוּ֛ וּמִלְאוּ֥  לָהֶם֜ אֱלהִֹי֗ם פְּ

ָּכָר כּוֹבֵשּׁ אֶת  > הַז ֶ דְךָ שּׁ חָסֵר וָי"ו, לְלַמֶּ

לּאֹ תְהֵא יַצְאָנִית. ֶ קֵבָה שּׁ הַנְּ

 33 רש"י בראשית א, כו, ד"ה בצלמנו    34 תהלים קלט, ה    35 איוב לח, יד    36 בראשית ב, כא 
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a man should ensure that his wife does not become 
a pleasure seeker .
> By adding “and master it” in the same passuk that 
says “be fruitful and multiply,” this passuk also teaches us that only men have a Mitzvah 
to have children and not women, because men are more naturally inclined to conquer.

29 THEY SHALL BE YOURS FOR FOOD.
FOR EVERY LIVING CREATURE ON THE EARTH… [ALL 
VEGETATION SHALL SERVE AS FOOD].

In the previous passuk, man was told that he is to rule over all creatures on earth, so why do we 
say here that he cannot eat them?

The Torah considers man equal to cattle and beasts 
concerning their diet. Even though man and woman 
are to rule over the animal kingdom, they nevertheless 
were not given permission to kill any creature, even 
to eat its meat. Instead together all creatures were 
to eat all sorts of plant vegetation. This lasted until 
Noach’s sons arrived after the flood when they were 
permitted to eat meat for its nutritional value , as it 
says, “Every living creature will be yours to eat. Just 
like the plant vegetation [that I permitted for Adam], similarly, I have given you 
permission to eat everything.”37

כט לָכֶם יִהְיֶה לְאָכְלָה
וּלְכָל חַיַּת הָאָרֶץ.

לְמַאֲכָל,  וְחַיוֹּת  הֵמוֹת  בְּ לָהֶם  וָה  הִשְׁ

לְהָמִית  תּוֹ  וּלְאִשְׁ לָאָדָם  ה  הִרְשָׁ וְלאֹ 

ב  ל יֶרֶק עֵשֶׂ ר, אַךְ כָּ שָׂ רִיָּה וְלֶאֱכוֹל בָּ בְּ

יר  נֵי נֹחַ הִתִּ אוּ בְּ בָּ ם, וּכְשֶׁ לָּ יאֹכְלוּ יַחַד כֻּ

ר  אֲשֶׁ רֶמֶשׂ  ל  "כָּ נֶּאֱמַר  שֶׁ ר,  שָׂ בָּ לָהֶן 

י  רְתִּ הִתַּ ב" שֶׁ יֶרֶק עֵשֶׂ הוּא חַי וְגוֹמֵר, כְּ

י לָכֶם אֶת כֹּל"37: לְאָדָם הָרִאשׁוֹן "נָתַתִּ

master it. Rule over the fish 
in the sea, the birds in the sky 
and all beasts that swarm the 
earth.”

29 Hashem said to the man 
and woman, “Although I have 
allowed you to rule over the 
creatures of the earth, I do not 
permit killing them in order 
to eat them. Rather, I permit 
you to eat every seed-bearing 
plant that grows on the earth 
and every tree that has seed-
bearing fruit, they shall be 
yours for food. Only in the 
times of Noach will animals be 
permitted to kill for food.

30 All vegetation shall also 
serve for food for every living 
creature on the earth, for 
every bird in the sky and for 
everything that crawls on the 

דְגַת֤  הָ֑ וּרְדוּ֞ בִּ רֶץ וְכִבְשֻׁ אֶת־הָאָ֖
מַיִ֔ם וּבְכָל־ ָ וֹף הַשּׁ ם֙ וּבְע֣ הַיָּ

ת עַל־הָא֗רֶץ׃ שֶׂ ה֖ ה֗רמֶֹ֥ חַיָּ
וּבָרֵיךְ יָתְהוֹן, יְיָ, וַאֲמַר לְהוֹן יְיָ פּוּשׁוּ וּסְגוֹ וּמְלוֹ יָת 
א, וּבְעוֹפָא  נוּנֵי יַמָּ לוּטוּ בְּ אַרְעָא, וּתְקוּפוּ עֲלַהּ; וּשְׁ

א עַל אַרְעָא.  רָחֲשָׁ א, וּבְכָל חַיְתָא, דְּ מַיָּ שְׁ דִּ

י  ה֩ נָתַתִּ֨ כט וַיּאֹ֣מֶר אֱלהִֹי֗ם הִנֵּ

רַע  ב ׀ זרֵֹעַ֣ זֶ֗ שֶׂ ל־עֵ֣ לָכֶם֜ אֶת־כָּ
נֵי֣ כָל־הָאָרֶ֔ץ וְאֶת־ ר֙ עַל־פְּ אֲשֶׁ

וֹ פְרִי־עֵץ֖  ר־בּ֥ ל־הָעֵץ֛ אֲשֶׁ כָּ
רַע לָכֶם֥ י֒הְיֶה֖ לְאָכְל֗ה׃ זרֵֹעַ֣ זָ֑

בַר זַרְעֵיהּ  א דְּ ל עִסְבָּ וַאֲמַר יְיָ, הָא יְהַבִית לְכוֹן יָת כָּ
בֵיהּ  ל אִילָנָא דְּ ל אַרְעָא, וְיָת כָּ י כָּ עַל אַפֵּ רַע דְּ מִזְדְּ

רַע:  לְכוֹן יְהֵי, לְמֵיכַל.  בַר זַרְעֵיהּ מִזְדְּ ירֵי אִילָנָא, דְּ פֵּ

וֹף  ת֣ הָאָ֠רֶץ וּלְכָל־ע֨ לְכָל־חַיַּ ל וּֽ

רֶץ  שׂ עַל־הָאָ֗ מַיִ֜ם וּלְכלֹ֣ ׀ רוֹמֵ֣ ָ הַשּׁ
ל־ ה֔ אֶת־כָּ ר־בּוֹ֙ נֶפֶ֣שׁ חַיָּ אֲשֶׁ

רְכּוֹ לִכְבּוֹשּׁ  > דַּ ֶ הָאִישּׁ שּׁ ֶ דְךָ, שּׁ וְעוֹד לְלַמֶּ

ה: מְצֻוֶּה עַל פְּרִיָּה וּרְבִיָּה וְלאֹ הָאִשָּׁ

 37 בראשית ט, ג 



טוֹב מְאֹד

Why did Hashem call the 
sixth day of creation, the 
day during which Adam 

and Chavah sinned, a day 
that was “very good”?

While sinning is terrible, it 
allows for a new mitzvah: 
the mitzvah of teshuvah. 

Furthermore, doing teshuvah 
enables the  repented to 

achieve lofty levels that were 
previously impossible. This is 

why Chazal have said: “במקום 
 שבעלי תשובה עומדים, אפי‘
 צדיקים גמורים אינם יכולים

 at the place where—לעמוד בו
repenters stand, even the 

absolute tzaddikim  cannot 
stand.” These ideas were 
best represented on the 

sixth day of creation, when 
Adam and Chavah sinned; 
and that is when Hashem 

saw that “it was very good.” 
התוועדויות תשמ"ט ח"א ע' 254 ואילך

The Seventh Day: 
Hashem Rests 
from His Work
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31 THE SIXTH DAY.

Why is the sixth day the only day that the passuk adds the letter ה, which changes its meaning 
to, “the sixth day”?

>  One answer is: A prefix ה is added to י שִּׁ  the sixth“ ,הַשִּׁ
day,” because the numerical value of the letter ה is 
five. A ה was added to the last day of creation in order 
to teach us that Hashem made a condition with the 
entire universe that He will only keep it in existence 
if the Bnei Yisroel accept upon themselves the five 
books of the Torah.
> Another explanation is: By saying “the sixth day” 
the passuk is referencing another special sixth day—
that is the sixth day of Sivan. The day slated for the 
giving of the Torah. The meaning of the passuk would 
be as follows: All of creation will stand and tremble 
as their fate hangs in the balance because they are 
waiting until the sixth day of Sivan to hear if the Bnei 
Yisroel accepted the Torah. (Another version of this answer is: On the sixth day of 
Sivan, when the Bnei Yisroel accepted the Torah, all of creation was strengthened 
because their purpose was fulfilled, and it was as if the world was created right then. 
That is why “the sixth day” is spelled with a ה, to teach us that it is referring to the 
sixth day of Sivan.)

לא יוֹם הַשִּׁשִּׁי.

ה  > מַעֲשֵּׂ גְמַר  בִּ י  שִּׁ שִּׁ בַּ ה'  הוֹסִיף 

עַל  הֶם,  עִמָּ הִתְנָה  ֶ שּׁ לוֹמַר  ית,  בְרֵאשִּׁ

ה  חֲמִשָּׁ רָאֵל  יִשְׂ עֲלֵיהֶם  לוּ  יְּקַבְּ ֶ שּׁ מְנָת 

י תוֹרָה. ֵ חֻמְשּׁ

ם  > לָּ כֻּ י",  שִּׁ הַשִּׁ "יוֹם  אַחֵר  בָר  דָּ

י, הוּא  שִּׁ לוּיִם וְעוֹמְדִים עַד יוֹם הַשִּׁ תְּ

ן תּוֹרָה. (ס"א  סִיוָן הַמּוּכָן לְמַתַּ י בְּ שִּׁ שִּׁ

רָאֵל הַתּוֹרָה  לוּ יִשּׂ קִּבְּ ֶ סִיוָן שּׁ יוֹם ו' בְּ בְּ ֶ שּׁ

ב  וְנֶחֱשָּׁ ית  רֵאשִּׁ בְּ יְצִירַת  ל  כָּ קוּ  ְּ נִתְחַז

וְזֶהוּ "יוֹם  ה,  עַתָּ הָעוֹלָם  נִבְרָא  אִלּוּ  כְּ

סִיוָן): אוֹתוֹ יוֹם ו' בְּ ֶ הֵ"א, שּׁ י" בְּ שִּׁ הַשִּׁ

ground, that possess a living 
soul.” And so it was.

31 Hashem saw everything He 
had created throughout the 
past six days of creation, and 
now that man was created it 
was very good. When the sixth 
night and day passed, the 
sixth day of creation came to 
its completion.

1 The Heaven, the Earth and 
all their components were 
thus finished on the sixth day 
of creation.

ב לְאָכְלָה֑ ו֖יְהִי־כ֔ן׃ שֶׂ רֶק עֵ֖ יֶ֥
א וּלְכלֹ  מַיָּ שְׁ ת אַרְעָא וּלְכָל עוֹפָא דִּ וּלְכָל חַיַּ
א חַיְתָא, יָת  בֵיהּ נַפְשָׁ רָחֵישׁ עַל אַרְעָא, דְּ דְּ

ין.  א, לְמֵיכַל; וַהֲוָה כֵּ ל יָרוֹק עִסְבָּ כָּ

ר  ֣ ל־אֲשֶׁ רְא אֱלהִֹים֙ אֶת־כָּ ֤ לא וַיַּ

ה־טוֹ֖ב מְאדֹ֑ ו֖יְהִי־ ה֔ וְהִנֵּ עָשָׂ
י׃ {פ} ֒ שּׁ ִ וֹם הַשּׁ רֶב ו֖יְהִי־בקֶֹ֖ר י֥ עֶ֥

א;  קֵין לַחְדָּ עֲבַד, וְהָא תָּ ל דַּ וַחֲזָא יְיָ יָת כָּ
תִיתָאי. וַהֲוָה רְמַשׁ וַהֲוָה צְפַר, יוֹם שְׁ

רֶץ  מַיִ֥ם וְהָאָ֖ ָ א וַיְכֻלּוּ֛ הַשּׁ

וְכָל־צְבָא֗ם׃
א וְאַרְעָא, וְכָל חֵילֵיהוֹן.  מַיָּ כְלַלוּ שְׁ תַּ וְאִשְׁ

פרק ב

וַיְכוּלּוּ

The Gemara says that 
one who recites ויכולו on 

Friday night becomes a 
partner with Hashem in 

the creation of the world.

Because the purpose 
of creation is to reveal 

Hashem in the physical 
realms, testimony of 

Hashem’s creation—e.g., 
reciting ויכולו—helps 

achieve that goal.
ע"פ לקו"ש ח"ו ע' 123



בִיעִי וַיְכַל אֱהִים בַּיוֹם הַשְּׁ

Hashems was precise with 
time: Hashem finished 
His creation on the sixth 
day, just moments before 
the seventh day.

We can learn a lesson from 
Hashem’s precision with 
time: Every single moment 
is important. So long as a 
person has time available 
for avodas hashem, they 
should use it to its fullest.
ע"פ לקו"ש ח"ה ע' 24 ואילך
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2 HASHEM FINISHED ON THE SEVENTH DAY.

How can the Torah say that Hashem finished creating the world on the seventh day if last passuk 
just told us that Hashem finished on the sixth day?

>  Rabbi Shimon explained the matter as follows: 
People cannot calculate exact moments and seconds, 
and therefore they must add time to Shabbos by 
ending their workday earlier—during the weekday. But 
Hashem, Who knows the exact moment and second 
for everything, was able to finish His last bit of work 
the moment Shabbos had begunnn, which appears 
just like finishing on Shabbos day itself.
> Another answer: After the six days of creation, what 
the world was missing was rest, and when Shabbos 
came along it brought with it rest. All of Hashem’s 
work was finishied during the six days, but the addition of rest to the world was the 
end of Hashem’s job, and the completion of His handiwork .

3 BLESSED SANCTIFIED.

Where exactly do we see this blessing, and in what way was Shabbos sanctified?

We saw this when Hashem blessed the Bnei Yisroel 
with mann. Every day of the week, only one omer 
measure of mann per person would descend from the 
sky for them, but on Friday they would get a double 
portion—one for Friday and one for Shabbos. He also 
sanctified Shabbos with the mann by not letting any 
of it fall on Shabbos, thus separating this day from the rest of the week. This passuk 
is a reference to the future when the Bnei Yisroel will be obligated to refarain from 
working on Shabbos, and they will be compensated by their extra earnings during 
the rest of the week.

ב וַיְכַל אֱהִים בַּיּוֹם הַשְּׁבִיעִי.

אֵינוֹ  שֶׁ וָדָם  ר  שָׂ בָּ אוֹמֵר,  מְעוֹן  שִׁ י  רַבִּ

יו וּרְגָעָיו צָרִיךְ לְהוֹסִיף מֵחוֹל  יוֹדֵעַ עִתָּ

הוּא  רוּךְ  בָּ דוֹשׁ  הַקָּ אַבָל  הַקּדֶֹשׁ,  עַל 

חוּט  כְּ בּוֹ  נִכְנַס  וּרְגָעָיו,  יו  עִתָּ יּוֹדֵעַ  שֶׁ

ה בּוֹ בַיּוֹם. לָּ אִלּוּ כִּ עֲרָה, וְנִרְאֶה כְּ ַ הַשּׂ

חָסֵר  הָעוֹלָם  הָיָה  מֶה  אַחֵר,  בָר  דָּ

לְתָה  את מְנוּחָה, כָּ ת בָּ בָּ את שַׁ מְנוּחָה, בָּ

לָאכָה: וְנִגְמְרָה הַמְּ

ג וַיְבָרֶ וַיְקַדֵּשׁ.

בוּעַ יָרַד לָהֶם  ל יְמֵי הַשָּׁ כָּ ן, שֶׁ מָּ רְכוֹ בַּ בֵּ

נֶה,  מִשְׁ לֶחֶם  י  שִּׁ וּבַשִּׁ לְגֹלֶת  לַגֻּ עֹמֶר 

ת,  בָּ ַ שּׁ בַּ לָל  כְּ יָרַד  לּאֹ  שֶׁ ן  מָּ בַּ שׁוֹ  וְקִדְּ

ם הֶעָתִיד: תַב עַל שֵׁ קְרָא כָּ וְהַמִּ

2 In fact, Hashem put the finishing 
touches on creation up to the 
last moments of the sixth day, so 
much so that it would appear to 
the human observer that  Hashem 
finished his work on the seventh day, 
and He rested on the seventh day 
from all the work that He had done 
throughout the past six days. 

3 Hashem blessed the seventh day of 
the week for eternity and sanctified 
it. For on this day Hashem rested 
from his work, including that which 
Hashem had created and planned 
to make on Shabbos, but instead 
created it on Friday.

יּוֹ֣ם  ב וַיְכַל֤ אֱלהִֹים֙ בַּ

ר  ֣ וֹ אֲשֶׁ בִיעִי֔ מְלַאכְתּ֖ ְ הַשּׁ
בִיעִי֔  ְ וֹם הַשּׁ יּ֣ בֹּת֙ בַּ שְׁ ה֑ וַיִּ עָשָׂ

ה׃ ר עָשׂ֗ ֥ וֹ אֲשֶׁ ל־מְלַאכְתּ֖ מִכָּ
עֲבַד;  בִיעָאָה, עֲבִידְתֵיהּ דַּ יוֹמָא שְׁ יצִי יְיָ בְּ וְשֵׁ
עֲבַד.  ל עֲבִידְתֵיהּ דַּ בִיעָאָה, מִכָּ יוֹמָא שְׁ וְנָח בְּ

ג וַיְבָרֶ֤ךְ אֱלהִֹים֙ אֶת־יוֹ֣ם 

וֹ  י֣ ב֤ וֹ כִּ שׁ֖ אתֹ֑ בִיעִי֔ וַיְקַדֵּ ְ הַשּׁ
ר־ וֹ אֲשֶׁ ל־מְלַאכְתּ֔ בַת֙ מִכָּ שָׁ
וֹת׃ {פ} רָא֥ אֱלהִֹי֖ם ל֖עֲשֽׂ בָּ

ישׁ יָתֵיהּ:  אֲרֵי  בִיעָאָה, וְקַדֵּ וּבָרֵיךְ יְיָ יָת יוֹמָא שְׁ
בְרָא יְיָ לְמֶעֱבַד.  ל עֲבִידְתֵיהּ, דִּ יהּ נָח מִכָּ בֵּ

וַיְבָרֶ אֱהִים

Hashem blessed Shabbos with 
an extra level of spirituality. 
This is why we receive an 
extra Neshamah on Shabbos.
ספורנו
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(lit.) THAT WHICH HASEHM HAD CREATED TO DO LATER.

If He had already finished all of His work than what else did He plan on doing?

This refers to the jobs that should have been done 
on Shabbos, but instead Hashem doubled His Friday 
workload and did them then, as is explained in the 
Midrash, Breishis Rabbah.

4 (lit.) THIS IS [THE ACCOUNT OF CREATION].

This word usually means “the following,” but there is no “account of creation” that follows this 
statement. So, what is it referring to?

In this case, it refers to the abovementioned story of 
creation.

THE RECORD OF THE HEAVENS AND EARTH 
HAVING BEING CREATED ON THE DAY THAT HASHEM 
CREATED [THE EARTH AND THE HEAVENS].

Should the word בְּהִבָּרְאָם, “having being created,” be read with the first half of the passuk or the 
second half of the passuk?

It can be read both ways:
> If you are to read it with the second half of the passuk, 
then these words would teach us that everything was 
created in its essence on the first day—“The day 
that Hashem created heaven and earth”—only to be 
completed later—the sky on the second, the earth on 
the third etc.38

> The other way of reading it would force us to 
interpret the word בְּהִבָּרְאָם to mean בָּרְאָם  He“ ,בְּה' 
created the heavens and earth with the letter ה.” This 
is derived from the passuk that says, “with God (בְּיָה) 
Hashem is the rock of the worlds”39 which can also 
be interpreted to mean: with the two letters—י and ה 
 of Hashem’s name, He created two worlds. Our —(בְּיָה)
passuk teaches us that this world was created with the 
letter ה. And the letter י was used for the world to come.
The fact that this world was created with a ה 
(Some versions: hints to us that just like a ה is open 
on the bottom, so-too there is an open opportunity for those who sin in this world to 
do Teshuvah. The world to come was created with the letter י to teach us that there 
will be very few tzadikim to make it to the world to come, just like the י is the smallest 

אֲשֶׁר בָּרָא אֱהִים לַעֲשׂוֹת.

ת  בָּ ַ שּׁ הָיְתָה רְאוּיָה לַעֲשׂוֹת בַּ לָאכָה שֶׁ הַמְּ

פוֹרָשׁ  מְּ שֶׁ מוֹ  כְּ י,  שִּׁ שִּׁ בַּ אָה  וַעֲשָׂ פַל  כָּ

ה: ית רַבָּ בְרֵאשִׁ בִּ

ד אֵלֶּה.

הָאֲמוּרִים לְמַעְלָה:

תּוֹלְדוֹת הַשָּׁמַיִם וְהָאָרֶץ 
בְּהִבָּרְאָם בְּיוֹם עֲשׂוֹת ה'.

וֹן. > יוֹם רִאשּׁ ם נִבְרְאוּ בְּ לָּ כֻּ ֶ דְךָ שּׁ לְלַמֶּ

רָאָם  > ה' בְּ רְאָם", בְּ הִבָּ בָר אַחֵר "בְּ דָּ

עוֹלָמִים"39,  צוּר  ה'  יָהּ  "בְּ נֶּאֱמַר  ֶ שּׁ

נֵי  ם יָצַר שְּׁ ל הַשֵּׁ ֶ לוּ שּׁ י אוֹתִיּוֹת הַלָּ תַּ שְּׁ בִּ

ֶּה  הַז הָעוֹלָם  ֶ שּׁ אן  כַּ דְךָ  וְלִמֶּ עוֹלָמִים, 

הֵ"א. נִבְרָא בְּ

תוּחָה  פְּ הֵ"א  שֶׁ מוֹ  כְּ רָמַז  (ס"א: 

בִים  לַשָּׁ תוּחַ  פָּ הָעוֹלָם  ךְ  כָּ ה,  לְמַטָּ

יוּ"ד,  בְּ נִבְרָא  א  הַבָּ וְעוֹלָם  תְשׁוּבָה,  בִּ

אוֹתוֹ זְמַן מוּעָטִים  בְּ יקִים שֶׁ דִּ צַּ לוֹמַר שֶׁ

רָמַז  אוֹתִיּוֹת)  בָּ קְטַנָּה  הִיא  שֶׁ י'  מוֹ  כְּ

חַת,  ה לִרְאוֹת שַׁ עִים לְמַטָּ יֵּרְדוּ הָרְשָׁ שֶׁ

צְדָדֶיהָ  ל  מִכָּ תוּמָה  סְּ שֶׁ זֹאת  הֵ"א  כְּ

רֶךְ ֹשָם: ה לָרֶדֶת דֶּ וּפְתוּחָה לְמַטָּ

4 The preceding account of 
creation is the record of how 
everything in the heavens and 
earth were created, having been 
created on the day that Hashem 
created the earth and the heavens. 

מַיִ֛ם  ָ וֹת הַשּׁ ה תֽוֹלְד֧ ד אֵלֶּ֣

וֹת  וֹם עֲשׂ֛ י֗ ם בְּ רְאָ֑ הִבּ֗ רֶץ בְּ וְהָאָ֖
מ֗יִם׃ יְהוָה֥ אֱלהִֹי֖ם אֶרֶ֥ץ וְשָׁ

רִיאוּ:   ד אִתְבְּ א וְאַרְעָא, כַּ מַיָּ ין תּוֹלְדָת שְׁ אִלֵּ
א.  מַיָּ עֲבַד יְיָ אֱלהִֹים--אַרְעָא וּשְׁ יוֹמָא, דַּ בְּ
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 38 רש"י בראשית א, יד, ד"ה יהי מאורות    39 ישעיה כו, ד 

בְּהִבָּרְאָם

The letters of בהבראם can 
spell אברהם. This teaches us 

that the world was created 
on the merit of Avraham 

who kept all of the Mitzvos.
חיד"א

ה' אֱהִים אֶרֶץ וְשָׁמָיִם

Here, the passuk mentions 
the earth before the heavens, 

but above it says, “Hashem 
created heaven and earth,” 

mentioning earth before 
heaven. The reason is that 
earlier the name אלקים—
judgment—is mentioned, 
and the heavens can pass 

Hashem’s judgment better 
than the earth can. Here, 

it also mentions Hashem’s 
attribute of compassion, 

which was added to creation 
so that earthly beings 

should be sustainable..
כלי יקר
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letter of the alphabet. It also) hints to us that all wicked people will eventually fall 
down and see their destruction, just like the letter ה which is closed on all sides 
except for the bottom, which is completely open—so that the wicked can fall through 
to their destruction.

5 WAS YET ON THE EARTH.

Every time the word טֶרֶם is used in Torah, it means “not 
yet” and it does not mean “before.” The proof for this 
is that it does not become a verb with the addition of a 
 ,because that would create the nonexistent word of ,ה
 that—קוֹדֶם—”unlike the Hebrew word for “before הִטְרִים
does become a verb when a ה is added creating the 
word הִקְדִים; “brought before .” Our passuk can prove 
this as well: If it is to be translated as “before the grass 
sprouted…” then the next words should describe what 
happened before…; but instead it says, “because…”—
giving reasoning, and not relating an event.
Another proof for this can be found when Moshe told 
Pharaoh, “because טֶרֶם fear Hashem.”40 If we were 
to translate the passuk as, “because before you fear 
Hashem” then the next passuk should tell us what 
happened before, but it did not, so we must translate 
this passuk to mean , “you do not yet fear Hashem.”

Similarly, the meaning of our 
passuk is: On Friday, after 
the creation of the world was 
completed but before man was 
created, “The plants were not yet 
growing on the ground” nor had 
any grass sprouted in the field.

How then should we explain the passuk that says that on Tuesday, “the earth gave 
forth vegetation etc.”?41 The answer is that on Tuesday they did not sprout; rather 
they remained at the surface of the earth until the sixth day. Why was that…?

ה טֶרֶם יִהְיֶה בָּאָרֶץ.

לאֹ'  'עַד  לָשׁוֹן  קְרָא  מִּ בַּ שֶׁ 'טֶרֶם'  ל  כָּ

נִפְעָל  וְאֵינוֹ  קוֹדֶם,  לָשׁוֹן  וְאֵינוֹ  הוּא 

ים',  ר יֵאָמֵר 'הִקְדִּ אֲשֶׁ לוֹמַר 'הִטְרִים' כַּ

וְזֶה מוֹכִיחַ.

ירְאוּן"40, עֲדַיִן  י טֶרֶם תִּ וְעוֹד אַחֵר, "כִּ

לאֹ תִירְאוּן.

אָרֶץ,  פָרֵשׁ, עֲדַיִן לאֹ הָיָה בָּ וְאַף זֶה תְּ

י קוֹדֶם  שִּׁ שִּׁ רִיאַת הָעוֹלָם בַּ גְמְרָה בְּ נִּ שֶׁ כְּ

דֶה עַדַיִין  ָ ב הַשּׂ בְרָא אָדָם; וְכָל עֵשֶׂ נִּ שֶׁ

לאֹ צָמַח.

תוּב "וַתּוֹצֵא הָאָרֶץ"41 לאֹ  כָּ י שֶׁ לִישִׁ וּבַשְׁ

עָמְדוּ  רְקַע  הַקַּ תַח  פֶּ עַל  א  אֶלָּ יָצְאוּ, 

ה... י וְלָמָּ ישִׁ עַד יוֹם שִׁ

5 Before the sixth day of creation, 
no shrub of the field was yet 
growing on the earth, nor had 
any grass sprouted. Although 
grass and the like were created 
on the third day, it remained 
underground. This was because 
Hashem had not yet made it rain 
on the land, for as of yet there 
was no human to work on the 
earth who could recognize the 
blessing of rain.

רֶם  דֶה֗ טֶ֚ י֣חַ הַשָּׂ ה וְכלֹ֣ ׀ שִׂ

ב  שֶׂ רֶץ וְכָל־עֵ֥ י֒הְיֶה֣ בָאָ֔
י֩  רֶם יִצְמָח֑ כִּ דֶה֖ טֶ֣ הַשָּׂ

לאֹ֨ הִמְטִי֜ר יְהוָה֤ אֱלהִֹים֙ 
עַל־הָאָרֶ֔ץ וְאָדָם֣ אַיִ֔ן 

ל֖עֲבדֹ֖ אֶת־ה֗אֲדָמ֗ה׃
אַרְעָא,  וְכלֹ אִילָנֵי חַקְלָא, עַד לָא הֲווֹ בְּ
חַקְלָא, עַד לָא צְמַח:  אֲרֵי  א דְּ וְכָל עִסְבָּ
לָא אַחֵית יְיָ אֱלהִֹים מִטְרָא, עַל אַרְעָא, 

א.  וַאֲנָשׁ לֵית, לְמִפְלַח יָת אֲדַמְתָּ

Details of the 
Creation of Adam 
and Chavah

Translation

Not Yet

Before

Root Word

טרם

קדם

Verb Form

—

הִקְדִים

Translation

—

Preceded

 40 שמות ט, ל    41 בראשית א, יב 



 וַיִיצֶר ה' אֱהִים אֶת-הָאָדָםַ
... וַיִּפַּח בְּאַפָּיו נִשְׁמַת חַיִים

All the world’s creations 
were created by Hashem’s 

speech. Man’s soul, however, 
was created by the blow of 

Hashem—not just His speech. 
Just as the act of blowing 

requires strength from the 
depth of  a person’s innards, 

so too, the soul Hashem 
blew into man contained 

awesome levels of the Divine.

Moreover, Hashem created 
animals and their souls 

simultaneously. But when 
it came to creating man, 

Hashem first created his body, 
and only afterward did He 

blow his soul into his body. 
This illustrates just how much 

greater the human soul is 
than the physical world.
ע"פ ספר המאמרים תשי"ד ע' 126
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…BECAUSE HE HAD NOT YET MADE IT RAIN.

What was Hashem’s reason for not yet making it rain?

Our passuk tells us that the reason for this was because, 
“There was no human yet to work the earth,” and 
therefore there was no one to appreciate the blessing 
of rain. Only when man arrived and knew that rain 
is necessary for the world to function, did he make 
sure to pray for it. Then the rain fell, causing the trees 
and plants to grow.

HASHEM ELOKIM.

Why does it say two different names of Hashem?

Hashem is His actual name. Elokim is a descriptive 
name of Hashem. It means that He rules over and 
judges the entire world. Likewise, any place that 
these two names of Hashem come together, its simple 
meaning is: Hashem, Who is a ruler.

6 MIST ROSE.

We just said that no grass had grown before the creation of man because it had not yet rained. 
Why did this mist not cause the grass to grow?

This mist was only brought for the purpose of creating 
man, and it was different from a regular mist; it was 
raised from the depths of the earth, and filled the 
clouds with water to soak only the soil that was 
gathered from all over the world to create the mud 
from which man was made. This process is similar to 
that of a kneader, who first pours the water into the 
batter and then mixes it. Here, too, first the passuk says that Hashem “watered” the 
soil and then afterwards Hashem “formed” man.

7 FORMED.

Why is this word spelled with two י’s?

The extra י hints at man being created twice; he was 
created once to live in this world, and he will be 
created again for the resurrection of the dead. The 
animals, on the other hand, will not stand to hear 
their judgment when Moshiach comes; therefore, their 
creation is not written with two י’s.

...כִּי א הִמְטִיר.

וּמַה טַעַם "לאֹ הִמְטִיר"?

"אָדָם אַיִן לַעֲבוֹד אֶת הָאֲדָמָה",  לְפִי שֶׁ

מִים,  שָׁ גְּ ל  שֶׁ טוֹבָתָן  בְּ יר  מַכִּ וְאֵין 

הֵם צוֹרֶךְ לָעוֹלָם,  א אָדָם וְיָדַע שֶׁ בָּ וּכְשֶׁ

ל עֲלֵיהֶם וְיָרְדוּ, וְצָמְחוּ הָאִילָנוֹת  לֵּ הִתְפַּ

אִים: שָׁ וְהַדְּ

ה' אֱהִים.

יט  לִּ שַׁ הוּא  שֶׁ אֱלהִֹים,  מוֹ.  שְׁ הוּא  ה' 

זֶה  רוּש  פֵּ וְכֵן  הָעוֹלָם  ל  כָּ עַל  וְשׁוֹפֵט 

הוּא  שֶׁ ה'  פְשׁוּטוֹ,  לְפִי  מָקוֹם  כָל  בְּ

אֱלהִֹים:

ו וְאֵד יַעֲלֶה.

הוֹם  ל אָדָם, הֶעֱלָה הַתְּ רִייָּתוֹ שֶׁ לְעִנְיַן בְּ

וְנִבְרָא  הֶעָפָר  רוֹת  לִשְׁ עֲנָנִים  קָה  וְהִשְׁ

ךְ  נּוֹתֵן מַיִם וְאַחַר כָּ ל זֶה שֶׁ גַבָּ אָדָם, כְּ

קָה"  "וְהִשְׁ אן  כַּ אַף  ה,  הָעִסָּ אֶת  לָשׁ 

יצֶר": ךְ "וַיִּ וְאַחַר כָּ

ז וַיִּיצֶר.

ֶּה וִיצִירָה  י יְצִירוֹת, יְצִירָה לָעוֹלָם הַז תֵּ שְׁ

אֵינָהּ  בְהֵמָה שֶׁ תִים, אֲבָל בַּ לִתְחִייַּת הַמֵּ

נֵי  יצִירָתָהּ שְׁ ב בִּ ין, לאֹ נִכְתַּ עוֹמֶדֶת לַדִּ

יוּדִי"ן:

6 So in place of rain, mist rose 
from the earth and watered 
the entire surface of the land.

7 Using this mist, Hashem 
formed man from the soil of 
the land,  by “kneading” the 
soil into a body. Hashem blew 

קָה֖  רֶץ וְהִשְׁ ו וְאֵד֖ י֖עֲלֶה֣ מִן־הָאָ֑

נֵי֥ ה֗אֲדָמ֗ה׃ ל־פְּ א֕ת־כָּ
א.  י אֲדַמְתָּ ל אַפֵּ קֵי, יָת כָּ וַעֲנָנָא, הֲוָה סָלֵיק מִן אַרְעָא, וּמַשְׁ

יצֶר֩ יְהוָה֨ אֱלהִֹי֜ם אֶת־ ז וַיִּ

ח֥  פַּ ה֗אָדָם֗ עָפָר֙ מִן־הָאֲ֣דָמָה֔ וַיִּ



וַיִטַּע ה' אֱהִים גַּן

Every plant on the earth’s 
surface grew on Hashem’s 
command, but by saying 
that Hashem planted this 
garden, the Torah is telling 
us that the location of every 
plant and tree in Gan Eden 
was planned in advance.
רמב"ן
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FROM THE SOIL OF THE LAND.

Why does the passuk say the words soil and land, if it could have just written one of them?

> This phrase teaches us that Hashem gathered soil 
from all of the land—i.e., from all four corners of the 
earth, to create man. He did this so that any place 
that man dies, he could be buried right there and his 
body would decompose into the earth from which he 
was created.
> Another explanation is that Hashem took the soil 
from a very special piece of land: The place where 
the Beis Hamikdosh were to be built, about which the Torah says, “Make an Alter of 
earth for me”.42 Hashem did this saying, “If only the earth from which man is made 
can make up for any wrong he may do, then he will be able to last.”

HASHEM BLEW INTO HIS NOSTRILS.

Why does the Torah need to tell us how his “living soul” entered his body?

By telling us that Hashem blew into his nostrils, the 
Torah is teaching us that man’s soul is from the highest 

realm in the 
upper worlds. 
This makes man 
unique because 
he is made from 
both the lower 
worlds and 
from the upper 
worlds; his body 
is made out of 
mud that came 
from the lower 
worlds, and his soul comes from the highest 
levels of the upper worlds. Hashem’s reason 
for doing this was that up until the sixth day of 
creation Hashem had given equal attention to 

עָפָר מִן הָאֲדָמָה.

מֵאַרְבַּע  > הָאֲדָמָה  ל  מִכָּ עֲפָרוֹ  צָבַר 

הֵא  תְּ ם  שָּׁ יָּמוּת  ֶ שּׁ מָקוֹם  ל  כָּ ֶ שּׁ רוּחוֹת, 

קוֹלַטְתּוֹ לִקְבוּרָה.

קוֹם  > מִמָּ עֲפָרוֹ  נָטַל  אַחֵר,  בָר  דָּ

ה לִי"42,  עֲשֶּׂ ח אֲדָמָה תַּ נֶּאֱמַר בּוֹ "מִזְבַּ ֶ שּׁ

פָּרָה וְיוּכַל לַעֲמוֹד: הֵא לוֹ כַּ הַלְוַאי תְּ

וַיִּפַּח בְּאַפָּיו.

וּמִן  חְתּוֹנִים  הַתַּ מִן  אוֹ  עֲשָׂ

מָה  חְתּוֹנִים וּנְשָׁ הָעֶלְיוֹנִים, גּוף מִן הַתַּ

רִאשׁוֹן  יוֹם  בְּ שֶׁ לְפִי  הָעֶלְיוֹנִים,  מִן 

רָא רָקִיעַ  נִי בָּ ֵ שּׁ מַיִם וָאָרֶץ, בַּ נִבְרְאוּ שָׁ

ה"  שָׁ בָּ הַיַּ רָאֶה  "תֵּ י  לִישִׁ שְּׁ בַּ לָעֶלְיוֹנִים, 

מְאוֹרוֹת  רָא  בָּ רְבִיעִי  בָּ חְתּוֹנִים,  לַתַּ

יִם"  הַמַּ "יִשְׁרְצוּ  י  חֲמִישִׁ בַּ לָעֶלְיוֹנִים, 

רְאוֹת בּוֹ  י לְהִבָּ שִּׁ שִּׁ חְתּוֹנִים, הֻזְקַק בַּ לַתַּ

יֵשׁ  לַאו  וְאִם  חְתּוֹנִים,  תַּ וּבַּ עֶלְיוֹנִים  בָּ

אֵלּוּ  הְיוּ  יִּ שֶׁ ית,  בְרֵאשִׁ ה  מַעֲשֵׂ בְּ קִנְאָה 

בְרִיאַת יוֹם אֶחָד: ים עַל אֵלּוּ בִּ רַבִּ

into his nostrils a soul of life and the 
man became a living being. Hashem 
called this man Adam, related to the 
word אַדָמָה, “earth,” from which he was 
made. When Adam realized that the 
vegetation needed rain to grow, he 
prayed for rain and Hashem made it 
rain.

8 Hashem planted a garden, a place 
designated for humanity’s habitat, in 
the eastern side of Eden. And He placed 
there the human that He had formed.

י֑ם וַיְהִי֥  מַת֣ חַיִּ י֖ו נִשְׁ אַפָּ בְּ
ה֗אָדָם֖ לְנֶפֶ֥שׁ חַיּ֗ה׃

וּבְרָא יְיָ אֱלהִֹים יָת אָדָם, עַפְרָא מִן 
י;  חַיֵּ מְתָא דְּ אַפּוֹהִי, נִשְׁ אַרְעָא, וּנְפַח בְּ

לָא.  אָדָם, לְרוּחַ מְמַלְּ וַהֲוָת בְּ

ן־ ע֞ יְהוָה֧ אֱלהִֹי֛ם גַּ טַּ ח וַיִּ

ם֔  ם שָׁ שֶׂ ֣ דֶ֑ם וַיָּ עֵדֶ֖ן מִקֶּ בְּ
ר יָצ֗ר׃ ֥ אֶת־ה֗אָדָם֖ אֲשֶׁ

קַדְמִין;  עֵדֶן--מִלְּ תָא בְּ נְּ וּנְצַב יְיָ אֱלהִֹים, גִּ
בְרָא.  ן, יָת אָדָם דִּ מָּ רִי תַּ וְאַשְׁ

Day

1
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3

4

5

6
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Worlds
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Sky

—

Luminaries

—

Man

 Lower
Worlds

Earth

—

Dry land

—

Sea creatures

Man

 42 שמות כ, כא 
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both the upper and the lower worlds. On the first day, He made both the heaven—upper 
worlds—and the earth—lower worlds; on the second day, He made the sky for the upper 
worlds; on the third day, He caused the, “dry land to be visible”—for the lower worlds; 
on the fourth day, He created luminaries in the sky for the upper worlds; on the fifth 
day, He commanded, “Let the waters be filled with swarms of living creatures”—for 
the lower worlds. On the sixth day, Hashem was forced to create something both in 
the upper worlds and in the lower worlds, for if not, there would be an imbalance 
in creation, as whichever world would have something created in it on Friday would 
have one more day of creation dedicated to it than the other world.

[AND THE MAN BECAME] A LIVING BEING.

Why does the Torah have to add the words “and the man” if the passuk is clearly already talking 
about man?

This phrase teaches us that even though the Torah 
also called animals and beasts “living beings,” 
nevertheless, man’s existence is much more alive than 
anything else, because man has within him wisdom 
and speech.

8 (lit.) [HASHEM PLANTED A GARDEN] BEFORE.

How could the garden have been planted before Adam was created if we said earlier43 that no 
plants grew until afterwards?

That is why this word must mean, “in the eastern side” 
of Eden, which is where Hashem planted the garden.
You might ask: Why tell us in last passuk that Hashem 
created man, when we find that the Torah already said 
this in last chapter—“and Hashem created man etc.?”44

This can be answered based off something that I saw 
in a Braisa that was taught by Rabbi Eliezer the son of 
Rabbi Yossi Haglili about the thirty-two general rules 
that are used to analyze the Torah. One of these rules 
is that anytime the Torah says a general statement 
followed by a more detailed story, that story is actually 
an explanation of the original statement. So too in our 
case, when the Torah says in last chapter “and Hashem 
created man,”44 this is a general statement because it 
does not say what he was created out of and it does 
not say what happened to him. Only in last passuk 
when the Torah starts saying, “and Hashem formed 
man etc.”45 does the Torah come back and explain that 
man was created out of soil, that Hashem planted a 
garden in Eden for him, that Hashem “placed him in 
the garden of Eden”46, and then finally that “Hashem 
put him to sleep”47 so that He could make his wife 
Chavah. Someone who learns this without knowing the 
above rule may think that last passuk is the beginning 
of a new topic, and he will wonder why the Torah is repeating itself, but it really is 
only an explanation of the original story.
Later we will find something similar by the animals: Even though the Torah already 

לְנֶפֶשׁ חַיָּה.

חַיָּה",  "נֶפֶשׁ  נִקְרְאוּ  וְחַיָּה  הֵמָה  בְּ אַף 

תּוֹסַף  נִּ ן, שֶׁ כֻלָּ בְּ ל אָדָם חַיָּה שֶׁ אַךְ זוֹ שֶׁ

עָה וְדִבּוּר: בּוֹ דֵּ

ח מִקֶּדֶם.

ן. ל עֵדֶן נָטַע אֶת הַגַּ מִזְרָחוֹ שֶׁ בְּ

בְרָא  נֶאֱמַר "וַיִּ בָר  כְּ הֲרֵי  תּאֹמַר,  וְאִם 

וְגוֹ' אֶת הָאָדָם וְגוֹ'"43?

נוֹ  בְּ אֱלִיעֶזֶר  י  רַבִּ ל  שֶׁ בְרַיְתָא  בִּ רָאִיתִי 

יִם  תַּ ים וּשְׁ לוֹשִׁ לִילִי מִשְׁ י יוֹסֵי הַגְּ ל רַבִּ שֶׁ

ת, וְזוֹ אַחַת מֵהֶן,  הַתּוֹרָה נִדְרֶשֶׁ מִדּוֹת שֶׁ

ל  רָטוֹ שֶׁ ה, הוּא פְּ אַחֲרָיו מַעֲשֶׂ לְּ לָל שֶׁ כְּ

הָאָדָם"44,  אֶת  וְגוֹ'  בְרָא  "וַיִּ רִאשׁוֹן. 

רִיאָתוֹ מֵהֵיכָן וְסָתַם  לָל, סָתַם בְּ זֶהוּ כְּ

אֱלהִֹים  ה'  יצֶר  וּפֵרַשׁ "וַיִּ חָזַר  יו.  מַעֲשָׂ

יחֵהוּ  נִּ "וַיַּ עֵדֶן  ן  גַּ לוֹ  וַיַּצְמַח  וְגוֹ'"45, 

רְדֵמָה"47,  תַּ עָלָיו  ל  פֵּ "וַיַּ עֵדֶן"46  גַן  בְּ

אַחֵר  ה  מַעֲשֶׂ הוּא  שֶׁ סָבוּר  וֹמֵעַ  הַשּׁ

ל רִאשׁוֹן. רָטוֹ שֶׁ א פְּ וְאֵינוֹ אֶלָּ

צֶר ה'  הֵמָה חָזַר וְכָתַב "וַיִּ וְכֵן אֵצֶל הַבְּ

דֶה"49,  ָ הַשּׂ חַיַּת  ל  כָּ הָאֲדָמָה  מִן  וְגוֹ' 

דֵי לְפָרֵשׁ "וַיָּבֵא אֶל הָאָדָם"49 לִקְרוֹת  כְּ

מִן  בְרְאוּ  נִּ שֶׁ הָעוֹפוֹת  עַל  וּלְלַמֵּד  ם,  שֵׁ

הָרְקָק:

 43 בראשית ב, ה    44 בראשית א, כז    45 בראשית ב, ז    46 בראשית א, טו    47 בראשית א, כא 



 וְעֵץ הַחַיִּים ... וְעֵץ
הַדַּעַת טוֹב וָרָע

The tree of life is where 
one only sees the Godly 
life force in all of creation. 
The tree of good and 
evil is where one already 
begins to notice himself.
בעש"ט
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spoke about their creation in last chapter,48 it will nevertheless repeat itself and say, 
“and Hashem formed every wild beast from the mud etc.”49 In order to explain to 
us that “they were brought to man…”49 so that he could name them, and to teach us 
that all birds were created out of mud.

9 CAUSED TO SPROUT FORTH [EVERY TREE].

Is this referring to all of the trees in the world, or just the ones in Gan Eden?

This passuk is only talking about the trees in Gan 
Eden.

(lit.) [THE TREE OF LIFE WAS] IN THE GARDEN.

There were other trees in the garden, so why are these words only said about the tree of life?

The Torah wants to teach us that the tree of life was 
placed directly in the center of the garden.

11 PISHON.

This is the Nile River in Egypt, but why isits lesser-known name “Pishon” used?

This name expresses how special this river is in two 
different ways.
>  This is the Nile River in Mitzrayim, but it is called 
by its lesser known name Pishon because the root 
word פשה means to rush, hinting that its waters are 
blessed to gushingly overflow and water the land. 
This root-word is similarly used in the passuk “and 
their horses raced”.50

>  Another way of interpreting the name Pishon is 
that the river would help grow fields of flax by watering them. The Hebrew word for 

ט וַיַּצְמַח.

ר: תוּב מְדַבֵּ ן הַכָּ לְעִנְיַן הַגָּ

בְּתוֹ הַגָּן.

ן: אֶמְצַע הַגָּ בְּ

יא פִּישׁוֹן.

ם  >  הוּא נִילוּס, נְהַר מִצְרַיִם, וְעַל שֵּׁ

אֶת  קִין  וּמַשְּׁ וְעוֹלִין  רְכִין  מִתְבָּ ימָיו  מֵּ ֶ שּׁ

וּ  "וּפָשּׁ מוֹ  כְּ וֹן",  "פִּישּׁ נִקְרָא  הָאָרֶץ 

יו"50. פָּרָשָּׁ

ל  > מְגַדֵּ הוּא  ֶ שּׁ וֹן",  "פִּישּׁ אַחֵר  בָר  דָּ

וּ  "וּבוֹשּׁ מִצְרַיִם  אֵצֶל  נֶּאֱמַר  ֶ שּׁ ן,  תָּ פִּשְּׁ

ים": תִּ עוֹבְדֵי פִשְּׁ

9 In this garden, Hashem 
caused the land to sprout 
forth especially lush growth: 
Every tree that is of appeasing 
appearance and good for 
food. The Tree of Life—whose 
fruit removes immortality from 
whoever eats from them—was 
in the center of the garden, as 
was the Tree of Knowledge of 
Good and Evil. 

10 A river flowed from 
somewhere in Eden to water 
the garden, and from there it 
divided into four riverheads. 

11 The name of the first one is 
Pishon, which is the Nile river. 
Pishon means increasing, for 

צְמַח֞ יְהוָה֤ אֱלהִֹים֙ מִן־ ט וַיַּ

ץ נֶחְמָד֥ לְמַרְאֶה֖  ל־עֵ֛ הָאֲ֣דָמָה֔ כָּ
תוֹ֣ךְ  ים֙ בְּ וְטוֹ֣ב לְמ֖אֲכָל֑ וְעֵץ֤ ה֖חַיִּ

עַ֖ת טוֹ֥ב וָר֗ע׃ ן֔ וְעֵץ֕ הַדַּ הַגָּ
ג  מְרַגַּ ל אִילָן דִּ וְאַצְמַח יְיָ אֱלהִֹים, מִן אַרְעָא, כָּ

תָא,  נְּ מְצִיעוּת גִּ א, בִּ יָּ לְמִחְזֵי, וְטָב לְמֵיכַל--וְאִילָן חַיַּ
ין טָב לְבִישׁ.  ירוֹהִי חָכְמִין בֵּ אָכְלֵי פֵּ וְאִילָן, דְּ

קוֹ֖ת  י וְנָהָר֙ יצֵֹא֣ מֵעֵדֶ֔ן לְהַשְׁ

רֵד֔ וְהָיָה֖  ם֙ יִפָּ ָ ן֑ וּמִשּׁ אֶת־הַגָּ
ים׃ עָה֥ רָאשׁ֒ לְאַרְבָּ

תָא;  נְּ קָאָה יָת גִּ וְנַהְרָא הֲוָה נָפֵיק מֵעֵדֶן, לְאַשְׁ
י נַהְרִין.  עָא רֵישֵׁ רַשׁ, וְהָוֵי, לְאַרְבְּ ן, מִתְפָּ מָּ וּמִתַּ

וֹן הוּ֣א  ישׁ֑ ם֥ ה֗אֶחָד֖ פִּ יא שֵׁ

רֶץ ה֖חֲוִילָה֔  ל־אֶ֣ הַסֹּבֵב֗ אֵת֚ כָּ

 48 בראשית א, כא; כ"ה    49 בראשית ב, יט    50 חבקוק א, ח 
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flax is פִּשְׁתָּן which is similar to Pishon. We know that the fields near the Nile were 
full of flax because the Torah calls the Egyptians “flax growers,” as it says, “The flax 
growers will be saddened”.51

13 GICHON.

The root word of Gichon, גחה, means to roar. This 
teaches us that as the river flowed it would roar, and 
its roar was very great! This root-word is similarly 
used in the passuk, “if an ox gores(יִגַח)”52 describing 
an ox that gores and then goes on to bellow!

14 CHIDEKEL.

The name Chidekel is a contraction of two Hebrew 
words: חַד, “sharp,” and קַל, “easy.” This teaches us that 
its waters were sharp and easy to drink.

PROS.

The name Pros is similar to the word ּפְּרו, which means 
to multiply. This teaches us that its waters are fruitful 
and increase even without rain . These waters are also very healthy for man to bathe in .

יג גִּיחוֹן.

דוֹלָה  גְּ וְהֶמְיָיתוֹ  וְהוֹמֶה  הוֹלֵךְ  הָיָה  שֶׁ

וְהוֹלֵךְ  חַ  נַגֵּ מְּ שֶׁ יִגַּח",  "וְכִי  מוֹ  כְּ מְאדֹ, 

וְהוֹמֶה:

יד חִדּקֶל.

ין: ין וְקַלִּ ימָיו חַדִּ מֵּ שֶׁ

פְּרָת.

רִין וְרָבִין וּמַבְרִין אֶת הָאָדָם: ימָיו פָּ מֵּ שֶׁ

the Nile’s waters are bountiful and 
would irrigate the entire Mitzrayim. 
This river is the one that surrounds 
the entire land which will be called 
Chavilah—where gold is found.

12 The gold in that land is good. Also 
found there are crystal and the onyx 
stone.

13 The name of the second river is 
Gichon; ”roaring,” which is a powerful 
and mighty river. This river surrounds 
the entire land which will be called 
Kush.

14 The name of the third river is 
Chidekel; “light,” which is a clear and 
drinkable river. This river, the Tigris, 
flows to the east of the land which 
will be called Ashur. The fourth 
river, the Euphrates, is the most 
distinguishable of the four, and is 
called Pros, “fertile,” which is located 
in close to Eretz Yisrael.

ה֗ב׃ ם֖ הַזָּ ר־שָׁ אֲשֶׁ
יף, יָת  מַקֵּ ישׁוֹן--הוּא דְּ שׁוֹם חַד, פִּ

א.  הְבָּ ן, דַּ תַמָּ ל אֲרַע חֲוִילָה, דְּ כָּ

זְהַב֛ הָאָרֶ֥ץ הַהִו֖א טוֹ֑ב  יב וּֽ

הַם׃ ֹֽ דלַֹ֖ח וְאֶבֶ֥ן הַשּׁ ם֥ הַבְּ שָׁ
ן  מָּ אַרְעָא הַהִיא, טָב; תַּ א דְּ וְדַהְבָּ

רְלָא.  דֻלְחָא, וְאַבְנֵי בֻּ בְּ

נִי֖  ֵ ר הַשּׁ הָ֥ ם־הַנָּ יג וְשׁ֔

יחוֹ֑ן הוּ֣א הַסּוֹבֵב֔  גִּ
וּשׁ׃ ל־אֶרֶ֥ץ כּֽ אֵת֖ כָּ
יחוֹן--הוּא  נְיָנָא, גִּ וְשׁוֹם נַהְרָא תִּ

ל אֲרַע כּוּשׁ.  יף, יָת כָּ מַקֵּ דְּ

י֙  לִישִׁ ְ הָר֤ הַשּׁ ם֨ הַנָּ יד וְשֵׁ

קֶ֔ל הוּ֥א ה֖הלֵֹךְ֖  חִדֶּ
הָר֥  וּ֑ר וְהַנָּ קִדְמַת֣ אַשּׁ

ה֗רְבִיעִי֖ הוּ֥א פְר֗ת׃
יךְ  מְהַלֵּ גְלָת, הוּא דִּ לִיתָאָה דִּ וְשׁוֹם נַהְרָא תְּ

רָת.  אַתּוּר; וְנַהְרָא רְבִיעָאָה, הוּא פְּ לְמַדְנְחָא דְּ

 51 ישעיה יט, ט    52 שמות כא, כח 

Onyx Stones

Quartz Crystals



לְעָבְדָהּ וּלְשָׁמְרָהּ

It says “אדם לעמל יולד—a 
person was born to toil” (Iyov, 
5:7). That is, human nature 
demands that a person 
labor for substance. That’s 
why Adam—even when he 
lived in the perfect world 
of Gan Eden—was tasked 
with protecting the garden. 
Humans are born to work 
because they were created 
in the “image of Hashem.” 
Just like Hashem worked 
for six days to create the 
world, humans, who are in 
the “form of Hashem,” are 
expected to work in order 
to maintain the world.
ע"פ לקו"ש חט"ו ע' 195 ואילך
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KUSH…ASHUR.

These are the names of the nations that eventually came to live in these lands. How did these 
lands have those names before those nations lived in them?

Even though these nations were not yet in existance, 
the passuk is writing about the future.

EAST OF ASHUR.

This phrase means to the east of Ashur, and not in 
the eastern part of Ashur.

IS PROS.

Why is this the only river to which the Torah adds the word הוּא, “is”?

It is to teach us that this river is more special than any 
of the others, as this river is mentioned in the Torah 
as one of the borders of Eretz Yisroel.

15 (lit.) AND HE TOOK.

Why does the passuk say “Hashem took” instead of “Hashem brought” Adam to Gan Eden?

This phrase teaches us that Hashem had to take Adam 
away from his easy life outside of Gan Eden by using 
pleasant words that convinced him to enter Gan Eden, to work hard, and safe keep it.

כּוּשׁ וְאַשּׁוּר.

ם  קְרָא עַל שֵׁ עֲדַיִן לאֹ הָיוּ, וְכָתַב הַמִּ

הֶעָתִיד:

קִדְמַת אַשּׁוּר.

ל אַשּׁוּר: לְמִזְרָחָהּ שֶׁ

הוּא פְרָת.

ם אֶרֶץ  ר עַל שֵׁ זְכָּ ם, הַנִּ לָּ הֶחָשׁוּב עַל כֻּ

יִשְׂרָאֵל:

טו וַיִּקַּח.

נֵס: הוּ לִכָּ דְבָרִים נָאִים וּפִתָּ לְקָחוֹ בִּ

15 After digressing to describe 
the greatness of the Gan 
Eden, we return back to 
narrative of Adam. Hashem  
persuaded the human to enter 
Gan Eden. And he placed him 
in Gan Eden to work the land 
and to keep it safe from any 
damage.

16 Hashem commanded the 
human, saying, “From all the 
trees in the garden, including 
the Tree of Life, you may eat.

17 However, you shall not eat 
from the Tree of Knowledge of 
Good and Evil, for on the day 
you eat from it, you will die.

ח֛ יְהוָה֥ אֱלהִֹי֖ם אֶת־ קַּ טו וַיִּ

חֵה֣וּ בְגַן־עֵדֶ֔ן  נִּ ה֗אָדָם֑ וַיַּ
מְר֗הּ׃ לְעָבְדָהּ֖ וּלְשָׁ

רְיֵיהּ  וּדְבַר יְיָ אֱלהִֹים, יָת אָדָם; וְאַשְׁ
רַהּ.  עֵדֶן, לְמִפְלְחַהּ וּלְמִטְּ תָא דְּ גִנְּ בְּ

טז וַיְצַו֙ יְהוָה֣ אֱלהִֹי֔ם עַל־ה֗אָדָם֖ 

ן֖ אָכלֹ֥ תֹּאכ֔ל׃ לֵאמרֹ֑ מִכּלֹ֥ ע֔ץ־הַגָּ
יד יְיָ אֱלהִֹים, עַל אָדָם לְמֵימַר:  וּפַקֵּ

יכוֹל.  תָא, מֵיכָל תֵּ נְּ מִכֹּל אִילָן גִּ

עַ֨ת֙ טוֹ֣ב וָרָע֔  יז וּמֵעֵץ֗ הַדַּ

יוֹ֛ם  י֗ בְּ נּ֑וּ כִּ לאֹ֥ תאֹכַל֖ מִמֶּ
מֽוּת׃ וֹת תָּ נּ֖וּ מ֥ אֲכָלְךָ֥ מִמֶּ

יכוֹל,  ין טָב לְבִישׁ--לָא תֵּ ירוֹהִי חָכְמִין בֵּ אָכְלֵי פֵּ וּמֵאִילָן, דְּ
מוּת.  יהּ--מְמָת תְּ תֵיכוֹל מִנֵּ יוֹמָא דְּ יהּ:  אֲרֵי, בְּ מִנֵּ

The Prohibition 
Against Eating 
from the Tree 
of Knowledge
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18 IT IS NO GOOD FOR ETC.

The wording of this passuk implies that man being alone is bad for the entire world. Why is that?

Hashem had to create Chavah so that the rest of 
creation would not say that there are two gods: One 
is Hashem, Who is alone in the upper worlds and 
without a partner; and the other is Adam who is in 
the lower worlds, and—just like Hashem—he is without a partner.

(lit.) AN OPOSING HELPER.

If she is helping him then how can she be his opponent?

If man is worthy, than his wife helps him; if he is not 
worthy than his wife stands opposite him to oppose 
him.

[HASHEM HAD] FORMED FROM THE EARTH.

Why is the Torah repeating that all the animals were created by Hashem?

This passuk can be learned in two ways:
> Our passuk, which says the animals were formed, 
and preceding pessukim, which say that they were 
created—“Hashem created beasts of the land etc.”53—
are saying the exact same thing. Nevertheless, the 
Torah repeats itself in order to come and explain to 
us that the birds were created out of mud. We know 
this because earlier it says that the birds were made 
out of water, but here it says that they were made 
“from the earth.” To resolve this contradiction, we 
must therefore say that they were made from mud, 

יח א טוֹב הֱיוֹת וְגוֹ'.

דוֹשׁ  י רְשׁוּיוֹת הֵן, הַקָּ תֵּ לּאֹ יאֹמְרוּ, שְׁ שֶׁ

עֶלְיוֹנִים יָחִיד וְאֵין לוֹ זוּג,  רוּךְ הוּא בָּ בָּ

חְתּוֹנִים וְאֵין לוֹ זוּג: תַּ וְזֶה בַּ

עֵזֶר כְּנֶגְדוֹ.

חֵם: נֶגְדּוֹ" לְהִלָּ זָכָה "עֵזֶר", לאֹ זָכָה "כְּ

יט וַיִּצֶר וְגוֹ מִן הָאֲדָמָה.

18 Once Adam had settled in Gan 
Eden , Hashem said, “It is no good 
for the human to be alone without 
a female partner, as it should not 
be mistaken to be singular like I 
am. Therefore, I will make for him a 
woman as a compatible helper. 

19 Before Hashem created for Adam 
his female partner, He wanted him to 
realize the need for having a partner. 
So, on the sixth day of creation—when 
Hashem had formed from the earth, 
every wild beast, and every bird in the 
sky—Hashem brought them in pairs of 
two, male and female, to the human 
to see what name he would give them. 
And whatever name the human called 
the animal, became its name.

יח וַיּאֹ֨מֶר֙ יְהוָה֣ אֱלהִֹי֔ם 

וֹ  לאֹ־טוֹ֛ב הֱיוֹ֥ת ה֗אָדָם֖ לְבַדּ֑
וֹ׃ נֶגְדּֽ וֹ עֵזֶ֖ר כְּ ה־לּ֥ א֕עֱשֶׂ

יהֵי אָדָם  קֵין דִּ וַאֲמַר יְיָ אֱלהִֹים, לָא תָּ
קִבְלֵיהּ.  לְחוֹדוֹהִי; אַעֲבֵיד לֵיהּ סְמָךְ, כְּ בִּ

צֶר֩ יְהוָה֨ אֱלהִֹי֜ם מִן־ יט וַיִּ

דֶה֙  ת֤ הַשָּׂ ל־חַיַּ ה֗אֲדָמָה֗ כָּ
בֵא֙  מַיִ֔ם וַיָּ ָ וֹף הַשּׁ ל־ע֣ וְאֵת֙ כָּ

ם לִרְאוֹ֖ת מַה־ אֶל־הָאָ֣דָ֔
וֹ  ר יִקְרָא־ל֧ ֨ וֹ וְכלֹ֩ אֲשֶׁ קְרָא־ל֑ יִּ

מֽוֹ׃ ה֖ הוּ֥א שְׁ ה֗אָדָם֛ נֶפֶ֥שׁ חַיָּ
רָא  ת בָּ ל חַיַּ וּבְרָא יְיָ אֱלהִֹים מִן אַרְעָא, כָּ
א, וְאַיְתִי לְוָת אָדָם,  מַיָּ שְׁ ל עוֹפָא דִּ וְיָת כָּ

הֲוָה קָרֵי  לְמִחְזֵי מָא יִקְרֵי לֵיהּ; וְכלֹ דַּ
מֵיהּ.  א חַיְתָא, הוּא שְׁ לֵיהּ אָדָם נַפְשָׁ

הָאֲמוּרָה  > ייּהָ  עֲשִּׂ הִיא  יְצִירָה  הִיא 

לְמַעְלָה "וַיּעַַשּׂ אֱלהִֹים אֶת חַיּתַ הָאָרֶץ 

הָעוֹפוֹת נִבְרְאוּ  ֶ א וּפֵרַשּׁ שּׁ א בָּ וְגוֹ'"53, אֶלָּ

יִם  אָמַר לְמַעְלָה מִן הַמַּ ֶ מִן הָרְקָק, לְפִי שּׁ

נִבְרְאוּ, וְכַאן אָמַר מִן הָאֲדָמָה נִבְרְאוּ.

עַת יְצִירָתָן מִיָּד  שְׁ בִּ אן, שֶׁ דְךָ כַּ וְעוֹד לִמֶּ

בּוֹ בַיוֹּם הֱבִיאָם אֶל הָאָדָם לִקְרוֹת לָהֶם 

ם. שֵׁ

וֹן  > לְשּׁ זוֹ  יְצִירָה  אַגּדָָה  וּבְדִבְרֵי 

 53 בראשית א, כה 

א-טוֹב הֱיוֹת הָאָדָם לְבַדּוֹ

This means it would not 
have been good for Adam 
and Chavah to have been 

created separately.

The purpose of creating a wife 
for Adam was so that they can 

unite through marriage. That 
is why Chavah was created 

from Adam’s side. If Hashem 
had created Adam and 

Chavah separately, then they 
would not have been able to 

connect in the same way.
כלי יקר



תַּרְדֵּמָה

Chazal says that sleeping 
is one-sixtieth of death. 
Although Hashem brought 
upon Adam partial death, it 
was also rejuvenating. This 
is true twofold. First, Chava 
was created as a woman who 
will assist Adam. Second, 
through the creation of a 
female, procreatio—which 
is the ultimate continuation 
of life—was enabled.

This can give us perspective 
on death in general. The 
real purpose of death is 
for the ultimate revival 
when Moshiach comes.
ע"פ התוועדויות תשנ"ב ח"ב ע' 124 ואילך
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which is a combination of water and earth.
Another thing that this passuk teaches us by repeating 
itself here, is that as the animals were being created on 
the sixth day , they were immediately brought to Adam on the same day to be named.54

> This passuk is not repeating anything. Rather, it is separately discussing the naming 
of the animals. The Midrash explains that here, the root word of formed, יצר, means 
control and conquest—because when you form something, you are “conquering” its 
shape . This root word is used similarly in the passuk “when you besiege (תָצוּר) a city.”55 
Here, this means that by allowing Adam to name the animals, Hashem had brought 
them under Adam’s control.

(lit.) AND WHATEVER THE HUMAN
 CALLED IT A LIVING ANIMAL [IS ITS NAME].

Does this phrase mean that all the animals have the same name no matter what Adam calls them?

In order to understand this phrase, one must change 
the order of the words and explain it as follows; any 
living animal that is given a name by Adam, that will 
be its name forever.

20ֿ–21 ADAM DID NOT FIND FOR HIMSELF A 
COMPATIBLE PARTNER. HASHEM CAST A DEEP SLEEP.

Why does the Torah start telling us about Adam finding a partner right after it tells us about 
Adam naming all of the animals?

When Hashem brought the animals to Adam, he 
brought each species to him as a pair with a male and 
a female, and that is when Adam finally complained 
and said, “All other species have a partner, but I do 

וְכֹל אֲשֶׁר יִקְרָא לוֹ הָאָדָם 
נֶפֶשׁ חַיָּה וְגוֹ'.

ר  ל נֶפֶשׁ חַיָּה אֲשֶׁ הוּ, "כָּ סָרְסֵהוּ וּפָרְשֵׁ

מוֹ"  שְׁ הוּא  ם,  שֵׁ הָאָדָם  לוֹ  יִקְרָא 

לְעוֹלָם:

כ-כא וּלְאָדָם א מָצָא עֵזֶר. וַיַּפֵּל 
ה' אֱהִים תַּרְדֵּמָה.

וּמִין  מִין  ל  כָּ לְפָנָיו  הֱבִיאָן  הֱבִיאָן  שֶׁ כְּ

ן זוּג וְלִי  ם יֵשׁ בֶּ זָכָר וּנְקֵבָה, אָמַר, לְכֻלָּ

ל": פֵּ ן זוּג, מִיָּד "וַיַּ אֵין בֶּ

20 The human named every 
domesticated animal, every bird 
in the sky, and every wild beast. 
Adam saw that every animal had 
a compatible partner, however, 
Adam did not find for himself a 
compatible partner, and he truly 
desired to have one.

21 So, Hashem decided to create 
from Adam a female partner. But in 
order that Adam should not witness 
the creation of his partner, Hashem 
cast a deep sleep upon Adam, and 
he slept. While he was sleeping, 
Hashem took one of Adam‘s sides 
to form the female, and closed the 
cut in his flesh.

וֹת לְכָל־ מ֗ קְרָא֨ ה֗אָדָם֜ שֵׁ כ וַיִּ

מַיִ֔ם  ָ וֹף הַשּׁ הֵמָה֙ וּלְע֣ הַבְּ
דֶה֑ וּלְאָדָם֕  ת֣ הַשָּׂ וּלְכלֹ֖ חַיַּ

וֹ׃ נֶגְדּֽ זֶר כְּ א־מָצָא֥ עֵ֖ לֹֽ
א,  מַיָּ שְׁ עִירָא וּלְעוֹפָא דִּ מָהָן, לְכָל בְּ וּקְרָא אָדָם שְׁ

קִבְלֵיהּ.  ח סְמָךְ כְּ כַּ רָא; וּלְאָדָם, לָא אַשְׁ ת בָּ וּלְכלֹ, חַיַּ

ל֩ יְהוָה֨ אֱלהִֹי֧ם ׀  פֵּ כא וַיַּ

ן֑  ישָׁ מָה֛ עַל־ה֗אָדָם֖ וַיִּ רְדֵּ תַּ
לְעתָֹי֔ו  ח֗ אַחַת֙ מִצַּ קַּ וַיִּ

ה׃ נָּ חְתּ֕ ר֖ תַּ שָׂ ר בָּ סְגֹּ֥ וַיִּ
ינְתָא עַל אָדָם, וּדְמוּךְ;  וּרְמָא יְיָ אֱלהִֹים שִׁ

חוֹתַהּ.  סְרָא, תְּ י בִּ וּנְסֵיב, חֲדָא מֵעִלְעוֹהִי, וּמַלִּ

The Creation 
of Chavah

Third Aliya | שלישי

י תָצוּר אֶל עִיר"55,  מוֹ "כִּ , כְּ רִדּוּי וְכִבּוּשּׁ

ל אָדָם: ֶ חַת יָדוֹ שּׁ ן תַּ בָשָּׁ כְּ ֶ שּׁ

 54 רש"י בראשית ב, ח    55 דברים כ, יט 
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not have a partner!” so Hashem immediately “cast a deep sleep upon him” in order 
to create his wife.

SIDES.

Does this word mean “his side” or “his rib”?

The root of this word—צלע—means side, as we see when 
the passuk uses a similar word to describe, “the side 
of the Mishkan.”56 This supports what Chazal have 
said that Adam was originally created with two faces on different sides of his body. 
Hashem then separated them by taking one of Adam’s sides to create Chavah.

(lit.) AND HE CLOSED [IT WITH FLESH].

If Hashem created Chavah by separating Adam’s sides and not by removing his rib,57 then what 
had to be filled with flesh?

The place where Hashem had cut Adam still needed 
to be closed with flesh.

AND HE SLEPT, AND HASHEM TOOK.

Why did Hashem put Adam to sleep?

Hashem put Adam to sleep so that he should not 
see the raw piece of flesh out of which Chavah was 
created, so that she would not become ugly to him.

22 BUILT.

Why do we use the term built specifically by a woman?

The woman had to be built very sturdy like a building 
that is wide at the bottom and narrow at the top so that 
she would be able to carry a fetus. Just like a storehouse 
of wheat, which must be built wide at the bottom and 
narrow at the top so that the wheat will not weigh 
heavily against the narrower walls on the bottom and destroy the building.

(lit.) HE BUILT THE SIDE 
[THAT HE TOOK FROM ADAM] FOR A WOMAN.

What did Hashem turn Adam’s side into?

When the letter ל is used as a prefix it generaly means 
for, but here it means into. This changes the meaning of 
the word לְאִשָה from “for a woman” to “into a woman.” 
The letter ל is used similarly as a prefix to the word לְאֵפוֹד in the passuk, “and Gidon 
turned the spoils of war into a vest (לְאֵפוֹד).”58

מִצַּלְעוֹתָיו.

ן"56, זֶהוּ  כָּ שְׁ מוֹ "וּלְצֶלַע הַמִּ טְרָיו, כְּ מִסִּ

נֵי פַרְצוּפִים נִבְרְאוּ: אָמַרְנוּ, שְׁ שֶׁ

וַיִּסְגֹּר.

מְקוֹם הַחֲתָךְ:

וַיִּישָׁן וַיִּקַּח.

נּוּ  מֶּ מִּ שֶׁ ר  שָׂ הַבָּ חֲתִיכַת  יִרְאֶה  לּאֹ  שֶׁ

ֶּה עָלָיו: ז נִבְרֵאת וְתִתְבַּ

כב וַיִּבֶן.

ה וּקְצָרָה מִלְמַעְלָה  מַטָּ בִנְיָן רְחָבָה מִלְּ כְּ

הוּא  ים שֶׁ ל חִטִּ אוֹצָר שֶׁ לָד, כְּ ל הַוָּ לְקַבֵּ

לּאֹ  שֶׁ מִלְמַעְלָה  וְקָצָר  ה  מַטָּ מִלְּ רָחָב 

אוֹ עַל קִירוֹתָיו: ָ יד מַשּׂ יַכְבִּ

וַיִּבֶן וְגוֹ' אֶת הַצֵּלָע וְגוֹ' לְאִשָּׁה.

דְעוֹן  מוֹ "וַיַּעַשׂ אוֹתוֹ גִּ ה, כְּ לִהְיוֹת אִשָּׁ

לְאֵפוֹד"58, לִהְיוֹת אֵפוֹד:

22 Hashem built  a woman 
from the side that He had 
taken from the man, and 
He brought her to Adam.

בֶן֩ יְהוָה֨ אֱלהִֹי֧ם ׀ א֕ת־ כב וַיִּ

ר־לָקַח֥ מִן־ה֗אָדָם֖  לָע֛ אֲשֶׁ הַצֵּ
ה֑ וַיְבִאֶהָ֖ אֶל־ה֗אָד֗ם׃ ָ לְאִשּׁ

נְסֵיב מִן  וּבְנָא יְיָ אֱלהִֹים יָת עִלְעָא דִּ
תָא; וְאַיְתְיַהּ, לְוָת אָדָם.  אָדָם, לְאִתְּ

 56 שמות כו, ו    57 רש"י בראשית ב, כא, ד"ה מצלעותיו    58 שופטים ח, כז 

וַיִּבֶן

The Gemara says that the 
word ויבן is similar to the 

word בינה—understanding. 
This signifies the extra 

portion of understanding 
that was granted to women.

נדה מה, ב
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23 THIS TIME.

This time implies that there were other times. What are those other times which are being excluded?

These words teach us that Adam connected with and 
understood all animals and beasts. His needs were 
not satisfied until he met with Chavahh and found 
that she was a compatible partner.

SHE WILL BE CALLED ISHAH, WOMAN, 
BECAUSE SHE WAS TAKEN FROM MAN, ISH.

This is an example of one expression, Ish, matching 
with another expression, Ishah. This also proves that 
the world was created in Hebrew  and that it therefore 
became Adam’s language, because Hebrew is the only language in which the words 
man and woman are so similar.

24 THUS MAN SHOULD THEREFORE LEAVE.

If Adam did not have parents than how could he say that he will, “leave his mother and father 
and cleave only to his wife”?

Adam was not talking, it was Hashem who said this; 
He was forbidding all of mankind from immorality.

TO BE ONE FLESH.

How do they become one flesh?

Through their children, who are formed by both 
parents, they become one flesh.

כג זֹאת הַפַּעַם.

הֵמָה וְחַיָּה  ל בְּ א אָדָם עַל כָּ בָּ ד שֶׁ מְלַמֵּ

ה: א עַל חַוָּ בָּ וְלאֹ נִתְקָרְרָה דַעְתּוֹ עַד שֶׁ

לְזֹאת יִקָּרֵא אִשָּׁה כִּי מֵאִישׁ וְגוֹ'.

בְרָא  נִּ שֶׁ אן  מִכַּ לָשׁוֹן,  עַל  נוֹפֵל  לָשׁוֹן 

לְשׁוֹן הַקּדֶֹשׁ: הָעוֹלָם בִּ

כד עַל כֵּן יַעֲזָב אִישׁ.

נֵי  ן, לֶאֱסוֹר עַל בְּ רוּחַ הַקּדֶֹשׁ אוֹמֶרֶת כֵּ

נֹחַ אֶת הָעֲרָיוֹת:

לְבָשָׂר אֶחָד.

ה  ם נַעֲשֶׂ נֵיהֶם, וְשָׁ לָד נוֹצָר עַל יְדֵי שְׁ הַוָּ

רָם אֶחָד: שָׂ בְּ

23 Adam said, “This time, in 
contrast to the other animals 
which I have examined, this 
one is unique; bone from 
my bones and flesh from my 
flesh. She will be called ‘Ishah,’ 
‘Woman,’  because she was 
taken from man, ‘Ish.’” Thus, 
Adam completed naming all 
the creatures.

24 Hashem decreed, “Thus 
man should therefore leave his 
mother and father and cleave 
only to his wife, and they shall 
unite to be one flesh in their 
children.”

כג וַיֹּאמֶר֮ ה֗אָדָם֒ זאֹ֣ת 

ר  ֖ צֶם מ֔עֲצָמַי֔ וּבָשָׂ עַ֗ם עֶ֚ הַפַּ
ה֔  ָ רֵא֣ אִשּׁ רִי֑ לְזאֹת֙ יִקָּ שָׂ מִבְּ

את׃ ישׁ ל֓קְחָה־זֹּֽ י֥ מֵאִ֖ כִּ
רְמָא  וַאֲמַר, אָדָם, הָדָא זִמְנָא גַּ

סְרִי; לְדָא יִתְקְרֵי  רְמַי, וּבִסְרָא מִבִּ מִגַּ
א.  עְלַהּ נְסִיבָא דָּ תָא, אֲרֵי מִבַּ אִתְּ

ן֙ י֖עֲזָב־אִי֔שׁ אֶת־ כד עַל־כֵּ

אָבִי֖ו וְאֶת־אִמּוֹ֑ וְדָבַק֣ 
ר אֶח֗ד׃ ֥ וֹ וְהָיוּ֖ לְבָשָׂ תּ֔ אִשְׁ בְּ

בֵי אֲבוּהִי,  כְּ ית מִשְׁ בַר, בֵּ בּוֹק גְּ ין, יִשְׁ עַל כֵּ
תֵיהּ, וִיהוֹן לְבִסְרָא חַד.  אִתְּ יהּ; וְיִדְבּוֹק בְּ וְאִמֵּ



וְהַנָּחָשׁ

Rabbi Yitzchak said, “This was 
not an actual snake, it was the 

Yetzer Hara.” Rabbi Yehudah 
said, “It was an actual snake.” 

They took the matter to Rabbi 
Shimon who said, “It was 

both. The Satan appeared 
to Chavah as a snake.”j

זוהר
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AND WERE NOT EMBARASSED.

Why were they not embarrassed?

They did not yet know how to be modest because they 
did not know the difference between good and bad. 
This was despite this that they were given plenty of 
wisdom, as we see that Adam was wise enough to give 
names to all of the animals. Nevertheless, because 
they were not given an evil inclination until they ate 
from the tree of knowledge, they did not yet realize 
what was bad or immodest. Once the evil inclination entered them, they realized 
the difference between good and bad and they became ashamed of being immodest.

1 THE SNAKE WHICH WAS THE MOST CUNNING.

Why is this story here? Instead of writing about the snake, 
the Torah should have continued the story about Adam and 
Chavahh not having clothing with the passuk that says, 
“Hashem made for Adam and his wife garments from animal 
fur and dressed them!”59

Instead of writing that passuk, the Torah writes this 
story in a way that would teach us what the snake’s 

כה וְא יִתְבּוֹשָׁשׁוּ.

רֶךְ צְנִיעוּת לְהַבְחִין  לּאֹ הָיוּ יוֹדְעִים דֶּ שֶׁ

נָה בוֹ  תְּ נִּ י שֶׁ ין טוֹב לְרָע, וְאַף עַל פִּ בֵּ

יֵצֶר  בּוֹ  ן  נִתַּ לאֹ  מוֹת,  שֵׁ לִקְרוֹת  עָה  דֵּ

הָרָע עַד אָכְלוֹ מִן הָעֵץ, וְנִכְנַס בּוֹ יֵצֶר 

ין טוֹב לְרָע: הָרָע וְיָדַע מַה בֵּ

א וְהַנָּחָשׁ הָיָה עָרוּם.

לוֹ  הָיָה  לְכַאן,  זֶה  עִנְיָן  מַה 

תְנוֹת  כָּ תּוֹ  וּלְאִשְׁ לְאָדָם  "וַיַּעַשׂ  לִסְמוֹךְ 

ם"59? ישֵׁ לְבִּ עוֹר וַיַּ

חָשׁ  הַנָּ קָפַץ  ה  סִבָּ מֵאֵיזוֹ  דְךָ  לְלַמֶּ א  אֶלָּ

עֲלֵיהֶם, רָאָה אוֹתָם עֲרוּמִּים וַעֲסוּקִים 

מִישׁ לְעֵין כּלֹ וְנִתְאַוָּה לָהּ: תַשְׁ בְּ

25 Being Adam and his wife only knew 
of good and not evil, they were both 
naked and were not embarrassed from 
their nakedness. Adam and his wife 
engaged in martial relations, and his wife 
conceived and gave birth shortly after to 
two sons.

1 After the week of creation, a snake saw 
Adam and his wife naked, and became 
jealous of Adam and wanted to marry the 
woman, so, the snake—which was the 
most cunning of all the animals which 
Hashem created—devised a plan to kill 
Adam: He would have the woman feed 
Adam some figs from the Tree of Good 
and Evil. So, late in the afternoon on the 
sixth day of creation, the snake said to 
the woman,  initiating a conversation, 

“Did Hashem really say, ‘You may not eat 
from any trees of the garden?’”

נֵיהֶם֙  הְיוּ֤ שְׁ כה וַיּ֒

וֹ  תּ֑ י֔ם ה֗אָדָם֖ וְאִשְׁ עֲרוּמִּ
שׁוּ׃ וְלאֹ֖ יִתְבֹּשׁ֗

אִין, אָדָם  רְוֵיהוֹן עַרְטִלָּ וַהֲווֹ תַּ
לְמִין. תֵיהּ; וְלָא, מִתְכַּ וְאִתְּ

חָשׁ֙ הָיָה֣ עָרוּ֔ם מִכֹּל֙  א וְהַנָּ

ה֖  ר עָשָׂ ֥ דֶה֔ אֲשֶׁ ת֣ הַשָּׂ חַיַּ
יְהוָה֣ אֱלהִֹי֑ם וַיּאֹ֨מֶר֙ אֶל־

י־אָמַר֣ אֱלהִֹי֔ם  ף כּ֒ ה֔ אַ֚ ָ הָאִ֣שּׁ
ן׃ אכְלוּ֔ מִכּלֹ֖ עֵץ֥ הַגּ֗ לאֹ֣ תֹֽ

עֲבַד  רָא, דַּ ת בָּ וְחִוְיָא, הֲוָה חֲכִים, מִכֹּל חַיַּ
טָא אֲרֵי  קֻשְׁ תָא, בְּ יְיָ אֱלהִֹים; וַאֲמַר, לְאִתְּ

תָא.  נְּ יכְלוּן מִכֹּל אִילָן גִּ אֲמַר יְיָ, לָא תֵּ

The Sin of the Tree 
of Knowledge

פרק ג

 59 בראשית ג, כא 



וְא תִגְּעוּ בּוֹ

Chavah thought that Hashem 
forbade them from eating 
of the Tree of Knowledge 
because it was poisonous. 
That is why she assumed 
that she was not allowed 
to touch the tree either.
גור אריה
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reason was for trying to fool them. The snake saw Adam and Chavahh naked and 
engaged in relations in front of everyone. This made him jealous and he wanted to 
marry Chavah. He tried engouraging Adam to sin hoping that Adam would punishable 
by death thus making Chavahh available to him.

CUNNING OUT OF [ALL THE ANIMALS].

Why is it relevant to know that the snake was more cunning than all of the other animals?

The Torah wants to explain why snake’s punishment 
was so great. Corresponding to its cunningness and 
greatness—its ability to speak and fool Chavahh—was 
its downfall. Just as it initially was the smartest of all the animals, it later became the 
most cursed out of all the animals.

(lit.) EVEN THAT [HASHEM] SAID ETC.

The word אַף, “even,” cannot be used to start a sentence, so what does it mean here?

The word אַף should be translated here as maybe, and 
thus the passuk means: Perhaps Hashem told you that 
you should not eat from any tree in the garden etc.
Why did the snake ask this question even though he 
saw them eating fruits from other trees? This was 
because he wanted to start a long conversation with 
her, so he asked her unnecessary questions in order 
that she answer him and eventually end up talking about the tree that Hashem had 
forbidden them to eat from.

3 NOR SHAL YOU TOUCH IT.

When did Hashem command them not to touch the tree?

Hashem never said that; Chavah added this to the 
original command on her own. This is why she 
ultimately came to disobey this command. This can 
be learned from the passuk that says, “Every word 

עָרוּם מִכֹּל.

לָתוֹ,  מַפָּ הָיְתָה  תוֹ  וּגְדֻלָּ עָרְמָתוֹ  לְפִי 

עָרוּם מִכֹּל, אָרוּר מִכֹּל:

אַף כִּי אָמַר וְגוֹ'.

מִכֹּל  תּאֹכְלוּ  "לאֹ  לָכֶם  אָמַר  א  מָּ שֶׁ

וְגוֹ'".

אוֹכְלִים  אוֹתָם  רָאָה  שֶׁ י  פִּ עַל  וְאַף 

דֵי  בָרִים כְּ ה עָלֶיהָ דְּ רוֹת, הִרְבָּ אָר פֵּ מִשְּׁ

אוֹתוֹ הָעֵץ: ר בְּ יבֶנּוּ וְיָבאֹ לְדַבֵּ שִׁ תְּ שֶׁ

ג וְא תִגְּעוּ בּוֹ.

לִידֵי  אָה  בָּ לְפִיכָךְ  וּוּי  הַצִּ עַל  הוֹסִיפָה 

עַל  תּוֹסְףְ  "אַל  נֶּאֱמַר  שֶׁ הוּא  רָעוֹן,  גֵּ

בָרָיו"60: דְּ

2 The woman responded to the snake, 
“We may eat from most of the fruit of 
the trees in the garden,

3 but, from the fruit of the tree 
which is in the middle of the garden; 
the Tree of Good and Evil, Hashem 
said, ‘You shall not eat from it, nor 
shall you touch it, lest you die.’” 
Hashem did not forbid them from 
touching the Tree of Good and Evil; 
yet, because the woman assumed 
that the justification to not eat from 
it was because it was poisonous, 
she concluded that they were not to 
touch it either. 

ה֖  ָ ב וַתּאֹ֥מֶר ה֗אִשּׁ

רִי֥  חָשׁ֑ מִפְּ אֶל־הַנָּ
ן֖ נאֹכ֔ל׃ ע֔ץ־הַגָּ

ירֵי  תָא, לְחִוְיָא:  מִפֵּ וַאֲמַרַת אִתְּ
תָא, נֵיכוֹל.  נְּ אִילָן גִּ

ר֣  רִי֣ הָעֵץ֮ אֲשֶׁ ג וּמִפְּ

ן֒ אָמַר֣ אֱלהִֹי֗ם  תוֹךְ־הַגָּ בְּ
נּ֔וּ וְלאֹ֥  אכְלוּ֙ מִמֶּ לאֹ֤ תֹֽ

מֻתֽוּן׃ ן־תְּ וֹ פֶּ עוּ֖ בּ֑ תִגְּ
תָא- נְּ בִמְצִיעוּת גִּ ירֵי אִילָנָא, דְּ וּמִפֵּ

יהּ, וְלָא  יכְלוּן מִנֵּ -אֲמַר יְיָ לָא תֵּ
מוּתוּן.  לְמָא תְּ יהּ:  דִּ קְרְבוּן בֵּ תִּ
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of Hashem is pure… [therefore] do not add to His words [because if you do,] He will 
prove you to be a liar.”60

4 YOU WILL CERTAINLY NOT DIE.

Why would Chavahh believe the snake that she would not die?

After Chavahh had said that she was not allowed to 
touch the tree, the snake pushed her up against the 
tree so that she was touching it, and told her, “Just 
like you did not die for touching it, neither will you 
die for eating its fruit.”

5 (lit.) BECAUSE [HASHEM] KNOWS [THAT THE DAY YOU WILL EAT 
FROM IT YOU WILL BE LIKE HASHEM WHO KNOWS GOOD AND EVIL].

Why is the tree giving knowledge a reason for Hashem to forbid them from eating its fruit?

The snake lied to her and said, “All craftsmen do not 
like having competitors. Hashem Who ate from this 
tree and created the world with the knowledge that 
He gained from it, would not want anyone else to be able to do the same thing.”

YOU WILL BE LIKE HASHEM.

You will be able to create worlds just like Hashem can.

6 (lit.) THE WOMAN SAW [THAT THE TREE WAS GOOD].

How did she see that it was good if she had not eaten it yet?

What she saw was the words of the snake making 
sense to her, so she believed him.

ד א מוֹת תְּמוּתוּן.

ם  שֵׁ גְעָה בוֹ, אָמַר לָהּ, כְּ נָּ חָפָהּ עַד שֶׁ דְּ

מִיתָה  אֵין  ךְ  כָּ נְגִיעָה,  בִּ מִיתָה  אֵין  שֶׁ

אֲכִילָה: בַּ

ה כִּי יוֹדֵעַ.

מִן  נוּתוֹ,  אֻמָּ נֵי  בְּ אֶת  שׂוֹנֵא  ן  אֻמָּ ל  כָּ

הָעֵץ אָכַל וּבָרָא אֶת הָעוֹלָם:

וִהְיִיתֶם כֵּאהִים.

יוֹצְרֵי עוֹלָמוֹת:

ו וַתֵּרֶא הָאִשָּׁה.

לָהּ  וְהָנְאוּ  נָחָשׁ  ל  שֶׁ בָרָיו  דְּ רָאֲתָה 

וְהֶאֱמִינַתּוּ:

4 The snake pushed the woman until 
she touched the tree. Once she saw that 
nothing happened when she touched it, 
the snake said to the woman, “You will 
certainly not die from eating from the 
tree either.

5 Hashem did not command you not to 
eat from the tree for your own good, in 
order to protect you from death, rather, 
Hashem knows, that the day you will 
eat from it, your eyes will open and 
you will have the capabilities to create 
like Hashem does. This is because 
you will know between good and evil 
subjectively.

6 The snake eventually convinced the 
woman, who then realized that the 
tree was good for eating as it would 

חָשׁ֖ אֶל־ ד וַיּאֹ֥מֶר הַנָּ

מֻתֽוּן׃ וֹת תְּ א־מ֖ ה֑ לֹֽ ָ ה֗אִשּׁ
מוּתוּן.  תָא:  לָא מְמָת, תְּ וַאֲמַר חִוְיָא, לְאִתְּ

י֗  י֚ ידֵֹעַ֣ אֱלהִֹי֔ם כִּ ה כִּ

נּ֔וּ  יוֹם֙ אֲכָלְכֶם֣ מִמֶּ בְּ
וְנִפְקְחוּ֖ ע֔ינֵיכֶם֑ ו֒הְיִיתֶם֙ 
דְעֵי֖ טוֹ֥ב וָר֗ע׃ אלהִֹי֔ם יֹֽ כּ֔

תֵיכְלוּן  יוֹמָא דְּ לֵי קֳדָם יְיָ, אֲרֵי בְּ אֲרֵי, גְּ
חָן עֵינֵיכוֹן; וּתְהוֹן,  תְּ יהּ, יִתְפַּ מִנֵּ

ין טָב לְבִישׁ.  רַבְרְבִין, חָכְמִין, בֵּ כְּ

י֣  ה֡ כִּ ָ רֶ֣א ה֗אִשּׁ ו וַתֵּ

טוֹב֩ הָעֵץ֨ לְמ֖אֲכָל֜ וְכִי֧ 
ת֖אֲוָה־הוּ֣א ל֗עֵינַיִ֗ם 

 60 משלי ל, ו 

א-מוֹת תְּמֻתוּן

In telling Chavah that she will 
not die, the snake mentioned 
death twice. Once, to tell her 

that the tree is not poisonous, 
and a second time to tell 
her that Hashem will not 

kill her for touching it.
אור החיים

ה ... וַיֹּאכַל  וַתֵּרֶא הָאִשָּׁ

The commandment to not eat 
from the Tree of Knowledge 

was given on Friday, and was 
only in place until Shabbos. 
Adam and Chavah ate from 

the Tree of Knowledge a 
mere few hours after Hashem 
forbade them from doing so.  
Why were Adam and Chavah 

unable to restrain themselves 
for only a couple of hours?

If the Yetzer Hara knows that 
fulfilling a particular Mitzvah 

is your specific mission in this 
world, it will harass you until 
you transgress it. Seeing the 

importance of this Mitzvah for 
Adam and Chavah, the Yetzer 

Hara put all of his focus on 
pushing them to transgress it. 

The lesson to learn from this 
story is that when you see 

that you are struggling with 
one Mitzvah or another, you 

can be confident that your 
mission in this world is to 
conquer your Yetzer Hara 

in that particular area.  
ע"פ לקו"ש ח"ג ע' 747 ואילך
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THE TREE WAS GOOD.

When did the snake tell her that the tree was good?

He told her that by eating from the tree, she would be 
able to create worlds like Hashem.61

AND DESIRABLE TO THE EYES.

When did the snake mention that the tree was desirable to the eyes?

When he told her that by eating from the tree her eyes 
will be opened61 to wisdom.

THAT THE TREE WAS ATTRACTIVE AS 
A MEANS TO GAIN INTELIGENCE.

When did the snake tell her that the tree would give her intelligence?

When he told her that eating from the tree will make 
her know the difference between good and evil.61

AND SHE ALSO GAVE TO HER HUSBAND.

Why was she not embarassed to share her sin with her husband?

She did not want to die alone because then her husband 
would live and marry someone else.

[SHE] ALSO [GAVE HER HUSBAND].

The addition of this word teaches us that she also gave 
forbidden fruits to the animals and beasts, and they 
were therefore punished with death as well.

7 [THEN BOTH OF THEIR EYES] WERE OPENED ETC.

Does this mean that Adam and Chavah were blind until now?

This passuk is speaking figuratively regarding 
wisdom, they were now able to understand what was 

כִּי טוֹב הָעֵץ.

אלהִֹים: לִהְיוֹת כֵּ

לִהְיוֹת כֵּאהִים:

אָמַר לָהּ "וְנִפְקְחוּ עֵינֵיכֶם"61: מוֹ שֶׁ כְּ

וְנֶחְמָד הָעֵץ לְהַשְׂכִּיל.

אָמַר לָהּ "יוֹדְעֵי טוֹב וָרָע": מוֹ שֶׁ כְּ

וַתִּתֵּן גַּם לְאִישָׁהּ.

וְיִשָּׂא  הוּא  וְיִחְיֶה  הִיא  תָמוּת  לּאֹ  שֶׁ

אַחֶרֶת:

גַּם.

הֵמָה וְחַיָה: לְרַבּוֹת בְּ

ז וַתִּפָּקַחְנָה וְגוֹ'.

תוּב, וְלאֹ לְעִנְיַן  ר הַכָּ בֶּ לְעִנְיַן הַחָכְמָה דִּ

קְרָא מוֹכִיחַ: שׁ, וְסוֹף הַמִּ רְאִיָּה מַמָּ

make them god-like, and desirable to 
the eyes as it would open their eyes, and 
that the tree was attractive as a means to 
gain intelligence; as she would know the 
difference between good and evil. She took 
from the fruit of the tree and  ate, and she 
also convinced her husband of the snake’s 
arguments and gave some of the fruit to 
her husband as well, and he, too, ate. She 
also fed some figs to animals. Both Adam 
and Chavah had transgressed the only 
commandment that they had been given.

7 Then both of their eyes were figuratively 
opened—they suddenly knew subjectively 
of evil—and they realized that they were 

י֔ל  כִּ וְנֶחְמָד֤ הָעֵץ֙ לְהַשְׂ
וֹ וַתֹּאכַל֑  רְי֖ ח֥ מִפִּ קַּ וַתִּ

הּ֛  ם־לְאִישָׁ ן֧ גַּ תֵּ וַתִּ
הּ֖ וַיֹּאכ֖ל׃ עִמָּ

תָא אֲרֵי טָב אִילָנָא  וַחֲזָת אִתְּ
לְמֵיכַל וַאֲרֵי אָסוּ הוּא לְעַיְנִין, 
יהּ,  לָא בֵּ כָּ ג אִילָנָא לְאִסְתַּ וּמְרַגַּ

יהּ, וַאֲכַלַת; וִיהַבַת  וּנְסֵיבַת מֵאִבֵּ
הּ, וַאֲכַל.  אַף לְבַעְלַהּ עִמַּ

קַחְ֨נָה֙ עֵינֵי֣  פָּ ז וַתִּ

י֥  דְ֣עוּ֔ כִּ נֵיהֶם֔ וַיֵּ שְׁ
רוּ֙  תְפְּ ם֖ הֵם֑ ו֖יִּ ע֔ירֻמִּ

 61 בראשית ג, ה 



לְרוּחַ הַיּוֹם

These words literally mean 
“the breeze of a normal day.” 

There was a breeze that 
day because Hashem was 
coming to reveal Himself 

to Adam, and whenever 
Hashem reveals Himself 

through prophecy, it is 
accompanied by a  wind. The 

reason that Hashem only 
created a mild breeze for that 

day was so that Adam and 
Chavah should not become 

frightened and run away, 
but they did nonetheless.

רמב"ן
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previously hidden from them; it is not speaking not literally about vision—that they 
were previously blind. The proof for this is from later in this passuk where it says, 
“they realized…” and not, “they saw…”

[THEIR EYES WERE OPENED] AND THEY 
REALIZED THAT THEY WERE NAKED.

Even blind people know when they are naked, so what does 
the Torah mean when it says, “Their eyes were opened and that 
is when they realized that they were naked”?

It means that they realized that they were naked of 
Mitzvos because they had the opportunity to fulfil 
one Mitzvah and they lost it.

FIG LEAVES.

Why specifically fig leaves?

The tree of knowledge was a fig tree, and these words 
teach us that the tree that they used for their clothing 
was the same tree with which they sinned by eating 
from it. The reason for this was because the same thing 
that had ruined them had to help fix them. The other 
trees, however, would not let them take their leaves 
to make clothing from them.
If the Torah wanted to teach this to us, then why did it 
not explicitly state with what type of tree they sinned? 
The reason is, Hashem does not want to cause pain 
to any creature, and He did not want everyone to embarrass the tree and say, “This 
is the tree that has caused the world to become cursed!”

8 THEY HEARD…

There are many Midrashic explanations for the 
following pessukim, and they have already been 
properly organized by our rabbis in Breishis Rabah 
and other Midrashim. I, on the other hand, have only 
come to explain the simple meaning of the passuk, 
and I only bring the relevant Midrashim that will 

וַיֵּדְעוּ כִּי עֵירֻמִּים הֵם.

א  הוּא עָרוֹם, אֶלָּ שֶׁ אַף הַסּוּמָא יוֹדֵעַ כְּ

ים הֵם"? י עֵירֻמִּ מַהוּ "וַיֵּדְעוּ כִּ

וְנִתְעַרְטְלוּ  יָדָם  בְּ הָיְתָה  אַחַת  מִצְוָה 

הֵימֶנָּה:

עֲלֵה תְאֵנָה.

בָר  דָּ בַּ נּוּ,  מִמֶּ אָכְלוּ  שֶׁ הָעֵץ  הוּא 

אָר  שְׁ אֲבָל  נִתְקְנוּ,  בּוֹ  תְקַלְקְלוּ  נִּ שֶׁ

יטּוֹל עֲלֵיהֶם. הָעֵצִים מְנָעוּם מִלִּ

אֵין  שֶׁ הָעֵץ,  רְסֵם  נִתְפַּ לאֹ  מָה  נֵי  וּמִפְּ

רִיָּה,  רוּךְ הוּא חָפֵץ לְהוֹנוֹת בְּ דוֹשׁ בָּ הַקָּ

קָה  לָּ שֶׁ זֶהוּ  וְיאֹמְרוּ,  יַכְלִימוּהוּ  לּאֹ  שֶׁ

הָעוֹלָם עַל יָדוֹ:

ח וַיִּשְׁמְעוּ.

רוּם  ים, וּכְבָר סִדְּ י אַגָּדָה רַבִּ יֵשׁ מִדְרְשֵׁ

ה  רַבָּ ית  בְרֵאשִׁ בִּ מְכוֹנָם  עַל  רַבּוֹתֵינוּ 

א  אָר מִדְרָשׁוֹת, וַאֲנִי לאֹ בָאתִי אֶלָּ וּבִשְׁ

בֶת  ֶ ל מִקְרָא וּלְאַגָּדָה הַמיְיַשּׁ לִפְשׁוּטוֹ שֶׁ

בוּר עַל אָפְנָיו: בָר דָּ קְרָא דָּ בְרֵי הַמִּ דִּ

naked and became embarrassed 
of their nakedness. They sewed 
for themselves fig leaves and 
made for themselves clothes.

8 But just then, they heard the 
sound of Hashem moving about 
in the Gan Eden, in the direction 
of the east. In attempt to cover 
the rest of their nakedness, the 
man and his wife hid among the 
trees of the garden. 

ת׃ עֲלֵה֣ תְאֵנָה֔ וַיּ֖עֲשׂוּ֥ לָהֶם֖ חֲגרֹֹֽ
אִין  רְוֵיהוֹן, וִידַעוּ, אֲרֵי עַרְטִלָּ חָא, עֵינֵי תַּ תַּ וְאִתְפַּ

ינִין, וַעֲבַדוּ לְהוֹן זְרָזִין.  אִנּוּן; וְחָטִיטוּ לְהוֹן טַרְפֵי תֵּ

מְעוּ֞ אֶת־קוֹ֨ל יְהוָה֧  שְׁ ח ו֖יִּ

ן֖ לְרוּ֣חַ הַיּוֹ֑ם  גָּ ךְ֥ בַּ אֱלהִֹי֛ם מִתְהַלֵּ
נֵי֙  וֹ מִפְּ תּ֗ א֨ ה֗אָדָם֜ וְאִשְׁ תְחַבֵּ וַיִּ

ן׃ וֹךְ עֵץ֥ הַגּ֗ ת֖ יְהוָה֣ אֱלהִֹי֔ם בְּ
יךְ  ייָ אֱלהִֹים, מְהַלֵּ מַעוּ יָת קָל מֵימְרָא דַּ וּשְׁ

תֵיהּ,  מַר אָדָם וְאִתְּ תָא--לִמְנָח יוֹמָא; וְאִטְּ גִנְּ בְּ
תָא.  נְּ גוֹ, אִילָן גִּ מִן קֳדָם יְיָ אֱלהִֹים, בְּ

Fig Leaf



ה אַיּ֕כָּ

Hashem was not only asking 
where Adam was physically 
located. He was asking, 
“Where are you spiritually, 
what have you done?”

This is also Hashem’s 
perpetual call to every man, 
“Where are you in this world? 
What have you accomplished? 
Are you fulfilling your 
mission in this world?”
שיחת י"ט כסלו תשי"ח
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explain all the words of the passuk—each word in its proper way. Therefore, I will 
only be explaining the simple meaning of the following pessukim.

(lit.) THEY HEARD [THE VOICE OF HASHEM WALKING].

Voices do not walk! So what exactly did they hear?

They heard the sound of Hashem moving about, 
because he was walking around in the Garden of Eden.

(lit.) [MOVING ABOUT IN THE GARDEN] 
IN THE DIRECTION OF THE DAY.

Ths phrase means that Hashem was walking in the 
same direction that the sun was shining from (some 
versions use the word toward here, and after analyses 
this may be the correct version) at that time of day. 
This direction is west, because the sun shines in the 
west during the evenings and they sinned during the 
tenth hour of the day—which is only two hours before sunset.

9 WHERE ARE YOU.

Hashem knows everything, so how did he not know where they were?

Hashem knew exactly where they were, but He asked this 
to Adam in order to start a conversation with him. He 
did that because He did not want Adam to be too scared 
to respond properly and admit that he had sinned, which 
is what would have happened had He punished him right 
away. We find something similar when Hashem wanted 
to rebuke Kayin for killing his brother Hevel: Hashem 
asked him, “where is your brother Hevel?”62 Similarly, 
when Bilam hosted Balak’s messengers Hashem asked, 
“who are these people that are with you”?63 In both cases, Hashem asked the question 
even though he knew the answer in order to start a conversation with them. We also find 
that Yeshayahu did this when he was talking to Chiskiyahu about the messengers of King 
Mrodach Baladan, who was the King of Babylon at the time.64

וַיִּשְׁמְעוּ.

מְעוּ? מַה שָּׁ

הוּא  רוּךְ  בָּ דוֹשׁ  הַקָּ קוֹל  אֶת  מְעוּ  שָׁ

ן: גָּ ךְ בַּ הָיָה מִתְהַלֵּ שֶׁ

לְרוּחַ הַיּוֹם.

אָה מִשָם (ס"א  מֶשׁ בָּ ֶ הַשּׁ לְאוֹתוֹ רוּחַ שֶׁ

הִיא  וְזוֹ  ר)  עִקָּ ן  כֵּ י  כִּ וְדוֹ"ק  ם  לְשָׁ

עֲרָב,  מַּ ה בַּ פְנוֹת עֶרֶב חַמָּ לִּ מַעֲרָבִית, שֶׁ

ירִית: עֲשִׂ וְהֵם סָרְחוּ בַּ

ט אַיֶּכָּה.

נֵס  לִיכָּ א  אֶלָּ הוּא,  הֵיכָן  הָיָה  יוֹדֵעַ 

יב  לּאֹ יְהֵא נִבְהָל לְהָשִׁ דְבָרִים, שֶׁ עִמּוֹ בִּ

אָמַר  קַיִן  בְּ וְכֵן  תְאוֹם,  פִּ הוּ  יַעֲנִישֵׁ אִם 

בִלְעָם  בְּ וְכֵן  אָחִיךָ"62,  הֶבֶל  "אֵי  לוֹ 

נֵס  לִיכָּ ךְ"63,  עִמָּ ה  הָאֵלֶּ ים  הָאֲנָשִׁ "מִי 

לוּחֵי  שְׁ חִזְקִיָּהוּ בִּ דְבָרִים, וְכֵן בְּ הֶם בִּ עִמָּ

לְאֲדָן64: מְרוֹדַךְ בַּ

9 Hashem knew where Adam was, 
but in order to open a conversation 
and give him an opportunity to show 
remorse, He called out to the man 
and said to him, “Where are you?”

10 The man responded, “I heard 
the sound of You moving about the 
garden, and I became embarrassed 
since I am naked; so I hid.” 

11 In order to give Adam another chance 
to admit his wrongdoing, Hashem 
responded, “How do you know that 
there is shame associated with you 

קְרָא֛ יְהוָה֥ אֱלהִֹי֖ם אֶל־ ט וַיִּ

ה׃ וֹ אַיּ֕כָּ ה֗אָדָם֑ וַיּאֹ֥מֶר ל֖
 . וּקְרָא יְיָ אֱלהִֹים, לְאָדָם; וַאֲמַר לֵיהּ, אָן אַתְּ

לְךָ֥  י וַיּאֹ֕מֶר אֶת־קֹֽ

י־ ן֑ ו֗אִירָא֛ כּ֒ גָּ י בַּ מַעְ֖תִּ שָׁ
עֵירםֹ֥ אָנכִֹ֖י וָא֔חָב֔א׃

תָא;  גִנְּ מַעִית בְּ וַאֲמַר, יָת קָל מֵימְרָךְ שְׁ
מַרִית.  אי אֲנָא, וְאִטְּ וּדְחֵילִית אֲרֵי עַרְטִלַּ

י֥  י֣ד לְךָ֔ כִּ יא וַיּאֹ֕מֶר מִי֚ הִגִּ

ה הֲמִן־הָעֵץ֗  עֵירםֹ֖ אָתָּ֑

Hashem 
Confronts Adam

 62 בראשית ד, ט    63 במדבר כב, ט    64 ישעיה לט, ג 
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11 (lit.) HOW DO YOU KNOW [THAT YOU ARE NAKED]

Doesn’t everyone know when they are naked?

This phrase means: How do you know that it is 
embarrassing to stand naked.

[DID YOU EAT] FROM THE TREE.

How could Hashem not have known whether Adam ate from the tree or not?

Hashem obviously knew that Adam had eaten from 
the tree, but He was wondering, “How could you have 
eaten from the tree…”

12 THAT YOU GAVE ME TO BE WITH ME.

Why did Adam mention here that Hashem gave him his wife?

Here, Adam was trying to blame Hashem for his own 
sin—which was very ungrateful of him.

13 TRICKED ME.

This word is often translated to mean convinced, but here it cannot mean that because being 
convinced to sin is never an excuse, so what does it mean here?

Chavahh is complaining that the snake tricked her into 
sinning . This word is used similarly in the passuk, 
“Do not let Chizkiyahu fool you.”65

.ְיא מִי הִגִיד ל

עוֹמֵד  מֵאַיִן לְךָ לָדַעַת מַה בּוֹשֶׁת יֵשׁ בָּ

עָרוֹם:

הֲמִן הָעֵץ.

תְמִיָּה: בִּ

יב אֲשֶׁר נָתַתָּה עִמָּדִי.

טּוֹבָה: פַר בַּ אן כָּ כַּ

יג הִשִּׁיאֲנִי.

אֶתְכֶם  יא  יַשִּׁ "אַל  מוֹ  כְּ הִטְעַנִי, 

חִזְקִיָּהוּ"65:

being naked? Did you eat from the tree from 
which I commanded you not to eat?”

12 Rather than admitting his wrongdoing, 
Adam blamed Hashem. The man responded, 

“I did not eat this on my own initiative, rather, 
the woman who You gave to be with me, she 
gave me from the tree and I ate.” By shifting 
the blame to Chavah, Adam committed a 
further offense: Ingratitude for Hashem‘s 
goodness for giving him a wife. Although the 
appropriate punishment for eating from the 
Tree of Good and Evil was death, Hashem 
commuted their sentence because they 
expressed some remorse, and Adam had a 
partial excuse. Instead, Hashem made them 
mortal.

13 Turning His attention away from Adam, 
Hashem asked the woman to give her a 
chance to repent, “Why did you do this, 
transgressing my command?” But the 
woman, too, tried to shift the blame and 
responded, “The snake tricked me and I ate.”

י֥  יתִי֛ךָ לְבִלְתִּ ר֧ צִוִּ אֲשֶׁ
׃ נּ֖וּ אָכ֗לְתָּ אֲכָל־מִמֶּ

אי  י לָךְ, אֲרֵי עַרְטִלַּ וַאֲמַר--מַאן חַוִּ
דִיל  ךְ בְּ ידְתָּ פַקֵּ ; הֲמִן אִילָנָא, דְּ אַתְּ

א.  יהּ--אֲכַלְתָּ לָא לְמֵיכַל מִנֵּ דְּ

יב וַיּאֹ֖מֶר ה֗אָדָם֑ 

ה  ר֣ נָתַתָּ֣ ה֙ אֲשֶׁ ָ ה֗אִשּׁ
דִי֔ הִו֛א נ֗תְנָה־ עִמָּ
י֥ מִן־הָעֵץ֖ ו֗אכֹ֔ל׃ לִּ

י,  יהַבְתְּ עִמִּ תָא דִּ וַאֲמַר, אָדָם:  אִתְּ
הִיא יְהַבַת לִי מִן אִילָנָא וַאֲכַלִית. 

יג וַיּאֹ֨מֶר יְהוָה֧ אֱלהִֹי֛ם 

י֑ת  ה֖ מַה־זּאֹ֣ת עָשִׂ ָ ל֗אִשּׁ
חָשׁ֥  ה֔ הַנָּ ָ וַתּאֹ֨מֶר֙ ה֗אִשּׁ

יאַנִ֖י ו֗אכֹ֔ל׃ ִ הִשּׁ
 ; א עֲבַדְתְּ תָא, מָא דָּ וַאֲמַר יְיָ אֱלהִֹים לְאִתְּ
תָא, חִוְיָא אַטְעְיַנִי, וַאֲכַלִית.  וַאֲמַרַת, אִתְּ

Hashem Confronts 
Chavah

 65 דברי הימים ב לב, טו 

וָאכֵֹל

Some say that Adam ate from 
the Tree of Knowledge with 

good intentions. He thought 
that eating from the tree 

would help him have children.
בן איש חי



כִּי עָשִׂיתָ זֹּאת

These words hint at the main 
punishment that the snake 
received for its part in the 
sin. “כי עשית זאת—for you 
have done this” implies that 
the punishment is directly 
connected to the sin. Since 
the snake used its speech to 
persuade Chavah to sin, it lost 
its ability to speak forever. 
ע"פ לקו"ש ח"י ע' 13
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14 BECAUSE OF WHAT YOU HAVE DONE.

Why did Hashem punish the snake right away and not ask him why he had sinned, like He had 
asked Adam and Chavahh?

The fact that Hashem punished the snake right away 
proves that one should not try to defend the actions 
of those who tempt others to sin. This is because if 
Hashem were to ask the snake why he did this, he 
could have defended himself by saying that he was 
not responsible for Adam and Chavah’s sins; for if they 
knew the words of their teacher, Hashem, and they knew the words of his student, the 
snake, whose words should they have listened to? Obviously their teacher’s words!

[YOU ARE CURSED] FROM AMONG ALL ANIMIAL
S AND WILD BEASTS.

This particular curse is about the length of its pregnancies. 
If it was cursed to have longer pregnancies than an animal—
which have longer pregnancies than wild beasts—then is it not 
obvious that the snake’s pregnancies will be longer than that 
of a wild beast’s?

Our rabbis answered this question in Maseches 
Bechoros66 by explaining that this passuk teaches us 
that the snake was cursed to have pregnancies that last 7 years, which is 7 times longer 
than a donkey’s pregnancy—which is an animal—just as the donkey’s pregnancies are 
7 times longer than a cat’s—which is a wild beast.

YOU WILL MOVE ON YOUR BELLY.

How did snakes move before?

Initially, the snake had feet; but they were cut off as 
part of the curse.

יד כִּי עָשִׂיתָ זֹּאת.

ל  שֶׁ זְכוּתוֹ  בִּ כִים  מְהַפְּ אֵין  שֶׁ אן  מִכַּ

יתָ זֹאת,  אָלוֹ לָמָה עָשִׂ אִילּוּ שְׁ מֵסִית, שֶׁ

וְדִבְרֵי  הָרַב  בְרֵי  דִּ יב,  לְהָשִׁ לוֹ  הָיָה 

בְרֵי מִי שׁוֹמְעִין: לְמִיד, דִּ הַתַּ

מִכָּל הַבְּהֵמָה וּמִכֹּל חַיַּת הַשָּׂדֶה.

ל  כָּ לאֹ  מֵחַיָּה  ל,  נִתְקַלֵּ הֵמָה  מִבְּ אִם 

ן? כֵּ שֶׁ

כֶת  מַסֶּ בְּ זֶה  מִדְרָשׁ  רַבּוֹתֵינוּ  הֶעֱמִידוּ 

ל נָחָשׁ  מֵי עִבּוּרוֹ שֶׁ יְּ ד שֶׁ כוֹרוֹת66 לְלַמֵּ בְּ

נִים: בַע שָׁ שֶׁ

.ֵתֵל ְעַל גְּחוֹנ

רַגְלַיִם הָיוּ לוֹ וְנִקְצָצוּ:

14 Hashem—without giving the 
snake a chance to repent—said to 
the snake, “Because of what you 
have done, you are from here on 
cursed from among  all animals 
and wild beasts, as it will take 
you seven years to reproduce. 
Furthermore, I will take away your 
feet and from now on you will 
move on your belly, and you shall 
appear to eat dust all the days of 
your life.  

15 You wanted to take the 
woman as a wife; instead, I will 
place a hatred between you 
and the woman, and between 
your offspring and the woman’s 

יד וַיֹּאמֶר֩ יְהוָה֨ אֱלהִֹי֥ם ׀ 

י֣תָ זֹּאת֒  י֣ עָשִׂ חָשׁ֮ כִּ א֕ל־הַנָּ
הֵמָה֔  ל־הַבְּ ה֙ מִכָּ אָרוּ֤ר אַתָּ

דֶה֑  ת֣ הַשָּׂ וּמִכּלֹ֖ חַיַּ
נְךָ֣ תֵלֵךְ֔ וְעָפָר֥  חֹֽ עַל־גְּ
ל־יְמֵי֥ חַיּ֕יךָ׃ תֹּאכַל֖ כָּ

א,  וַאֲמַר יְיָ אֱלהִֹים לְחִוְיָא, אֲרֵי עֲבַדְתְּ דָּ
רָא; עַל  ת בָּ עִירָא, וּמִכֹּל חַיַּ ל בְּ לִיט אַתְּ מִכָּ

ךְ.  ל יוֹמֵי חַיָּ יכוֹל כָּ יזֵיל, וְעַפְרָא תֵּ מְעָךְ תֵּ

י֗ת  טו וְאֵיבָה֣ ׀ אָשִׁ

ה֔ וּבֵי֥ן  ָ ינְךָ֙ וּבֵי֣ן ה֗אִשּׁ בּ֔
זַרְעֲךָ֖ וּבֵי֣ן זַרְעָהּ֑ הוּ֚א 

ה  ֖ וּפְךָ֣ ראֹ֔שׁ וְאַתָּ יְשֽׁ

The Snake 
is Cursed

 66 בכורות, ח. 

 הוּא יְשׁוּפְ רֹאשׁ וְאַתָּה
תְּשׁוּפֶנּוּ עָקֵב

The Yetzer Hara tries 
getting us to sin by making 
us haughty. He makes us 
feel like a head. We fight 
that inclination by being 
humble like a heel. 
אמרי יואב



46

Bereishis 3:15  | Third Aliya

15 I WILL PLACE A HATRED [BETWEEN YOU AND THE WOMAN]

Why is this an appropriate punishment?

Hashem is telling the snake, “Your only intention was 
for Adam to die when he would be the first to eat the 
forbidden fruit so then you would marry Chavahh. 
Furthermore, the only reason you approached Chavah 
first was because it is easier to influence a woman’s 
opinion, and they know how to influence their 
husbands, so you wanted her to convince her husband 
to try it first.” Therefore the appropriate punishment 
is, “I will place a hatred between you and the woman…”

WILL POUND YOU.

This word means, “He will crush you,” similar to when 
Moshe said, “and I crushed the golden calf.”67 Targum 
Unkelos translates this word as, “and I pounded it.”

AND YOU WILL HISS AS YOU BITE HIM IN THE HEEL.

Why does the passuk mix Adam’s curse—that the snake will kill him—together with the snake’s 
curse?

This is actually all a part of the snakes curse: The snake 
will not be able to stand, so the only place where it 
will be able to bite man will be on his heel. And even 
from biting man there, the snake will be able to kill 
him, and therefore he will try to kill it.
The word ּתְּשׁוּפֶנו is very similar to the word ְיְשׁוּפ, 
“pound” used earlier in the passuk, but it does not 
mean the same thing. This word means making noise 
using breath. It is used similarly in the passuk, “he 
blew (נָשַׁף) on them.”68 Here it is referring to what a snake does when it approaches 
its prey to bite: it blows with a kind of hissing sound.
Even though they mean different things, the passuk uses words with the root of נשף 
both times, in order to use similar sounding words.

16 YOUR DIFFICULTY.

What difficulty specifically is this referring to?

This is referring to the difficulty of having and raising 
children in general, which include…

טו וְאֵיבָה אָשִׁית.

אָדָם  יָּמוּת  שֶׁ א  אֶלָּ נְתָּ  וַּ נִתְכַּ לאֹ  אַתָּה 

ה,  חַוָּ אֶת  א  וְתִשָּׂ ה  חִלָּ תְּ הוּא  יּאֹכַל  שֶׁ כְּ

א  ה אֶלָּ חִלָּ ה תְּ ר אֶל חַוָּ אתָ לְדַבֵּ וְלאֹ בָּ

תּוֹת  לְהִתְפַּ קַלּוֹת  ן  עְתָּ דַּ ים  שִׁ הַנָּ שֶׁ לְפִי 

לְפִיכָךְ  עְלֵיהֶן,  בַּ אֶת  לְפַתּוֹת  וְיוֹדְעוֹת 

"וְאֵיבָה אָשִׁית":

.ְיְשׁוּפ

מוֹ "וָאֶכּוֹת אוֹתוֹ"67, וְתַרְגּוּמוֹ  תְךָ, כְּ יְכַתֶּ

פִית יָתֵיהּ": "וְשָׁ

וְאַתָּה תְּשׁוּפֶנּוּ עָקֵב.

עֲקֵבוֹ  בַּ כֶנּוּ  וְתִשְּׁ קוֹמָה,  לְךָ  יְהֵא  לאֹ 

מִיתֶנּוּ. ם תְּ וְאַף מִשָּׁ

הֶם"68,  בָּ ף  "נָשַׁ מוֹ  כְּ שׁוּפֶנּוּ"  "תְּ וּלְשׁוֹן 

מִין  כְּ ף  נוֹשֵׁ הוּא  לִנְשׁוֹךְ  א  בָּ חָשׁ  הַנָּ שְׁ כֶּ

רִיקָה. שְׁ

תַב  כָּ שׁוֹן  הַלָּ עַל  נוֹפֵל  שׁוֹן  הַלָּ שֶׁ וּלְפִי 

נֵיהֶם: שְׁ יפָה בִּ לְשׁוֹן נְשִׁ

.ֵטז עִצְּבוֹנ

נִים: דּוּל בָּ זֶה צַעַר גִּ

offspring: He—the woman’s 
offspring—will pound you on your 
head and you will hiss as you bite 
him in the heel.”

16 Then Hashem said to the 
woman, “As punishment for what 
you have done, I will greatly 
increase your difficulty in raising 

שׁוּפֶנּ֥וּ עָק֔ב׃ {ס} תְּ
נָךְ,  תָא, וּבֵין בְּ ינָךְ וּבֵין אִתְּ י, בֵּ וֵּ וּדְבָבוּ אֲשַׁ

עֲבַדְתְּ לֵיהּ  כִיר מָא דַּ נַהָא:  הוּא יְהֵי דְּ וּבֵין בְּ
הֵי נָטַר לֵיהּ לְסוֹפָא.  קַדְמִין, וְאַתְּ תְּ מִלְּ

ה֤  ר הַרְבָּ ה֣ אָמַ֗ ָ טז א֕ל־הָאִשּׁ

בוֹנֵךְ֣ וְה֔רנֵֹךְ֔  ה֙ עִצְּ אַרְבֶּ
Chavah is Cursed

 67 דברים ט, כא    68 ישעיה מ, כד 

ֵוְהֵרֹנ ֵצְּבוֹנ

Before they sinned, children 
were born on the same day 

they were conceived. One 
of the punishments was 

that women have to endure 
nine months of pregnancy 

before giving birth. However, 
when Moshiach comes, 

women will have children 
in the same way that they 

did before Chavah ate from 
the Tree of Knowledge.. 

ספורנו



בְּעִצָּבוֹן תֹּאכְלֶנָּה

This punishment was tit-for-
tat in accordance with his 
sin. Adam enjoyed his sinful 
fruit and did not worry about 
where it came from, so as 
punishment, he now will 
have to toil for his food and 
will only be able to produce 
edible food with difficulty.
אור החיים
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…AND YOUR PREGNANCY.

The first difficulty when having chi ldren is the pain 
of pregnancy.

YOU WILL GIVE BIRTH TO YOUR CHILDREN IN ANGUISH.

The next difficulty when having children is the pain 
of childbirth.

YOUR LONGING WILL BE TO YOUR HUSBAND.

In what way will she long for her husband?

She will long for his intimacy. The curse is that 
even though she will long for him, she will not have 
the nerve to ask for him verbally. Instead, “he will 
dominate her”; all of the inititating will come from 
him and not from her.

LONGING.

This word means your desire, like it says, “and his 
soul desires 69(שׁוֹקֵקָה)."

17 THE EARTH WILL BE CURSED BECAUSE OF YOU.

Why is the earth being cursed for man’s sin?

This curse actually affects man as well, for now the 
earth will produce cursed creatures for him, like flies 
fleas and ants. This can be understood by comparison 
to someone who moves toward evil ways causing 
people to curse not only him but also the breasts 
from which he nursed. Similarly, when man—who 
was formed from the earth—sins, the earth is too.

.ֵוְהֵרוֹנ

זֶה צַעַר הָעִבּוּר:

בְּעֶצֶב תֵּלְדִי בָנִים.

דָה: זֶה צַעַר הַלֵּ

.ֵתְּשׁוּקָת ֵׁוְאֶל אִיש

י כֵן אֵין לָךְ מֵצַח  מִישׁ, וְאַף עַל פִּ לְתַשְׁ

ךְ",  א "הוּא יִמְשׁוֹל בָּ ה, אֶלָּ פֶּ לְתָבְעוֹ בַּ

ךְ: נּוּ וְלאֹ מִמֵּ הַכֹּל מִמֶּ

.ֵתְּשׁוּקָת

מוֹ "וְנַפְשׁוֹ שׁוֹקֵקָה"69. אֲוָתֵךְ, כְּ תַּ

.ֶיז אֲרוּרָה הָאֲדָמָה בַּעֲבוּר

גוֹן זְבוּבִים  בָרִים אֲרוּרִים, כְּ עֲלֶה לְךָ דְּ תַּ

לַיּוֹצֵא  ל  מָשָׁ וּנְמָלִים,  ים  וּפַרְעוֹשִׁ

דַיִם  רִיּוֹת מְקַלְלוֹת שָׁ לְתַרְבּוּת רָעָה וְהַבְּ

יָּנַק מֵהֶם: שֶׁ

children, and in your pregnancy; you 
will give birth to children in anguish. 
Furthermore, your longing will be to 
your husband for intimacy, yet he will 
dominate you by deciding when to 
initiate it.” 

17 Hashem then said to the man, 
“Because you transgressed My 
commandment and you listened to 
your wife’s bad advice by eating from 
the tree about which I commanded you 
saying, ‘Do not eat from it,’ the earth 
from which you were created—which 
is therefore somewhat responsible for 
your character—will be cursed because 
of you. The earth will attract flies, fleas, 

לְדִי֣ בָנִי֑ם וְאֶל־ עֶצֶ֖ב תּ֔ בְּ
שׁוּ֣קָתֵךְ֔ וְהוּ֖א  ךְ֙ תְּ אִישֵׁ

ךְ׃ {ס} ל־בּ֗ יִמְשָׁ
י צַעֲרַכִי  אָה אַסְגֵּ תָא אֲמַר, אַסְגָּ לְאִתְּ

עְלִיךְ,  נִין; וּלְוָת בַּ לִידִין בְּ צְעַר, תְּ וְעִדּוּיַכִי--בִּ
יךְ.  לוֹט בִּ יךְ, וְהוּא, יִשְׁ יאֻבְתִּ הֵי תֵּ תְּ

 ֮ מַעְתָּ י־שָׁ ר כּ֒ יז וּלְאָדָם֣ אָמַ֗

ךָ֒ וַתּאֹ֨כַל֙ מִן־ תֶּ לְקוֹ֣ל אִשְׁ
יתִי֨ךָ֙ לֵאמרֹ֔  ר צִוִּ ֤ הָעֵץ֔ אֲשֶׁ

נּ֑וּ אֲרוּרָה֤  לאֹ֥ תאֹכַל֖ מִמֶּ
בוֹן֙  עִצָּ ךָ בְּ עֲבוּרֶ֔ ה֗אֲדָמָה֙ בּ֖

ה כּלֹ֖ יְמֵי֥ חַיּ֕יךָ׃ אכְלֶנָּ֔ תֹּֽ

The Man is Cursed

 69 ישעיה כט, ח 
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18 WILL PRODUCE THORNS AND THISTLES FOR YOU .

These words in Hebrew can be interpreted to mean, “and you will produce thorns and thistles.” 
Why would you do that?

The passuk is saying that the earth will produce thorns 
and thistles for you. The curse is that while you try to 
plant all kinds of seeds, thorns and thistles will grow 
instead, and even the edible ones like artichokes and 
cardoons need special preparation in order to become edible.

AND YOU WILL HAVE TO EAT THE GRASS OF THE FIELD.

Why is this a curse? Doesn’t the Torah use a similar 
expression to deliver a blessing to Adam when it says, “I permit 
you to eat every seed bearing plant etc.?”70

Indeed, the answer can be found in what is written 
at the beginning of this section: “The earth will be 
cursed because of you, you will produce food from 
it with difficulty,”71 and after you have labored with 
difficulty to produce food from the earth you will find 
that “The earth has produced for you thorns and 
thistles.” I.e., when you try to plant greens or garden 
vegetables, the earth will produce for you instead 
thorns, thistles, artichokes, cardoons , and other wild 
herbs. The curse is that you will be forced to eat these 
bitter foods.

19 (lit.) WITH THE SWEAT OF YOUR BROW [YOU WILL EAT BREAD].

Does this mean that his bread will be filled with sweat?

No, it means that you will only be able to eat your 
bread after you have spent a lot of effort growing it.

.ָיח וְקוֹץ וְדַרְדַּר תַּצְמִיחַ ל

צְמִיחַ  זְרָעֶנָּה מִינֵי זְרָעִים תַּ תִּ שֶׁ הָאָרֶץ כְּ

וְהֵן  בִיּוֹת  וְעַכָּ קוּנְדָס  ר,  וְדַרְדַּ קוֹץ 

נֶאֱכָלִים עַל יְדֵי תִקּוּן:

וְאָכַלְתָּ אֵת עֵשֶׂב הַשָּׂדֶה.

רָכָה  בְּ בַּ וַהֲלאֹ  זוֹ,  הִיא  לָלָה  קְּ וּמַה 

ל  כָּ אֶת  לָכֶם  י  נָתַתִּ "הִנֵּה  לוֹ  נֶאֱמַר 

ב זוֹרֵעַ זֶרַע וְגוֹ'"70? עֵשֶׂ

ראֹשׁ  בְּ אן  כַּ אָמוּר  מָה  א  אֶלָּ

עֲבוּרֶךָ  בַּ הָאֲדָמָה  "אֲרוּרָה  הָעִנְיָן, 

בוֹן  הָעִצָּ וְאַחַר  תּאֹכֲלֶנָּה"71,  בוֹן  עִצָּ בְּ

זְרָעֶנָּה  תִּ שֶׁ צְמִיחַ לָךְ", כְּ ר תַּ "וְקוֹץ וְדַרְדַּ

צְמִיחַ  תַּ הִיא  נָּה,  גִּ יַרְקוֹת  אוֹ  קִטְנִיוֹּת 

דֶה,  בֵי שָׂ אָר עִשְׂ רִים וּשְׁ לְךָ קוֹצִים וְדַרְדַּ

רְחֲךָ תּאֹכְלֵם: וְעַל כָּ

.יט בְּזֵעַת אַפֶּי

ה: טְרִיחַ בּוֹ הַרְבֵּ תַּ לְאַחַר שֶׁ

and ants. You will produce food 
from it with difficulty, all the days 
of your life. 

18 When you plant grain, the 
earth will produce thorns and 
thistles and you will have to eat 
the grass of the field that are 
mixed in with your produce.

19 You shall eat bread only by 
the sweat of your brow, until you 
return to the dust, from where 
you were taken. For you are dust 
and you will return to dust once 
you pass away and are buried.”

תָךְ, וַאֲכַלְתְּ  א לְמֵימַר אִתְּ ילְתָּ וּלְאָדָם אֲמַר, אֲרֵי קַבֵּ
יהּ-- יכוֹל מִנֵּ ךְ לְמֵימַר לָא תֵּ ידְתָּ פַקֵּ מִן אִילָנָא, דְּ

ךְ.  הּ, כֹּל יוֹמֵי חַיָּ יכְלִנַּ עֲמַל תֵּ דִילָךְ, בַּ לִיטָא אַרְעָא, בְּ

צְמִי֣ח֖ לָךְ֑  ר תַּ ֖ וֹץ וְדַרְדַּ יח וְק֥

ד֕ה׃ ב הַשָּׂ שֶׂ ֖ אֶת־עֵ֥ וְא֗כַלְתָּ
ח לָךְ; וְתֵיכוֹל,  צַמַּ ין וְאָטְדִין, תְּ וְכֻבִּ

חַקְלָא.  א דְּ יָת עִסְבָּ

י֨ךָ֙ תּאֹ֣כַל לֶחֶ֔ם  זֵעַת֤ אַפֶּ יט בְּ

וּבְךָ֙ אֶל־הָאֲ֣דָמָה֔  עַד֤ שֽׁ
ר  י־עָפָ֣ חְ֑תָּ כּ֒ ה לֻקָּ נָּ֖ י֥ מִמֶּ כִּ

וּב׃ שֽׁ ה וְאֶל־עָפָר֖ תָּ אַתָּ֔
תַב לְאַרְעָא,  תִתָּ יכוֹל לַחְמָא, עַד דְּ ךְ, תֵּ אַפָּ זֵיעֲתָא דְּ בְּ
תוּב.  , וּלְעַפְרָא תְּ רִיתָא:  אֲרֵי עַפְרָא אַתְּ הּ אִתְבְּ מִנַּ דְּ

 70 בראשית א, כט    71 בראשית ג, יז 

אֶל-עָפָר תָּשׁוּב

Chazal say (Shabbos 152b) 
that we learn from this 

passuk that everyone will 
die. Even Tzaddikim that are 
alive when Moshiach comes 
will die temporarily to fulfill 

this verse. In fact, the Baal 
Shem Tov chose to pass away 

rather than to physically 
ascend to the heavens as 

Elyiahu Hanavi did, because 
he saw value in this verse.

Returning to dust is not 
necessarily a bad thing. It 

allows for a purification of 
even the lowest of all places.

ע"פ לקו"ש ח"ד ע' 1330



כָּתְנוֹת עוֹר

The other time that the 
word כתנות is mentioned 
in the Torah, is concerning 
Aaron’s priestly garments. 
This teaches us that Hashem 
made the eight garments of 
the Kohen Gadol for Adam.
בעל הטורים
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20 ADAM NAMED.

Why wait until now to mention this?

The passuk is now returning to the previous story 
when “Adam named all of the animals…”72 and is telling 
us that he also named his wife. The only reason why the 
Torah interrupted that story with the creation of Chavah 
is to teach us that by naming all of the animals, Adam 
realized that he was lonely and that he needed to be 
matched with a wife, as the passuk says, “and Adam 
did not find for himself a compatible partner,”72 and 
therefore, “Hashem cast a deep sleep upon Adam…”73 
in order to create his wife. At the end of the story about 
Chavah’s creation, the Torah tells us that “Adam and 
Chavah were both naked.”74 Once that was written 
the Torah had to immediately tell us the story of the 
snake in order to teach us 
its motive: Because he saw 
them naked and he saw 
them involved in marital 
relations, he wanted to 
marry Chavahh, and he 
therefore approached them 
with a plan to fool them 
into sinning so that Adam 
would die and he would 
eventually marry Chavah.

CHAVAH.

The word for life in Hebrew is חַי. If her name is based off her being the mother of all life, then why 
not call her חַיָה instead of חַוָה?

The name חַוָה is similar to the name חַיָה, except that it 
has a ו instead of a י. This changes the meaning of the 
word from alive, which is in the past tense, to living, 
which is in the present tense. She is called Chavah, 
living, because she constantly gives life to her offspring being that she is everyone’s 
mother. This is similar to when the passuk says, “what does man have (הֹוֶה)?”75 using 
the word הֹוֶה, with a ו, to indicate the present tense; instead of the word הָיָה, with a י, 
which indicates the past tense.

כ וַיִּקְרָא הָאָדָם.

קְרָא  "וַיִּ הָרִאשׁוֹן  לְעִנְיָנוֹ  תוּב  הַכָּ חָזַר 

א  אֶלָּ הִפְסִיק  וְלאֹ  מוֹת"72,  שֵׁ הָאָדָם 

מוֹת  שֵׁ קְרִיאַת  יְדֵי  עַל  שֶׁ דְךָ  לְלַמֶּ

תוּב "וּלְאָדָם  כָּ מוֹ שֶׁ ה, כְּ גָה לוֹ חַוָּ נִזְדַוְּ

ל  פֵּ "וַיַּ לְפִיכָךְ  נֶגְדּוֹ"72  כְּ עֵזֶר  מָצָא  לאֹ 

הְיוּ  "וַיִּ תַב  כָּ שֶׁ יְדֵי  וְעַל  מָה"73,  רְדֵּ תַּ

ת  רְשַׁ פַּ לוֹ  סָמַךְ  עֲרוּמִּים"74  נֵיהֶם  שְׁ

רָאָה  שֶׁ תּוֹךְ  מִּ שֶׁ לְהוֹדִיעֲךָ  חָשׁ,  הַנָּ

אוֹתָם עֲרוּמִּים וְרָאָה אוֹתָם עֲסוּקִים 

עֲלֵיהֶם  וּבָא  לָהּ,  נִתְאַוָּה  מִישׁ  תַשְׁ בְּ

בָה וּבְמִרְמָה: מַחֲשָׁ בְּ

חַוָּה.

אֶת  חַיָּה  מְּ שֶׁ חַיָּה  לְשׁוֹן  עַל  נוֹפֵל 

הוֶֹה  "מֶה  תּאֹמַר  ר  אֲשֶׁ כַּ וְלָדוֹתֶיהָ, 

לְשׁוֹן הָיָה: לָאָדָם"75 בִּ

20 Earlier on that day, before the episode 
of the Tree of Good and Evil, when Adam 
was naming all the creatures of the earth, 
Adam named his wife as well. He called her  

“Chavah” because she was, and she would 
be, the mother of all living, “chai,” of future 
generations. 

21 After the sin of the Tree of Good and Evil. 
Adam and Chavah were still mostly naked, so, 
before Hashem banished Adam and Chavah 
from the Gan Eden as a result of their sin, 

ם֥  קְרָא֧ ה֗אָדָם֛ שֵׁ כ וַיִּ

י֛ הִו֥א  ה֑ כִּ וֹ חַוָּ תּ֖ אִשְׁ
ל־ח֗י׃ ה֗יְתָה֖ אֵם֥ כָּ

ה:  אֲרֵי  תֵיהּ, חַוָּ וּקְרָא אָדָם שׁוֹם אִתְּ
א.  נֵי אֲנָשָׁ כָל בְּ א, דְּ הִיא הֲוָת אִמָּ

עַשׂ֩ יְהוָה֨  כא וַיַּ

אֱלהִֹי֜ם לְאָדָם֧ 
תנוֹ֥ת  וֹ כָּ תּ֛ וּלְאִשְׁ

Adam Names 
His Wife After 
She's Created

Hashem Makes 
Clothes for Adam 
and Chavah

Order of events

Adam names the animals 

Chava is created 

Adam named Chava

Story of the עץ הדעת

Order written in Torah

Adam names the animals 

Chava is created 

Story of the עץ הדעת

Adam names Chava

 72 בראשית ב, כ    73 בראשית כ, כא    74 בראשית כ, כה    75 קהלת ב, כב 
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21 [HASHEM MADE] GARMENTS FROM ANIMAL FUR.

Why did Hashem need to make these garments and dress them if they could have done it themselves?

>  The Midrash explains that these were special 
clothing that were as smooth as a fingernail and clung 
to their skin, and therefore could not be made by man.
>  Some explain this by saying that these clothing 
were made out of animal fur, for example rabbit’s 
wool, which is very soft and warm. Since Adam and 
Chavah only had time to make clothing out of leaves, 
Hashem was kind enough to make warm clothing for them out of fur before He 
expelled from Gan Eden.

22 (lit.) HAS BECOME LIKE THE ONE AMONG US.

“The one” is Hashem. How are we like Hashem? 

Man is similar to Hashem in that he is unique on earth 
just as Hashem is unique in the heavens. What makes 
man unique? His uniqueness is that “can differentiate 
between good and evil” unlike animals and beasts 
which cannot.

WHAT IF HE WOULD STRETCH FORTH 
HIS HAND ETC. [AND LIVE FOREVER].

What is the problem with Adam living forever?

If he would live forever, then he would be able to 
mislead people to follow him and say that he is also 
a God.
There are other Midrashic explanations, but none of 
them fit into the simple meaning of the passuk.

כא כָּתְנוֹת עוֹר.

חֲלָקִים  > אוֹמְרִים,  אַגָּדָה  בְרֵי  דִּ יֵשּׁ   

קִים עַל עוֹרָן. צִפּוֹרֶן הָיוּ מְדֻבָּ כְּ

א מִן הָעוֹר  > בָר הַבָּ  וְיֵשּׁ אוֹמְרִים, דָּ

וְחַם,  רַךְ  הוּא  ֶ שּׁ הָאַרְנָבִים  צֶמֶר  גוֹן  כְּ

נּוּ: תְנוֹת מִמֶּ ה לָהֶם כָּ וְעָשָּׂ

כב הָיָה כְּאַחַד מִמֶּנּוּ.

חְתּוֹנִים  תַּ בַּ יָחִיד  הוּא  הֲרֵי 

הִיא  וּמַה  עֶלְיוֹנִים,  בָּ יָחִיד  אֲנִי  שֶׁ מוֹ  כְּ

אֵין  ֶ יְחִידָתוֹ, "לָדַעַת טוֹב וָרָע", מַה שּׁ

בְהֵמָה וּבְחַיָּה: ן בִּ כֵּ

וְעַתָּה פֶּן יִשְׁלַח יָדוֹ וְגוֹ'.

קָרוֹב  הוּא  הֲרֵי  לְעוֹלָם  יִּחְיֶה  וּמִשֶׁ

אַף  וְלוֹמַר  אַחֲרָיו  רִיּוֹת  הַבְּ לְהַטְעוֹת 

. הוּא אֱלוֹהַּ

בִין  מְישָֻּׁ אֵין  אֲבָל  אַגָּדָה,  י  מִדְרְשֵׁ וְיֵשׁ 

שׁוּטוֹ: עַל פְּ

Hashem made for Adam and his 
wife, warm and soft garments from 
animal fur and dressed them. 

22 Hashem said, “Behold, man 
has become like one of us, in that 
he, too, can differentiate between 
good and evil. What if he would 
stretch forth his hand and also 
take fruit from the Tree of Life and 
eat it and live forever?!” If he lives 
forever, he might appear to the 
rest of creation as a second deity.

ם׃ {פ} שׁ֔ לְבִּ וֹר וַיַּ ע֖
ין  תֵיהּ, לְבוּשִׁ וַעֲבַד יְיָ אֱלהִֹים לְאָדָם וּלְאִתְּ

נּוּן.  ישִׁ סְרְהוֹן--וְאַלְבֵּ ךְ בִּ יקָר עַל מְשַׁ דִּ

כב וַיּאֹ֣מֶר ׀ יְהוָה֣ אֱלהִֹי֗ם 

נּ֔וּ  אַחַד֣ מִמֶּ הֵן֤ ה֗אָדָם֙ הָיָה֙ כְּ
ן־ ה֣ ׀ פֶּ לָדַעַ֖ת טוֹ֣ב וָרָע֑ וְעַתָּ

ם֚ מֵעֵץ֣  וֹ וְלָקַח֙ גַּ לַח֣ יָד֗ יִשְׁ
י֔ם וְאָכַל֖ וָחַי֥ לְעלֹ֗ם׃ ה֖חַיִּ

עָלְמָא  וַאֲמַר יְיָ אֱלהִֹים, הָא אָדָם הֲוָה יְחִידַאי בְּ
יט יְדֵיהּ,  לְמָא יוֹשֵׁ ע, טָב וּבִישׁ; וּכְעַן דִּ יהּ, לְמִדַּ מִנֵּ

א, וְיֵיכוֹל, וְיֵיחֵי לְעָלַם.  יָּ ב אַף מֵאִילָן חַיַּ וְיִסַּ

Adam and Chavah 
are Expelled 

from Gan Eden 

Forth Aliya | רביעי

פֶּן-יִשְׁלַח יָדוֹ

Hashem said, “what if he 
would stretch forth, etc.” for 
ultimately man has free will. 

However, Hashem decided 
to send Adam out of Gan 

Eden because he knew that 
even if Hecommanded 

him to not eat from the 
tree of life, the Yetzer Hara 
would create too powerful 

a temptation that Adam 
would not be able to resist.

חזקוני



וַיְגָרֶשׁ אֶת-הָאָדָם

This punishment—Adam 
being banished from 
Gan Eden—was a natural 
consequence of his sin. 
Through his sin, Adam 
banished the Shechinah from 
this world, and by doing so 
he lost his touch with the 
holiness of Gan Eden.
ע"פ לקו"ש ח"י ע' 168
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24 AT THE EAST OF GAN EDEN.

Were these angels stationed inside or outside of the garden?

The angels were stationed at the eastern side of Gan 
Eden, outside of the garden.

ANGELS.

What sort of angels were these?

These were angels of destruction.

[HASHEM STATIONED… A] REVOLVING BLADE .

How do you station a revolving blade?

This was not just a blade, it was a sword that had a 
handle, as well as a blade, allowing an angel to hold it 
by the handle and spin it. This was to frighten Adam 
from reentering the garden.
Unkelos translates the word lahat as שְׁנַן, which means 
blade. This word is used similarly in the Gemara when 
it says, “unsheathe your blade.”76 In Old French, this 

כד מִקֶּדֶם לְגַן עֵדֶן.

ן: ן עֵדֶן חוּץ לַגָּ ל גַּ מִזְרָחוֹ שֶׁ בְּ

אֶת הַכְּרוּבִים.

לָה: מַלְאֲכֵי חַבָּ

הַחֶרֶב הַמִּתְהַפֶּכֶת.

כְנוֹס עוֹד  וְלָהּ לַהַט, לְאַיֵּים עָלָיו מִלִּ

ן. לַגָּ

לַף  "שְׁ מוֹ  כְּ נַן,  שְׁ "לַהַט"  רְגּוּם  תַּ

נָנָא"76 וְלָשׁוֹן לַעַ"ז למ"א. שְׁ

א  י אַגָּדָה יֵשׁ, וַאֲנִי אֵינִי בָא אֶלָּ וּמִדְרְשֵׁ

לִפְשׁוּטוֹ:

23 Hashem thereupon 
banished man and his family 
from the Gan Eden, to work 
the ground from where he was 
taken.

24 He drove the man out 
and the man and his family 
settled just east of Gan Eden. 
Hashem stationed at the 
east of Gan Eden angles of 
destruction, equipped with a 
sharp revolving blade which 
appeared frightening, to guard 
the path to the Tree of Life 
against entry. 

1 Adam separated from 
Chavah after being 
banished from the Gan 

חֵה֛וּ יְהוָה֥ אֱלהִֹי֖ם  לְּ כג ו֖יְשַׁ

ן־עֵדֶ֑ן ל֖עֲבדֹ֙ אֶת־הָאֲ֣דָמָה֔  מִגַּ
ם׃ ֗ ח֖ מִשּׁ ר לֻקַּ ֥ אֲשֶׁ

עֵדֶן-- תָא דְּ נְּ חֵיהּ יְיָ אֱלהִֹים, מִגִּ לְּ וְשַׁ
ן.  מָּ רִי, מִתַּ אִתְבְּ אַרְעָא, דְּ לְמִפְלַח, בְּ

ן֩  כֵּ שְׁ כד וַיְגָרֶ֖שׁ אֶת־ה֗אָדָם֑ וַיַּ

רֻבִי֗ם  דֶ֨ם לְגַן־עֵדֶ֜ן אֶת־הַכְּ מִקֶּ
כֶ֔ת  תְהַפֶּ וְאֵת֨ לַהַ֤ט הַחֶרֶ֨ב֙ הַמִּ

ים׃ {ס} רֶךְ עֵץ֥ ה֖חַיּ֒ ֖ מרֹ֕ אֶת־דֶּ לִשְׁ
תָא  קַדְמִין לְגִנְּ רִי מִלְּ וְתָרֵיךְ, יָת אָדָם; וְאַשְׁ

מִתְהַפְכָא,  א דְּ נַן חַרְבָּ א, וְיָת שְׁ רוּבַיָּ עֵדֶן יָת כְּ דְּ
א. יָּ ר, יָת אוֹרַח אִילָן חַיַּ לְמִטַּ

א וְהָאָ֣דָם֔ יָדַע֖ אֶת־

הַ֨ר֙  וֹ וַתַּ תּ֑ ה֣ אִשְׁ חַוָּ
The Birth of 
Kayin and Hevel

פרק ד

 76 סנהדרין, פב. 
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means lame.
There are many other Midrashic explanations for this, but I have only come to explain 
the simple meaning of the passuk.

1 ADAM HAD KNOWN.

Why is the subject, Adam, written before the verb, known, when generally the Torah writes the 
verb before the subject of the sentence?

This is because this had already happened before the 
previous episode, i.e., before they had sinned and 
been forced out of Gan-Eden. Chavah’s pregnancy 
and birth also happened before this event. However, 
if it had written וַיֵדַע אָדָם—a future tense verb followed 
by the subject—then it would have sounded like he 
had children after being forced out of Gan Eden.

KAYIN.

Why did she name him Kayin?

The name קַיִן is similar to the word קָנִיתִי, “created.” 
Chavah’s reasoning was based off her next words, “We 
have created a son together with Hashem.”

(lit.) THE HASHEM.

The Hebrew word for the is את, which is a connective 
word that can also mean with Hashem; meaning, 
Chavah said, “When Hashem created me and my 
husband, He created us by Himself, but now we are 
partnering with Hashem to create Kayin.”

KAYIN… BROTHER, HEVEL.

Why does the passuk say the word אֶת before each of these words?

The three times that the passuk says the word אֶת 
are additions . They teach us that Kayin was born 
with a twin and Hevel was born with two more 
siblings—triplets. That is why the passuk says, “and 
she continued to give birth,” implying additional children.

א וְהָאָדָם יָדַע.

קוֹדֶם  מַעְלָה,  ל  שֶׁ הָעִנְיָן  קוֹדֶם  בָר  כְּ

הַהֵרָיוֹן  וְכֵן  עֵדֶן,  ן  מִגַּ וְנִטְרַד  חָטָא  שֶׁ

מָע  תַב 'וַיֵּדַע אָדָם' נִשְׁ אִם כָּ דָה, שֶׁ וְהַלֵּ

נִים: טְרַד הָיוּ לוֹ בָּ נִּ אַחַר שֶׁ לְּ שֶׁ

קַיִן.

ם "קָנִיתִי": עַל שֵׁ

אֶת ה'.

י  רָא אוֹתִי וְאֶת אִישִׁ בָּ שֶׁ מוֹ עִם ה', כְּ כְּ

אָנוּ  פִים  תָּ שֻׁ זֶה  בָּ אֲבָל  רָאָנוּ,  בְּ לְבַדּוֹ 

עִמּוֹ:

אֶת קַיִן אֶת אָחִיו אֶת הָבֶל.

אוֹמָה  תְּ ד שֶׁ ג' אֵתִים רִבּוּיִים הֵם, מְלַמֵּ

יִם,  תַּ נוֹלְדָה עִם קַיִן, וְעִם הֶבֶל נוֹלְדוּ שְׁ

לְכָךְ נֶאֱמַר "וַתּוֹסֶף":

Eden. But because Adam had known his 
wife Chavah before the episode of the 
sin, she conceived, and shortly after gave 
birth to twins; a boy and girl. She named 
her son Kayin, saying, “I have created a 
son together with Hashem.”

2 Soon after giving birth to Kayin and his 
twin sister, she gave birth to his brother, 
Hevel, and two twin sisters. As a result 

לֶ֣ד אֶת־קַיִ֔ן וַתּאֹ֕מֶר  וַתֵּ
קָנִי֥תִי אִי֖שׁ אֶת־יְהו֗ה׃

תֵיהּ;  ה אִתְּ וְאָדָם, יְדַע יָת חַוָּ
יאַת, וִילֵידַת יָת קַיִן, וַאֲמַרַת,  וְעַדִּ

בְרָא מִן קֳדָם יְיָ.  קְנֵיתִי גֻּ

ב וַתּסֶֹ֣ף לָלֶדֶ֔ת 

וַיְהִי-הֶבֶל ... וְקַיִן הָיָהאֶת־אָחִי֖ו אֶת־הָבֶ֑ל 

We know that the word ויהי 
implies sadness, and the 

word והיה implies joy. For 
Hevel, the joy in life was when 

he was able to daven and 
study Torah, only working 
because it was necessary. 
Therefore the Torah says 

 Hevel a shepherd.”. With ויהי“
kayin, it says “היה a farmer,” 

because for him making 
money was the priority.

תפארת שלמה
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2 A SHEPHERD.

Hashem had not yet allowed humans to consume meat, so as a vegetarian, why was Hevel a 
shepered and not a farmer?

This is because as a result of Adam’s sin the earth was 
cursed, making it difficult for Hevel to farm the land, 
so he gave it up to become a shepherd.

3 (lit.) FROM THE FRUIT OF THE LAND.

Why does the passuk praise Hevel’s offering and not Kayin’s?

>  Kayin brought an offering from lower grade 
produce and therefore it was not praiseworthy. There 
is a Midrash which explains that even though he 
brought lower grade produce, it was flax seed, which 
is a high-quality grain, and Hevel was upset that his 
“high-quality grain offering was rejected.”
>  (Another explanation: The phrase, “from the fruit…” implies that Kayin took 
whichever fruit came to his hand. He did not intentionally take high quality produce, 
and not even decent produce.)

4 PAID ATTENTION.

The root word of “paid attention”—שעה—means to turn. 
This root-word is used similarly in the passuk, “and he 
did not שָׁעָה to Kayin’s offering”77 meaning, he did not 
turn his attention toward Kayin’s offering and accept it. 
Similarly, “do not ּיִשְׁעו in lies”78 means: do not turn your attention toward lies. Similarly, 
.from him”79 means: turn your attention away from him, and leave him alone שְׁעֵה“

ב רֹעֵה צֹאן.

לוֹ  ירַשׁ  פִּ הָאֲדָמָה,  תְקַלְלָה  נִּ שֶׁ לְפִי 

מֵעֲבוֹדָתָהּ:

ג מִפְּרִי הָאֲדָמָה.

אוֹמֶרֶת  > ֶ שּׁ אַגָּדָה  וְיֵשּׁ  רוּעַ.  הַגָּ מִן   

ן הָיָה תָּ זֶרַע פִּשְּׁ

א  > בָּ ֶ שּׁ מֵאֵיזֶה  "מִפְּרִי",  אַחֵר  בָר  (דָּ

לְיָדוֹ, לאֹ טוֹב וְלאֹ מוּבְחָר):

שַע. ד וַיִִּ

עָה"77 לאֹ  פֶן, וְכֵן "וְאֶל מִנְחָתוֹ לאֹ שָׁ וַיִּ

פָנָה, וְכֵן "וְאַל יִשְׁעוּ"78 אַל יִפְנוּ, וְכֵן 

נֵה מֵעָלָיו: עֵה מֵעָלָיו"79 פְּ "שְׁ

of Adam’s sin, the ground had 
been cursed, so when Hevel 
matured he became a shepherd, 
while Kayin, unfazed by the curse, 
continued being a farmer.

3 At the end of that year, Kayin 
brought as an offering to Hashem 
some flax seeds, not the choicest 
produce, that had grown from the 
land. 

4 Hevel also brought an offering 
to Hashem, but he offered the 
fattest firstborns of his sheep. 
Therefore, Hashem paid attention 
to Hevel and his offering by 
sending a heavenly fire to 
consume the offering.

ו֖יְהִי־הֶבֶ֨ל֙ רעֵֹ֣ה צאֹ֔ן וְקַיִ֕ן 
הָיָה֖ עבֵֹד֥ אֲדָמ֗ה׃

וְאוֹסֵיפַת לְמֵילַד, יָת אֲחוּהִי יָת הָבֶל; וַהֲוָה 
אַרְעָא.  לַח בְּ הֶבֶל, רָעֵי עָנָא, וְקַיִן, הֲוָה פָּ

בֵא֨ קַיִ֜ן  ץ יָמִי֑ם וַיָּ ֣ ג ו֖יְהִי֖ מִקֵּ

רִי֧ ה֗אֲדָמָה֛ מִנְחָה֖ ל֖יהו֗ה׃ מִפְּ
א  וַהֲוָה, מִסּוֹף יוֹמִין; וְאַיְתִי קַיִן מֵאִבָּ

נָא--קֳדָם יְיָ.  אַרְעָא, קֻרְבָּ דְּ

ד וְהֶבֶ֨ל הֵבִי֥א גַם־

וֹ  כרֹוֹ֥ת צאֹנ֖ הוּ֛א מִבְּ
ע יְהוָה֔  שַׁ֣ וּמ֔חֶלְבֵהֶן֑ וַיִּ
אֶל־הֶבֶ֖ל וְאֶל־מִנְחָתֽוֹ׃

ינֵיהוֹן;  מִּ ַ ירֵי עָנֵיהּ, וּמִשּׁ כִּ וְהֶבֶל אַיְתִי אַף הוּא מִבַּ
נֵיהּ.  הֶבֶל וּבְקֻרְבָּ וַהֲוָת רַעֲוָא מִן קֳדָם יְיָ, בְּ

Kayin and Hevel 
Bring Offerings 
to Hashem

Hevel's Offering 
is Accepted

 77 בראשית ד, ה    78 שמות ה, ט    79 איוב יד, ו 

אֶל-הֶבֶל וְאֶל-מִנְחָתוֹ

There are two aspects to a 
Korban: One is the special 
connection that man achieves 
with Hashem. The other is 
the complete transformation 
of the offering—from a 
physical possession, to an 
item completely consumed 
by Hashem. This is why the 
passuk says that Hashem 
paid attention to two things: 
Hevel, and his offering.
ע"פ לקו"ש חכ"ז ע' 11 ואילך

מִפְּרִי הָאֲדָמָה

Kayin sacrificed flax, a highly 
regarded species. Still, 
his offering was rejected 
because it wasn’t the best 
flax available. This teaches 
us the importance of Hiddur 
Mitzvos—when one is doing 
a Mitzvah it is imperative 
that the Mitzvah be done 
in the nicest possible way.
ע"פ לקו"ש חט"ו ע' 26
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PAID ATTENTION.

How did they know that Hashem only paid attention to Hevel’s offering?

A fire came down from heaven and consumed only 
Hevel’s offering.

7 (lit.) IF YOU IMPROVE [YOU WILL BE ELEVATED].

The simple meaning of this phrase, as explained by 
Targum Unkelos is: If you improve your actions then 
you will be forgiven.

YOUR SIN WILL BE CROUCHING AT THE DOOR.

Behind what door will your sin be crouching?

Your sins will be preserved, until you are standing at 
the entrance to your grave.

(lit.) IT WILL LUST AFTER YOU.

What will lust after you?

The longing for sin, which is your evil inclination, 
will be constantly lusting and desiring to cause you 
to stumble into sin.

(lit.) BUT YOU WILL CONTROL IT.

Does this mean that man will always control his evil inclination?

This means that if man wants to overcome his evil 
inclination then he has the power to do so.

שַע. וַיִִּ

יָרְדָה אֵשׁ וְלִחֲכָה מִנְחָתוֹ:

ז הֲא אִם תֵּיטִיב.

רוּשׁוֹ: תַרְגּוּמוֹ פֵּ כְּ

לַפֶּתַח חַטָּאת רוֹבֵץ.

מוּר: אֵך שָׁ לְפֶתַח קִבְרְךָ חַטָּ

וְאֵלֶי תְּשׁוּקָתוֹ. 

מִיד  תָּ הָרָע,  יֵצֶר  הוּא  את,  חַטָּ ל  שֶׁ

ילְךָ: שׁוֹקֵק וּמִתְאַוֶּה לְהַכְשִׁ

וְאַתָּה תִּמְשָׁל בּוֹ.

ר עָלָיו: בֵּ תְגַּ רְצֶה תִּ אִם תִּ

5 But to Kayin and his offering, He 
did not pay attention, and it was 
not consumed by a heavenly fire. 
Kayin became extremely upset and 
distraught.

6 Hashem then said to Kayin 
consoling him, “Why are you upset 
and distraught?

7 After all, the choice is yours. If 
you improve your actions, you will 
be forgiven. But if you do not, your 
sin will be crouching at the door of 
your grave, so to speak, and you 
will need to give a reckoning in the 
World to Come. Remember your 
evil inclination always lusts after 
you, seeking to make you sin, but 
you can control it.” However, Kayin 
refused to admit his mistake. 

וֹ  ה וְאֶל־קַיִ֥ן וְאֶל־מִנְחָת֖

חַ֤ר לְקַיִ֨ן֙  עָה֑ וַיִּ לאֹ֣ שָׁ
נ֗יו׃ לוּ֖ פָּ פְּ מְאדֹ֔ ו֖יִּ

נֵיהּ, לָא הֲוָת רַעֲוָא; וּתְקֵיף  וּבְקַיִן וּבְקֻרְבָּ
בִישׁוּ אַפּוֹהִי.  א, וְאִתְכְּ לְקַיִן לַחְדָּ

ה  ו וַיּאֹ֥מֶר יְהוָה֖ אֶל־קָיִ֑ן לָמָּ֚

ה נ֗פְלוּ֥ פָנ֕יךָ׃ רָה לָךְ֔ וְלָמָּ֖ חָ֣
ךְ.  בִישׁוּ אַפָּ קֵיף לָךְ, וּלְמָא אִתְכְּ וַאֲמַר יְיָ, לְקָיִן:  לְמָא תְּ

אֵת֔  יטִיב֙ שְׂ ז הֲלוֹ֤א אִם־תֵּ

תַ֖ח  וְאִם֙ לאֹ֣ תֵיטִי֔ב לַפֶּ
וֹ  שׁוּ֣קָת֔ א֣ת רבֵֹץ֑ וְאֵלֶי֨ךָ֙ תְּ חַטָּ

וֹ׃ ל־בּֽ מְשָׁ ה֖ תִּ וְאַתָּ
בֵיק לָךְ, וְאִם לָא תּוֹטֵיב  תְּ הֲלָא אִם תּוֹטֵיב עוּבָדָךְ, יִשְׁ

רָעָא  ינָא חֶטְאָךְ נְטִיר; עֲתִיד לְאִתְפְּ עוּבָדָךְ, לְיוֹם דִּ
בֵיק לָךְ.  תְּ תוּב, יִשְׁ תוּב, וְאִם תְּ ךְ, אִם לָא תְּ מִנָּ

Kayin's Offering 
is Rejected

הֲלוֹא אִם-תֵּיטִיב

Kayin’s true failure was that he 
did not learn from his mistake. 
In this passuk Hashem tried to 
teach him that if an individual 

learns from his errors, his 
slate can be wiped clean. 

However, Kayin refused to 
admit to his wrongdoing.

Our challenge, as well, is 
to learn from our failures 
rather than to stubbornly 

refuse to admit them, and 
even rationalize them. By 

learning from our failures, 
we can transform every one 
of them into an impetus for 

further spiritual growth.
ע"פ לקו"ש חט"ו ע' 22



הֲשֹׁמֵר אָחִי אָנֹכִי

Kayin was saying that he 
was not responsible for 
his brother's death since 
ultimately it is Hashem 
who is the world's “keeper.” 
If Hashem let it happen, 
it must be that Hevel was 
supposed to die. However, 
Kayin  was mistaken. Even 
if something has to happen, 
a person never loses his 
free will, and is always held 
responsible for his actions.
רבי בונים מפשיסחא 
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8 (lit.) AND KAYIN [SAID TO HEVEL].

What did Kayin say to Hevel?

This phrase means that Kayin started to argue and 
fight with Hevel, finding an excuse to kill him. There 
are many Midrashim that describe what they were 
arguing about, but the simplest understanding of our 
passuk is that the topic of their argument was not important.

9 WHERE IS YOUR BROTHER HEVEL.

Hashem knows everything, so how did He not know where Hevel was?

He was trying to start an easygoing conversation with 
him in order to give him the opportunity to repent 
and say, “I have killed my brother and I have sinned 
against You.”

I DO NOT KNOW.

Why did he lie to Hashem?

He was acting as if he could fool Hashem.

AM I MY BROTHER’S KEEPER.

The chataf-patach under the prefix ה of הֲשׁוֹמֵר signifies 
a question. Similarly, anytime a ה is punctuated with 
a chataf -patach (  ֲ)it acts as a question mark.

ח וַיֹּאמֶר קַיִן.

דִבְרֵי רִיב וּמַצָּה לְהִתְעוֹלֵל  נִכְנַס עִמּוֹ בְּ

אַגָּדָה,  י  מִדְרְשֵׁ זֶה  בָּ וְיֵשׁ  לְהָרְגוֹ.  עָלָיו 

ל מִקְרָא: אַךְ זֶה יִשּׁוּבוֹ שֶׁ

.ט אֵי הֶבֶל אָחִי

יָשׁוּב  אוּלַי  נַחַת,  דִבְרֵי  בְּ עִמּוֹ  נֵס  לִיכָּ

יו וְחָטָאתִי לְךָ: וְיאֹמַר, אֲנִי הֲרַגְתִּ

א יָדַעְתִּי.

עַת הָעֶלְיוֹנָה: גוֹנֵב דַּ ה כְּ נַעֲשָׂ

הֲשׁוֹמֵר אָחִי.

קוּדָה  ל הֵ"א הַנְּ מַהּ הוּא, וְכֵן כָּ לְשׁוֹן תֵּ

ח: תָּ חֲטָף פַּ בַּ

8 Kayin then began to argue with his 
brother Hevel, and while they were in 
the field in midst of arguing, Kayin rose 
against his brother Hevel and killed him 
in jealousy that his younger brother’s 
offering was accepted by Hashem while 
his was not accepted.

9 Hashem knew what had happened, 
but to give Kayin an opportunity to 
show remorse, Hashem initiated a 
conversation and asked Kayin, “Where 
is your brother Hevel?” Kayin lied to 
Hashem saying “I do not know. Am I my 
brother’s keeper?”

10 But Hashem knew Kayin was lying, so 
He responded, “What have you done? 
The voice of your brother’s blood and 
all of the souls that could have been his 
future descendants are crying out to me 
from the ground.

ח וַיּאֹ֥מֶר קַיִ֖ן אֶל־הֶבֶ֣ל 

הְיוֹתָם֣  אָחִי֑ו ו֖יְהִי֙ בּ֒
קָ֥ם קַיִ֛ן אֶל־ דֶה֔ וַיָּ שָּׂ בַּ
הֶבֶ֥ל אָחִי֖ו וַיּ֖הַרְג֔הוּ׃

מִהְוֵיהוֹן  וַאֲמַר קַיִן, לְהֶבֶל אֲחוּהִי; וַהֲוָה בְּ
חַקְלָא, וְקָם קַיִן עַל הֶבֶל אֲחוּהִי וְקַטְלֵיהּ.  בְּ

ט וַיּאֹ֤מֶר יְהוָה֙ אֶל־

קַיִ֔ן אֵי֖ הֶבֶ֣ל אָחִי֑ךָ 
י  וַיּאֹ֨מֶר֙ לאֹ֣ יָדַעְ֔תִּ
כִי׃ ר אָחִי֖ אָנֹֽ הֲשֹׁמֵ֥

וַאֲמַר יְיָ לְקַיִן, אָן הֶבֶל אֲחוּךְ; וַאֲמַר 
לָא יָדַעְנָא, הֲנָטַר אֲחִי אֲנָא. 

י֑תָ  י וַיּאֹ֖מֶר מֶה֣ עָשִׂ

עֲקִי֥ם  מֵי֣ אָחִי֔ךָ צֹֽ קוֹ֚ל דְּ
אֵלַי֖ מִן־ה֗אֲדָמ֗ה׃

Kayin Kills Hevel
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10 (lit.) YOUR BROTHERS BLOODS.

Why is “bloods” written in the plural?

>  It is written plural because Kayin spilled the blood 
of his brother, and the blood of his brother’s potential 
descendants.
>  Another answer is: Kayin gave Hevel many wounds. 
This was because he did not know which wounds can cause a soul to depart from 
its body.

FROM THE GROUND.

The ground had already been cursed previously,80 so why does it need to be cursed again?

The ground will now be cursed more than it already 
has been for its previous sin81 because it also continued 
to sin this time. Its sin was …

11 (lit.)…THAT IT OPENED UP ITS MOUTH
 AND SOAKED WITHIN IT YOUR BROTHER’S BLOOD ETC.

Because of this sin, I am adding a curse to the ground. 
When you farm it, “No longer will it produce for you 
as much as it used to.”82

[Other versions: Consider everything from last Rashi—
titled “From the ground”—and this Rashi to be one 
continuous paragpraph.]

12 CONSTANTLY WANDERING.

Is this curse an outcome of the first curse—will Kayin be constantly wandering to find better soil 
for farming?

No. This is a separate curse. The curse is that he will 
not be able to live in once place for too long.

.י דְּמֵי אָחִי

מוֹ וְדַם זַרְעִיּוֹתָיו.  דָּ

ה,  צָעִים הַרְבֵּ ה בוֹ פְּ עָשָׂ בָר אַחֵר, שֶׁ  דָּ

לּאֹ הָיָה יוֹדֵעַ מֵהֵיכָן נַפְשׁוֹ יוֹצְאָה: שֶׁ

מִן הָאֲדָמָה.

בָר  כְּ הִיא  תְקַלְלָה  נִּ ֶ שּׁ ה  מִמַּ יוֹתֵר 

זוֹ הוֹסִיפָה לַחֲטוֹא: עֲוֹנָה81ּ, וְגַם בָּ בַּ

יא אֲשֶׁר פָּצְתָה אֶת פִּיהָ 
לָקַחַת אֶת דְּמֵי אָחִי וְגוֹ'.

"לאֹ  אֶצְלְךָ,  קְלָלָה  לָהּ  מוֹסִיף  וְהִנְנִי 

ת כֹּחָהּ"82. תּוֹסֶף תֵּ

הָאַדָמָה  מִמִן  אֶחָד  דִבּוּר  הַכֹּל  [ס"א 

ע"כ]

יב נָע וָנָד.

מָקוֹם אֶחָד: אֵין לְךָ רְשׁוּת לָדוּר בְּ

11 Now, as a result of this 
act, you will be cursed by 
having to work the ground 
even harder than you had 
to already. The curse will be 
directed to the ground, which 
opened up like a mouth 
and soaked within it your 
brother’s blood.

12 When you work the ground 
to plant, the ground will no 
longer produce as much as 
it used to. Furthermore, you 
will be constantly wandering 
the world, I won’t let you 
settle in one place.”

עֲתִידִין  ם זַרְעֲיָן דַּ א; קָל דַּ וַאֲמַר, מָא עֲבַדְתָּ
ק מִן אֲחוּךְ, קָבְלָן קֳדָמַי מִן אַרְעָא.  לְמִפַּ

ה מִן־ ה֖ אָרוּ֣ר אָתָּ֑ יא וְעַתָּ

י֔הָ  צְתָה֣ אֶת־פִּ ר֣ פּ֗ ה֗אֲדָמָה֙ אֲשֶׁ
ד֕ךָ׃ מֵי֥ אָחִי֖ךָ מִיָּ לָקַחַ֛ת אֶת־דְּ

הּ,  מַּ פְתַחַת יָת פֻּ , מִן אַרְעָא דִּ וּכְעַן, לִיט אַתְּ
אֲחוּךְ מִן יְדָךְ.  מָא דַּ ילַת יָת דְּ וְקַבֵּ

י֤ ת֖עֲבדֹ֙ אֶת־הָאֲ֣דָמָה֔  יב כִּ

ת־כֹּחָהּ֖ לָךְ֑  א־תסֵֹף֥ תֵּ לֹֽ
הְיֶה֥ בָא֗רֶץ׃ נָע֥ וָנָד֖ תּ֒

ן חֵילַהּ  אַרְעָא, לָא תּוֹסֵיף לְמִתַּ פְלַח בְּ אֲרֵי תִּ
אַרְעָא.  הֵי בְּ לָךְ; מְטֻלְטַל וְגָלֵי, תְּ

Kayin is Cursed

 80 בראשית ג, יז    81 רש"י א, יא    82 בראשית ד, יב- 

אֲשֶׁר פָּצְתָה אֶת-פִּיהָ

Since Kayin was assisted by 
the earth when it swallowed 

up his brother’s blood, as 
punishment, he will no longer 

benefit from the earth in 
the ways that he used to.

ספורנו



גָּדוֹל עֲוֹנִי, מִנְּשֹׂא

Kayin was complaining that 
Hashem's decree that he 
would always wonder was 
too severe because it would 
make it very difficult for him 
to have the time to do proper 
teshuva. He wouldn't be able 
to focus due to his travels. .
הרה“ק מקאצק 
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13 (lit.) MY SIN IS TOO GREAT TO BEAR.

Kayin is posing a question: “Hashem, you carry the 
upper and lower worlds, but my sin is too great for 
You to handle! Why can You not forgive me?”

15 THEREFORE, WHOEVER WILL KILL KAYIN

What will happen to whoever kills Kayin?

The Torah does not find it necessary tell us what 
exactly will happen to whoever would kill kayin.
This is one example of a passuk speaking in short, only 
hinting at its meaning without fully explaining itself. 
“Therefore whoever will kill Kayin” is a threatening, 
and open-ended statement, such as, something will 
definitely happen to him! Such and such will be his punishment! Without explaining 
what the punishment is, the passuk hints that there will definitely be one.

TAKE PLACE IN SEVEN GENERATIONS.

What will take place in seven generations?

Hashem is saying, “I do not want to take revenge 
on Kayin now, I will get My revenge on him for his 
sin after seven generations. Then, his descendant 
Lemech will rise and kill him.”
Now that we know that the words “take place in seven 
generations,” which come later in the passuk, are 
referring to Hevel’s death being avenged on Kayin, 
and are not a continuation of the previous words, 

יג גָּדוֹל עֲוֹנִי מִנְּשׂוֹא.

עֶלְיוֹנִים  טוֹעֵן  אַתָּה  תְמִיָּה,  בִּ

ר לִטְעוֹן: וְתַחְתּוֹנִים וַעֲוֹנִי אִי אֶפְשָׁ

טו לָכֵן כָּל הוֹרֵג קַיִן.

בְרֵיהֶם  רוּ דִּ צְּ קִּ קְרָאוֹת שֶׁ זֶה אֶחָד מִן הַמִּ

ל הוֹרֵג קַיִן"  וְרָמְזוּ וְלאֹ פֵירְשׁוּ, "לָכֵן כָּ

וְכָךְ  ךְ  כָּ לוֹ,  ה  יֵעָשֶׂ כֹּה  עָרָה,  גְּ לְשׁוֹן 

עָנְשׁוֹ, וְלאֹ פֵירַשׁ עָנְשׁוֹ:

שִׁבְעָתַיִם יֻקָּם.

13 Hearing this, Kayin responded to 
Hashem, “Is my sin too great for You 
to bear? Can I not be forgiven?

14 Today You have banished me from 
the earth, causing me to be unable 
to settle in one place; I will therefore 
be hidden from You as well. I will 
constantly wander the earth and not 
have the safety that a home provides. 
Therefore, I am afraid, that whoever 
among the animals finds me, will kill me.”

15 “Therefore,” Hashem told him, “I 
promise that whoever from the 
animals will kill Kayin, will be punished! 
Revenge for his sin will take place 
in seven generations.” As a sign 
for Hashem’s protection, Hashem 
inscribed a letter of His divine name 
onto Kayin’s forehead.

יג וַיּאֹ֥מֶר קַיִ֖ן אֶל־יְהוָה֑ 

א׃ שֹֽׂ דוֹ֥ל עֲוֹנִי֖ מִנְּ גָּ
ק.  בַּ מִשְׁ י חוֹבִי, מִלְּ וַאֲמַר קַיִן, קֳדָם יְיָ:  סַגִּ

תָּ אתִֹי֜ הַיּוֹ֗ם  רַשְׁ֨ יד הֵן֩ גֵּ

נֶי֖ךָ  נֵי֣ ה֗אֲדָמָה֔ וּמִפָּ מֵעַל֙ פְּ
רֶץ  אָ֔ תֵר֑ וְהָיִי֜תִי נָע֤ וָנָד֙ בָּ אֶסָּ

צְאִי֖ י֖הַרְג֔נִי׃ וְהָיָה֥ כָל־מֹֽ
י אַרְעָא, וּמִן  ין, מֵעַל אַפֵּ א יָתִי יוֹמָא דֵּ רֵיכְתָּ הָא תָּ

מָרָא; וְאֵיהֵי מְטֻלְטַל  ר לְאִטְּ קֳדָמָךְ, לֵית אִפְשָׁ
נִי.  נִי, יִקְטְלִנַּ חִנַּ כְּ יַשְׁ ל דְּ אַרְעָא, וִיהֵי כָּ וְגָלֵי, בְּ

ל־ וֹ יְהוָה֗ לָכֵן֙ כָּ טו וַיּאֹ֧מֶר ל֣

ם֑  בְעָתַיִ֖ם יֻקָּ הרֵֹג֣ קַיִ֔ן שִׁ
י֥  וֹת לְבִלְתִּ ם יְהוָה֤ לְקַיִ֨ן֙ א֔ שֶׂ ֨ וַיָּ

צְאֽוֹ׃ ל־מֹֽ וֹ כָּ הַכּוֹת־אתֹ֖

ו, לְסוֹף  יִן עַכְשָׁ אֵינִי רוֹצֶה לְהִנָּקֵם מִקַּ

נּוּ,  בְעָה דוֹרוֹת אֲנִי נוֹקֵם נִקְמָתִי מִמֶּ שִׁ

נָיו וְיַהַרְגֵהוּ. נֵי בָּ יַּעֲמוֹד לֶמֶךְ מִבְּ שֶׁ

ם",  בְעָתַיִם יקָֻּ אָמַר "שִׁ קְרָא שֶׁ וְסוֹף הַמִּ

ת  חִלַּ תְּ יִן, לָמַדְנוּ שֶׁ וְהוּא נִקְמַת הֶבֶל מִקַּ

הֵא  תְּ לּאֹ  שֶׁ הוּא  עָרָה  גְּ לְשׁוֹן  קְרָא  מִּ

יקָתוֹ. ִּ רִיָּה מַז בְּ
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we must learn that the beginning of the passuk is 
a threatening statement, warning all creatures that 
they should not harm Kayin.
A similar example of a passuk only hinting at its 
meaning without fully explaining itself83, is when Dovid 
Hamelech was conquering Yerushalayim, “Dovid 
Hamelech said, ‘anyone who attacks the Yevusim and 
reaches the fortress…,’”84 but he does not explain what 
will happen to one who attacks…! However, the passuk 
spoke through hints, and it means: Dovid Hamelech 
said, “Anyone who attacks the Yevusim and reaches 
the fortress” by approaching its gates and conquering 
it. Likewise, “the blind ones etc.”83 they should also be 
attacked, for the Yevusim had said that as long as the blind and the lame are guarding 
the city no one will be able to enter it. If anyone carries out all of these attacks, then 
I will turn him into a chief and an officer. Over here, he shortened his words, but we 
know what he meant because in Divrei Hayomim he explained himself by saying, 
“Anyone who attacked a Yevusi will become a chief and an officer.”85

(lit.) HASHEM PLACED A SIGN ON KAYIN.

What was this sign?

Hashem engraved a letter of His own name into 
Kayin’s forehead.
(Other versions add the following:) Another way to 
explain these pessukim: When Kayin complained that 
“Whoever finds me, will kill me,”86 he was referring 
to the animals and beasts, but he was not afraid of 
humans, because at that point, no one was alive yet 
except for his mother and father, and he was not 
afraid of being killed by them. Instead he said, “up 
until I have sinned all the animals were afraid of 
me, as it says, ‘Fear and awe of you will be felt by all 
animals in the land’87 but now, because of this sin, the 
animals will no longer fear me and they will kill me.’ 
In response to this, Hashem immediately “placed a sign on Kayin” replacing an awe 
of Kayin in all the animals.

15 KAYIN LEFT [HASHEM’S PRESENCE].

Hashem is everywhere, so how can one leave Hashem’s presence?

This phrase means that he left with fake humility, 
thinking that he could outsmart Hashem.

וַיָּשֶׂם ה' לְקַיִן אוֹת.

מִצְחוֹ מוֹ בְּ חָקַק לוֹ אוֹת מִשְּׁ

ל מוֹצְאִי יַהַרְגֵנִי"86,  (ס"א)דָבָר אַחֵר "כָּ

נֵי אָדָם עֲדַיִין  הֵמוֹת וְהַחַיּוֹת, אֲבָל בְּ הַבְּ

ירָא מֵהֶם, רַק אָבִיו וְאִמּוֹ,  יִּ לאֹ הָיוּ שֶׁ

א  אֶלָּ יַּהַרְגוּהוּ,  שֶׁ יָרֵא  הָיָה  לאֹ  וּמֵהֶם 

ל  כָּ עַל  תִי  חְדָּ פַּ הָיָה  ו  עַכְשָׁ עַד  אָמַר, 

תוּב "וּמוֹרַאֲכֶם וְגוֹ'"87,  כָּ מוֹ שֶׁ הַחַיוֹּת, כְּ

י  נִּ בִיל עָוֹן זֶה לאֹ יִירְאוּ מִמֶּ שְׁ ו בִּ וְעַכְשָׁ

ם ה' לְקַיִן  הַחַיוֹּת וְיַהַרְגוּנִי, מִיָּד "וַיָּשֶׂ

אוֹת", הֶחֱזִיר מוֹרָאוֹ עַל הַכֹּל:

טז וַיֵּצֵא קַיִן.

עַת הָעֶלְיוֹנָה: גוֹנֵב דַּ הַכְנָעָה כְּ יָצָא בְּ

16 Kayin left Hashem’s presence 
with fake humility, as he did not truly 
regret what he had done. He settled 
in the land where all wanderers 
would stay, including his father 
Adam, who lived there after being 
banished from Gan Eden. This land 
was to the east of Gan Eden.

בְעָא  א קַיִן, לְשִׁ ל קָטוֹלַיָּ וַאֲמַר לֵיהּ יְיָ, לָכֵין כָּ
דִיל  י יְיָ לְקַיִן אָתָא, בְּ וִּ יהּ; וְשַׁ רַע מִנֵּ רִין, יִתְפְּ דָּ

יהּ.  חִנֵּ כְּ יַשְׁ ל דְּ לָא לְמִקְטַל יָתֵיהּ כָּ דְּ

ב  שֶׁ֥ פְנֵי֣ יְהוָה֑ וַיֵּ צֵא קַיִ֖ן מִלִּ ֥ טז וַיֵּ

א֕רֶץ־נוֹ֖ד קִדְמַת־ע֔דֶן׃ בְּ
לֵי וּמְטֻלְטַל  אֲרַע גָּ וּנְפַק קַיִן, מִן קֳדָם יְיָ; וִיתֵיב בַּ

עֵדֶן.  תָא דְּ גִנְּ קַדְמִין כְּ הֲוָת עֲבִידָא עֲלוֹהִי, מִלְּ דַּ

ה יְבוּסִי  ל מַכֵּ וִד כָּ וְכַיּוֹצֵא בוֹ "וַיּאֹמֶר דָּ

ה לוֹ,  נּוֹר" וְלאֹ פֵירַשׁ מַה יֵעָשֶׂ צִּ וְיִגַּע בַּ

ה  מַכֵּ ל  "כָּ רֶמֶז,  בְּ תוּב  הַכָּ ר  בֶּ דִּ אֲבָל 

עַר  נּוֹר"84 וְיִקְרַב אֶל הַשַּׁ צִּ ע בַּ יְבוּסִי וְיִגַּ

וְגַם  וְגוֹ'"83,  הָעִוְרִים  "וְאֶת  וְיִכְבְּשֶׁנּוּ, 

ר  "הָעִוֵּ אָמְרוּ  ר  אֲשֶׁ עַל  ה  יַכֶּ אוֹתָם 

יִת",  הַבַּ תּוֹךְ  אֶל  יָבאֹ  לאֹ  חַ  סֵּ וְהַפִּ

ר,  נּוּ ראֹשׁ וְשָׂ ה אֶת אֵלּוּ אֲנִי אֶעֱשֶׂ כֶּ הַמַּ

ירַשׁ  בָרָיו, וּבְדִבְרֵי הַיָּמִים פֵּ ר דְּ אן קִצֵּ כַּ

ר"85: "יִהְיֶה לְראֹשׁ וּלְשָׂ

 83 רש"י בראשית ד, ט"ו, ד"ה לכן..    84 שמואל ב ה, ח    85 דברי הימים-א יא, ו    86 בראשית ד,יד    87 בראשית ט, ב 



וַיְהִי בֹּנֶה עִיר

After Kayin killed someone, he 
replaced that life by fathering 
a child who became a builder 
of cities. Those cities went on 
to support many more lives. 
From this, we learn that when 
one wants to do Teshuvah for 
something, he must do things 
that are the very opposite of 
the wrong that was done.
ע"פ לקו"ש חל"ה ע' 7 ואילך
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(lit.) IN THE LAND OF NOD.

What does the name of this land signify?

This is not the name of a place, rather it refers to the 
area that all wanderers move to…88

EAST OF EDEN.
>  … This is where Kayin’s father, Adam, had moved 
to when he was expelled from Gan-Eden, as it says, 
“Hashem stationed at the east of Gan-Eden angels of 
destruction”89 to guard the pathway into the garden. If 
Hashem placed the guards there, then we can assume 
that Adam lived nearby. We also find another example 
of wanderers settling in the east concerning accidental 
murderers who are always able to run away to safe 
cities in the east, as it says, “then Moshe will set aside 
three cities …. in the east.”90

>  Another interpretation of the phrase “the land of 
nod” is: Anywhere that Kayin went, the earth would 
tremble under him, and the animals would say get 
away from him! This man killed his brother!

17 (lit.) [SHE GAVE BIRTH TO CHANOCH] AND HE BECAME [A BUILDER, 
AND BUILT A CITY WHICH HE CALLED CHANOCH AFTER HIS SON].

The first half of this phrase implies that Chanoch built the city, but the second half implies that 
it was Kayin, so who built the city?

Kayin built the city, and he named the city in honor 
of his son Chanoch.

18 WAS BORN TO IRAD.

Men do not give birth, so what does this mean?

The Torah uses two words to describe a man having 
a child. In some places, it uses the word הוֹלִיד and in 
other places, it uses the word יָלד. These words are 
used corresponding to the two meanings of their 

בְּאֶרֶץ נוֹד.

ם88: ל הַגּוֹלִים נָדִים שָׁ כָּ אֶרֶץ שֶׁ בְּ

קִדְמַת עֵדֶן.

עֵדֶן,  > ן  מִגַּ גּוֹרַשּׁ  ֶ שּׁ כְּ אָבִיו  לָה  גָּ ם  שָּׁ  

וְגוֹ'"  עֵדֶן  לְגַן  מִקֶּדֶם  ן  כֵּ "וַיַּשְּׁ נֶּאֱמַר  ֶ שּׁ

ן,  רֶךְ מְבוֹא הַגָּ מִירַת דֶּ מוֹר אֶת שְּׁ 89לִשְּׁ

וּמָצִינוּ  ם,  שָּׁ אָדָם  הָיָה  ֶ שּׁ לִלְמוֹד  יֵּשּׁ  שֶּ

אֶת  מָקוֹם  כָל  בְּ קוֹלֶטֶת  מִזְרָחִית  רוּחַ 

ה  מֹשֶּׁ יל  יַבְדִּ "אָז  נֶּאֱמַר  ֶ שּׁ הָרוֹצְחִים, 

.90" מֶשּׁ וְגוֹ' מִזְרְחָה שָּׁ

מָקוֹם  > ל  כָּ נוֹד",  אֶרֶץ  "בְּ אַחֵר  בָר  דָּ

יו,  חְתָּ עְזַעַת תַּ הָלַך הָיְתָה הָאָרֶץ מִזְדַּ ֶ שּׁ

זֶהוּ  מֵעָלָיו,  סוּרוּ  אוֹמְרִים  רִיּוֹת  וְהַבְּ

הָרַג אֶת אָחִיו: ֶ שּׁ

יז וַיְהִי.

הָעִיר"  ם  שֵׁ קְרָא  וַיִּ עִיר,  "בּוֹנֶה  קַיִן 

נוֹ חֲנוֹךְ: לְזֵכֶר בְּ

יח וְעִירָד יָלַד.

17 Once he settled there, Kayin 
knew his wife, and she conceived 
and gave birth to a son which 
they called Chanoch. Kayin 
became a builder and built a city, 
which he called Chanoch after his 
son.

18 The lineage of the people in 
the upcoming episode, began 
as follows: Irad was born to 
Chanoch and Mechuya’el was 
born to Irad; Mesushael was born 

וֹ  תּ֔ דַ֤ע קַיִ֨ן֙ אֶת־אִשְׁ יז וַיֵּ

לֶ֣ד אֶת־חֲנוֹ֑ךְ  הַ֖ר וַתֵּ וַתַּ
ם֣  קְרָא֙ שֵׁ ו֖יְהִי֙ בּנֶֹ֣ה עִי֔ר וַיִּ

וֹ חֲנֽוֹךְ׃ נ֥ ם֖ בְּ שֵׁ הָעִי֔ר כְּ
יאַת וִילֵידַת  תֵיהּ, וְעַדִּ וִידַע קַיִן יָת אִתְּ

א, וּקְרָא  נֵי קַרְתָּ יָת חֲנוֹךְ; וַהֲוָה, בָּ
רֵיהּ חֲנוֹךְ.  שׁוֹם בְּ א, כְּ קַרְתָּ מַהּ דְּ שְׁ

לֵד֤ ל֖חֲנוֹךְ֙ אֶת־עִירָד֔  וָּ יח וַיִּ

וְעִירָד֕ יָלַד֖ אֶת־מְחֽוּיָאֵל֑ 

The Descendants 
of Kayin

'הוֹלִיד'  זָכָר  בְּ אוֹמֵר  הוּא  שֶׁ מָקוֹם  יֵשׁ 

ידָה  הַלֵּ הוּא אוֹמֵר 'יָלַד', שֶׁ וְיֵשׁ מָקוֹם שֶׁ

ה  הָאִשָּׁ לֵידַת  לְשׁוֹנוֹת,  י  תֵּ שְׁ ת  שֶׁ מֶּ מְשַׁ

 88 רש"י ד"ה קדמת עדן בראשית ד, טו    89 בראשית ג, כד    90 דברים ד, מא 
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root word, ילד. One meaning is, a woman giving birth, 
which in Old French is neistre. Another meaning is, 
a man fathering his children, which in Old French is 

engendrer. 
When the 
Torah uses 
the word 
 in the הוֹלִיד
causative form, it refers to the woman giving 
birth, which is caused by the man, meaning, 
so and so caused his wife to give birth to a 
son or daughter. Here, the Torah uses the 
word יָלַד in the active form, so it is talking 
about the act of a man fathering his children. 
In Old French, this verb is called anjandrer.

19 LEMECH MARRIED.

Why did the Torah have to introduce us to Lemech’s wives and not just mention “so and so was 
born to Lemech” as it did with all the other generations?

The only reason for the Torah to talk all about 
Lemech’s wives was to teach us at the end of this 
discussion that Hashem kept his promise to wait 
seven generations before punishing Kayin. We see 
this when Lemech said, “Kayin was only punished 
after seven generations.”91 Although Lemech was six 
generations removed from Kayin, Lemech rose to kill 
Kayin only after he had children, creating a seventh 
generation. This happened when Lemech said, “I 
killed a man by wounding him etc.”92

TWO WIVES.

Why does the Torah have to tell us how many wives he had?

The Torah is teaching us that everyone behaved that 
way during the period leading up to the Flood. They 
married two wives, one to have their children and 
another one to live with. The one that they would live 
with would be given a cup of root potion to drink so 
that she would not be able to have any children. She 

.ֶיט וַיִּקַּח לוֹ לֶמ

א  אֶלָּ זֶה,  ל  כָּ לְפָרֵשׁ  לוֹ  הָיָה  לאֹ 

דוֹשׁ  הַקָּ יֵּים  קִּ שֶׁ הָעִנְיָן  מִסּוֹף  דֵנוּ  לְלַמְּ

בְעָתַיִם  אָמַר "שִׁ רוּךְ הוּא הַבְטָחָתוֹ שֶׁ בָּ

הוֹלִיד  ם קַיִן"91, וְעָמַד לֶמֶךְ לְאַחַר שֶׁ יקַֻּ

בִיעִי וְהָרַג אֶת קַיִן,  ה דּוֹר שְׁ נִים וְעָשָׂ בָּ

לְפִצְעִי  י  הָרַגְתִּ אִישׁ  י  "כִּ אָמַר  שֶׁ זֶה 

וְגוֹ'"92:

שְׁתֵּי נָשִׁים.

to Mechuyael and Lemech 
was born to Mesushael. 
Lemech was destined to bear 
the fulfillment of Hashem’s 
promise to punish Kayin’s 
seventh generation.

19 Lemech married two wives. 
The first one was named Adah 
and the second was named 
Tzilah. 

אֵל֔  יאֵל֗ יָלַד֙ אֶת־מְתוּ֣שָׁ וּמְחִיָּ
אֵל֖ יָלַד֥ אֶת־ל֗מֶךְ׃ וּמְתֽוּשָׁ

וְאִתְיְלֵיד לַחֲנוֹךְ, יָת עִירָד, וְעִירָד, אוֹלֵיד יָת מְחוּיָאֵל; 
אֵל, אוֹלֵיד יָת לָמֶךְ.  אֵל, וּמְתוּשָׁ יאֵל, אוֹלֵיד יָת מְתוּשָׁ וּמְחִיָּ

ם֤  י֑ם שֵׁ י֣ נָשִׁ תֵּ וֹ לֶמֶ֖ךְ שְׁ ח־ל֥ קּ֖ יט וַיּ֒

נִי֖ת צִלּ֗ה׃ ֵ ם֥ הַשּׁ ה֗אַחַת֙ עָדָה֔ וְשֵׁ
ין:  שׁוֹם  ין נְשִׁ רְתֵּ וּנְסֵיב לֵיהּ לֶמֶךְ, תַּ

ה.  נְיֵיתָא צִלָּ חֲדָא עָדָה, וְשׁוֹם תִּ

תּוֹלְדוֹת  וּזְרִיעַת  לַעַ"ז,  בְּ טְרֵא  נִישְׂ

הוּא אוֹמֵר  שֶׁ לַעַ"ז, כְּ הָאִישׁ אִינְזיַנְדְ"ר בְּ

לֵידַת  בְּ ר  מְדַבֵּ הִפְעִיל,  לְשׁוֹן  בִּ 'הוֹלִיד' 

ן  בֵּ תּוֹ  אִשְׁ אֶת  הוֹלִיד  לוֹנִי  פְּ ה,  הָאִשָּׁ

ר  מְדַבֵּ 'יָלַד'  אוֹמֵר  וּכְּשֶׁהוּא  ת,  בַּ אוֹ 

לַעַז אַנַיידְרִי"ר: זְרִיעַת הָאִישׁ וְהוּא בְּ בִּ

Word

הוֹלִיד

יָלַד

Form

Causative

Causing 
somthing else 

to do somthing

Active

 Doing it 
himself

Applied to ילד

Caused a 
women to 
give birth

Fathered

אַחַת  בּוּל,  הַמַּ דּוֹר  ל  שֶׁ ן  רְכָּ דַּ הָיָה  ךְ  כָּ

זוֹ  מִישׁ,  לְתַשְׁ וְאַחַת  וּרְבִיָּה  לִפְרִיָּה 

רִין  ל עִקָּ קָהּ כּוֹס שֶׁ מִישׁ מַשְׁ הִיא לְתַשְׁ שֶׁ

וּמְקוּשֶּׁטֶת  עָקֵר,  תֵּ שֶׁ דֵי  כְּ אֵינוֹ)  (ס"א 

הּ  וַחֲבֶרְתָּ ים,  מַעֲדַנִּ וּמַאֲכִילָהּ  ה  לָּ כַּ כַּ

ירַשׁ  פֵּ שֶׁ וְזֶהוּ  אַלְמָנָה,  כְּ וַאֲבֵלָה  נְזוּפָה 

 91 בראשית ד, כד    92 בראשית, ד, כג 



הוּא הָיָה אֲבִי יֹשֵׁב אֹהֶל וּמִקְנֶה

This teaches us that children 
will always follow in their 
parents’ footsteps. Adah, who 
was a righteous woman, had 
a son who became the first 
shepherd. Shepherding was 
traditionally the occupation 
of the pious, the Shevatim 
were shepherds, Moshe was 
a shepherd, Dovid Hamelech 
was a shepherd, etc.
כלי יקר
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would also be dressed up like a bride, and would be 
fed delicacies, while her companion who would mother 
his children would be neglected and mourn like a 
widow. This terrible behavior was described by Iyov 
when he said, “he feeds the barren woman who will not have children but he does 
not adorn the widow.”93 This is, as it is explained in the Gemoro .

ADAH.

Her name teaches us that she was the wife that was 
neglected and had Lemech’s children. This was 
because he thought she was ugly so she was removed 
from his presence (other versions say from his meals). 
Adah is the Aramaic translation of removed.

TZILAH.

Her name teaches us that she was the wife that Lemech 
lived with. This is because her name means shadow 
and she was constantly kept in his shadow. These are 
the words of the Midrash.

20 (lit.) THE FATHER OF THOSE WHO 
LIVE IN TENTS AND SHEPHERD.

How could he be the father of everyone who ever lived in a tent and of all shepherds?

>  This phrase is not meant literally. It means that 
he was the first one ever, to pasture his animals in 
different grasslands. In order for his herd to graze 
properly, he would have to move a lot, setting up his 
tent for one month here and another month there. 
This is because, whenever his animals finished eating 
in one place, he would have to move his tent to the 
next place.
>  However, the Midrash has a different explanation. 
“The first to live in tents” refers to Yaval building 
houses; “and shepherd” teaches us that they were 
built for idol-worship. This is because the root word 
of shepherd—קנא—can mean anger, and is occasionally used as a reference for idol-
worship, like it says, “The infuriating image of an idol which causes Hashem to be 

עָדָה.

גֻנָּה  מְּ ם שֶׁ רִיָּה וּרְבִיָּה, ְעַל שֵׁ ל פְּ הִיא שֶׁ

אֲכָלוֹ),  עָלָיו וּמוּסֶרֶת מֵאֶצְלוֹ (ס"א מִמַּ

ל סוּרָה: רְגּוּם שֶׁ "עָדָה" תַּ

צִלָּה.

בֶת  יּוֹשֶׁ שֶׁ ם  שֵׁ עַל  מִישׁ,  שְׁ תַּ ל  שֶׁ הִיא 

ית  בְרֵאשִׁ בְרֵי אַגָּדָה הֵם בִּ צִלּוֹ, דִּ מִיד בְּ תָּ

ה: רַבָּ

כ אֲבִי יֹשֵׁב אֹהֶל וּמִקְנֶה.

הֵמוֹת  > בְּ לְרוֹעֶה  וֹן  הָרִאשּׁ הָיָה  הוּא   

אן  כַּ חדֶֹשּׁ  אהָֹלִים  ב  ֵ וְיוֹשּׁ רוֹת,  דְבָּ מִּ בַּ

צאֹנוֹ,  מִרְעֵה  בִיל  שְּׁ בִּ אן  כַּ וְחדֶֹשּׁ 

הוֹלֵךְ  זֶה  מָקוֹם  בְּ רְעֶה  הַמִּ לֶה  כָּ ֶ וּכְשּׁ

מָקוֹם אַחֵר. וְתוֹקֵעַ אָהֳלוֹ בְּ

ים לַעֲבוֹדַת  >  וּמִדְרַשּׁ אַגָּדָה בּוֹנֶה בָתִּ

אַתְּ אָמַר "סֵמֶל הַקִּנְאָה  מָה דְּ אֶלִילִים, כְּ

נּוֹר  כִּ "תּוֹפֵשׂ  וְאָחִיו  וְכֵן  קְנֶה"94,  הַמִּ

ר לַעֲבוֹדַת אֶלִילִים: וְעוּגָב"59 לְזַמֵּ

20 Adah gave birth to a boy 
named Yaval. He was the 
first to live in tents and raise 
animals, constantly moving 
from place to place in search 
for pasture.

21 Adah gave birth to another 
child, a brother to Yaval, and 

לֶ֥ד עָדָה֖ אֶת־יָבָל֑ הוּ֣א  כ וַתֵּ

ב֥ אהֶֹ֖ל וּמִקְנ֕ה׃ הָיָה֔ אֲבִי֕ ישֵֹׁ
וִילֵידַת עָדָה, יָת יָבָל:  הוּא הֲוָה--

עִיר.  נִין וּמָרֵי בְּ כְּ יָתְבֵי מַשְׁ הוֹן, דְּ רִבְּ

ם֥ אָחִי֖ו יוּבָל֑ הוּ֣א הָיָה֔  כא וְשֵׁ

נּוֹ֖ר וְעוּג֗ב׃ שׂ כִּ ל־תֹּפֵ֥ אֲבִי֕ כָּ

אִיּוֹב "רוֹעֶה עֲקָרָה לאֹ תֵלֵד וְאַלְמָנָה 

אַגָּדַת  בְּ פוֹרָשׁ  מְּ שֶׁ מוֹ  כְּ יְיֵטִיב"93  לאֹ 

'חֵלֶק'.

 93 איוב כד, כא 
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his name was Yuval. He was the first to 
play the harp and flute.

22 Tzilah also gave birth to a son, and 
she named him Tuval Kayin—“The one 
who perfected [the craft of] Kayin”—he 
sharpened and polished all  iron and 
copper tools, thereby enabling murder. 
Tzilah also gave birth to a sister to Tuval 
Kayin, whom she named Na’amah—
who would become Noach’s wife. 

כָל  הוֹן, דְּ וְשׁוֹם אֲחוּהִי, יוּבָל:  הוּא הֲוָה--רִבְּ
רָא וַאֲבוּבָא.  נָּ ן עַל פֹּם נִבְלָא יָדְעֵי זְמָר כִּ מְנַגַּ דִּ

ה֣ גַם־הִו֗א י֗לְדָה֙  כב וְצִלָּ

אֶת־תּוּ֣בַל קַיִ֔ן לטֵֹשׁ֕ 
ת וּבַרְזֶל֑  ל־חרֵֹשׁ֥ נְחשֶֹׁ֖ כָּ

וּבַל־קַיִ֖ן נ֖עֲמ֗ה׃ ו֖אֲחוֹ֥ת תּֽ
ה אַף הִיא, יְלֵידַת יָת תּוּבַל קַיִן--הוּא  וְצִלָּ

א  יָדְעֵי עֲבִידַת נְחָשָׁ כָל דְּ הוֹן, דְּ הֲוָה רִבְּ
תוּבַל קַיִן, נַעֲמָה.  וּבַרְזְלָא; וַאֲחָתֵיהּ דְּ

angry.”94 Similarly, when the passuk says that his brother Yuval “was the first to play 
the harp and the flute,”95 he played them as a form of idol-worship.

22 TUVAL KAYIN.

The Torah calls him Tuval Kayin because he refined 
the murderous craft of his grandfather, Kayin. The 
name Tuval has the same root word—תבל—as the word 
spices. Just as spices refine food, Tuval Kayin refined 
and prepared weapons to enhance the craft that Kayin had begun. Kayin killed Hevel 
without any weapons, but as a blacksmith, Tuval Kayin introduced the creation of 
murderous weapons.

HE SHARPENED AND POLISHED 
ALL IRON AND COPPER TOOLS.

The root word—לטש—means to sharpen. The above 
phrase means that Tuval Kayin sharpened iron and 
copper tools. This root word is used similarly in the 
passuk, “The Satan sharpens his gaze on me.”96

The word חוֹרֵש is not meant as a noun, i.e., a polished 
item, rather, it is meant as a verb, i.e., to polish. This 
is because it is punctuated with a tzeirei rather than 
a segol, and its final syllable is emphasized. Its 
meaning in our passuk is: Tuval Kayin sharpened and polished all craftsmen’s tools 

that were made of iron and copper. 
Some words can be either a noun or 
a verb depending on punctuation and 
emphasis

NA’AMAH.

How is she relevant to the story?

She was Noach’s wife. This can be found in the 
Midrash.

כב תּוּבַל קַיִן.

לְשׁוֹן  "תּוּבָל"  קַיִן,  ל  שֶׁ נֻתוֹ  אֻמָּ תּיבֵל 

קַיִן  ל  שֶׁ נֻתוֹ  אֻמָּ וְהִתְקִין  ל  יבֵּ תִּ בְלִין,  תַּ

לֵי זַיִין לָרוֹצְחִים: לַעֲשׂוֹת כְּ

טֵשׁ כָּל חֹרֵשׁ נְחֹשֶׁת וּבַרְזֶל.

מוֹ  כְּ וּבַרְזֶל,  ת  נְחשֶֹׁ נוּת  אֻמָּ ד  מְחַדֵּ
"יִלְטוֹשׁ עֵינָיו לִי"96

א  סֶגוֹל, אֶלָּ "חוֹרֵשׁ" אֵינוֹ לְשׁוֹן פּוֹעֶל בְּ

קָמַץ  נָקוּד  הֲרֵי  שֶׁ צֵירֵי,  בְּ פּוֹעֵל  לְשׁוֹן 

ד  מְחַדֵּ לוֹמַר  כְּ ה,  לְמַטָּ וְטַעֲמוֹ  קָטָן 

ת וּבַרְזֶל: לֵי אוּמָּנוּת נְחשֶֹׁ ל כְּ וּמְצַחְצֵחַ כָּ

נַעֲמָה.

ה: ית רַבָּ רֵאשִׁ בְּ ל נֹחַ בִּ תּוֹ שֶׁ הִיא אִשְׁ

noun

verb

חוֹרֶש

חורֵֹש

a polished item

polishes

 94 יחזקאל ח, ג    95 בראשית ד, כא    96 איוב טז, ט 

נַעֲמָה

Na’amah was Noach’s wife. 
She was named Na’amah, 

which means pleasant, 
because she was a righteous 

woman whose actions 
were always pleasant.

בראשית רבה



כִּי אִישׁ הָרַגְתִּי לְפִצְעִי

An alternative way of 
explaining this passuk is: 
Lemech’s wives were worried 
that he would be punished 
for teaching his son the use 
of lethal weapons. Lemech 
replied by saying that if 
their son were to kill anyone 
it would not be his fault 
because one is perfectly 
capable of killing another 
with his bare hands.
רמב"ן
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23 LISTEN TO ME.

Why did Lemech have to ask his wives to listen to him?

His wives had separated from him and they were no 
longer living together as husband and wife, because 
he had killed his grandfather Kayin and his son Tuval 
Kayin, so he was trying to win them back.
How did he expect to win them back by saying that he 
had killed his grandfather and son? He explained how 
it had happened: Lemech was a blind man, so his son 
Tuval Kayin would lead him around. One day, Tuval 
Kayin saw his grandfather Kayin from a distance and 
thought that he was a wild animal so he told his father 
to draw his bow and shoot. Lemech’s shot killed him. 
When Lemech found out that he had killed his grandfather Kayin and not an animal, 
he clapped his hands together in grief. Unbeknownst to him, his son was standing in 
between his hands, and the clap killed him too. Lemech causing the death of these 
two men was the reason that his wives had separated from him, but he was trying to 
appease them by saying…

…LISTEN TO ME.

Please agree to live with me again. The man—
Kayin—that I killed, was he killed by a wound that 
I intentionally gave him? Did I try to wound him, 
making it appropriate for the wound to be attributed 
to me? The child—Tuval Kayin—that I killed, was he 
killed by my bruising, i.e., by my intentional bruising? 
He asked his wives all of this with great wonder, and 
finished off by saying, “I did this by mistake and not 
on purpose. The wound that Kayin received was not 
mine, and the bruise that Tuval Kayin received was not my fault either, so please do 
not judge me as a murderer.”

כג שְׁמַעַן קוֹלִי.

מִישׁ,  שְׁ מִתַּ נּוּ  מִמֶּ פּוֹרְשׁוֹת  יו  נָשָׁ הָיוּ  שֶׁ

נוֹ. הָרַג אֶת קַיִן וְאֶת תּוּבַל קַיִן בְּ לְפִי שֶׁ

כוֹ,  מוֹשְׁ קַיִן  וְתוּבַל  סוּמָא  לֶמֶךְ  הָיָה  שֶׁ

חַיָּה, וְאָמַר  וְרָאָה אֶת קַיִן וְנִדְמָה לוֹ כְּ

וְכֵיוָן  וַהֲרָגוֹ,  ת,  שֶׁ קֶּ בַּ לִמְשׁוֹךְ  לְאָבִיו 

אֶל  ף  כַּ ה  הִכָּ זְקֵנוֹ  קַיִן  הוּא  שֶׁ יָּדַע  שֶׁ

ינֵיהֶם וַהֲרָגוֹ. וְהָיוּ  נוֹ בֵּ ף וְסָפַק אֶת בְּ כַּ

נּוּ וְהוּא מְפַיּיְסָן. יו פּוֹרְשׁוֹת מִמֶּ נָשָׁ

שְׁמַעַן קוֹלִי.

ר  מִישׁ, וְכִי "אִישׁ" אֲשֶׁ מַע לִי לְתַשְׁ לְהִשָּׁ

י, לְפִצְעִי" הוּא נֶהֱרַג, וְכִי אֲנִי  "הָרַגְתִּ

עַל  קָרוּי  צַע  הַפֶּ הֵא  יְּ שֶׁ מֵזִיד  יו  צַעְתִּ פְּ

רָתִי"  "לְחַבֻּ י  הָרַגְתִּ ר  אֲשֶׁ "וְיֶלֶד"  מִי,  שְׁ

חַבּוּרָתִי,  יְדֵי  עַל  לוֹמַר  כְּ נֶהֱרַג, 

תְמִיָּה, וַהֲלאֹ שׁוֹגֵג אֲנִי וְלאֹ מֵזִיד, לאֹ  בִּ

צְעִי וְלאֹ זֶהוּ חַבּוּרָתִי: זֶהוּ פִּ

23 Lemech’s children were seven 
generations from Kayin, so, the time had 
come for Hashem’s punishment to be 
exacted from Kayin. In the year 130, Lemech 
accidently killed Kayin. He thrashed his 
hands in grief, but in doing so, accidently 
killed Tuval Kayin as well. As a result of these 
occurrences, Lemech’s wives separated 
from him. Lemech said to his wives, “Adah 
and Tzilah listen to me, my wives hear what 
I have to say. Did I intentionally kill a man—
Kayin—by my wound, and a child—Tuval 
Kayin—by my bruise?

י֗ו  כג וַיּאֹ֨מֶר לֶמֶ֜ךְ לְנָשָׁ

מַעַ֣ן  ה֙ שְׁ עָדָה֤ וְצִלָּ
י֣ לֶמֶ֔ךְ  קוֹלִי֔ נְשֵׁ

י֣  ה אִמְרָתִי֑ כִּ הַאְזֵנָּ֖
י֙ לְפִצְעִי֔  אִי֤שׁ הָרַגְ֨תִּ

רָת֒י׃ וְיֶלֶ֖ד לְחַבּ֓
מַעָא  ה שְׁ וַאֲמַר לֶמֶךְ לִנְשׁוֹהִי, עָדָה וְצִלָּ

יתָא לְמֵימְרִי:   י לֶמֶךְ, אַצִּ קָלִי--נְשֵׁ
בְדִילֵיהּ אֲנָא  בְרָא קְטֵילִית דִּ לָא גֻּ

סָבֵיל חוֹבִין לִמְמָת, וְאַף לָא עוּלֵימָא 
יצֵי זַרְעִי.  תֵּ בְדִילֵיהּ יִשְׁ ילִית דִּ חַבֵּ

Lemech Kills 
Kayin

Sixth Aliya | שישי
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MY WOUND.

This means, an injury caused by a weapon, such as a 
sword or an arrow. This word means navrure in Old 
French.

24 IF KAYIN WAS ONLY PUNISHD
 AFTER SEVEN GENERATIONS.

Why is this a reason for his wives to get back together with him?

Lemech told his wives, “If Kayin, who killed Hevel 
intentionally, had his punishment suspended for 
seven generations, I, who killed Kayin and Tuval Kayin 
unintentionally, will surely have my punishment 
suspended for much more than seven generations.”

(lit.) SEVENTY-SEVEN.
>  This is not meant here as the number seventy-seven, 
rather it is a phrase which the passuk uses to mean 
many times seven generations. This entire story is 
based off a Midrash of Rabbi Tanchuma.
>  There is another Midrash, which interprets this 
story completely differently: Lemech did not kill 
anyone. The reason that his wives had separated 
from him was that once they had already fulfilled the 
Mitzvah of having children they did not want to have 
anymore. They were afraid of the decree that Hashem 
made to wipe out Kayin’s descendants after seven 
generations. They said, “Why should we have children 
for no reason? Tomorrow the Flood will come and 
wipe everything out!” Lemech responded to them by 
saying, “Did I kill a man by my wound and a child by 
my bruise,97 i.e., did I kill Hevel?”—Lemech calls Hevel 
both a man and a child because he was the size of a 
man but had only lived as long as a child—“I did not, so 
why should my children die for that sin? Kayin, who 
committed murder, had his punishment suspended 
for seven generations, surely I, who never committed 
murder, will have this punishment suspended for me 
much more than seven generations.”
The calculation that Lemech made in the second Midrash is foolish, because if it 
were to be correct, then Hashem would never be able to collect his debt and carry 
out his word.

פִּצְעִי.

לַעַז: ת חֶרֶב אוֹ חֵץ מקאדור"ה בְּ מַכַּ

כד כִּי שִׁבְעָתַיִם יֻקַּם קָיִן.

בְעָה  שִׁ עַד  לוֹ  נִתְלָה  מֵזִיד  הָרַג  שֶׁ קַיִן 

ן  כֵּ ל שֶׁ י שׁוֹגֵג לאֹ כָּ הָרַגְתִּ דוֹרוֹת, אֲנִי שֶׁ

ה: בִיעִיּוֹת הַרְבֵּ תְלֶה לִי שְׁ יִּ שֶׁ

שִׁבְעִים וְשִׁבְעָה.

רַשׁ  ךְ דָּ בִיעִיּוֹת אָחַז לוֹ, כָּ  לְשׁוֹן רִבּוּי שְׁ

נְחוּמָא. י תַּ רַבִּ

ה, לאֹ הָרַג לֶמֶךְ  ית רַבָּ רֵאשִׁ  וּמִדְרַשׁ בְּ

מוּ  קִיְּ ֶ מִשּׁ נּוּ  מִמֶּ פּוֹרְשׁוֹת  יו  וְנָשָׁ לוּם,  כְּ

זֵרָה לְכַלּוֹת  גְזְרָה גְּ נִּ רִיָה וּרְבִיָּה, לְפִי שֶׁ פְּ

דוֹרוֹת,  בְעָה  שִׁ לְאַחַר  קַיִן  ל  שֶׁ זַרְעוֹ 

הָלָה, לְמָחָר  אָמְרוּ מָה אָנוּ יוֹלְדוֹת לַבֶּ

וְהוּא  הַכֹּל,  אֶת  וְשׁוֹטֵף  א  בָּ בּוּל  הַמַּ

י לְפִצְעִי"97,  אוֹמֵר לָהֶן "וְכִי אִישׁ הָרַגְתִּ

אִישׁ  הָיָה  שֶׁ הֶבֶל  אֶת  י  הָרַגְתִּ אֲנִי  וְכִי 

לֶה  הֵא זַרְעִי כָּ יְּ נִים שֶׁ שָּׁ קוֹמָה וְיֶלֶד בַּ בְּ

הָרַג נִתְלָה לוֹ  יִן שֶׁ אוֹתוֹ עָוֹן, וּמַה קַּ בְּ

ל  י לאֹ כָּ לּאֹ הָרַגְתִּ בְעָה דוֹרוֹת, אֲנִי שֶׁ שִׁ

ה. בִיעִיּוֹת הַרְבֵּ תְלוּ לִי שְׁ יִּ ן שֶׁ כֵּ שֶׁ

ן אֵין  טוּת, אִם כֵּ ל שְׁ וְזֶה קַל וָחמֶֹר שֶׁ

חוֹבוֹ  אֶת  גּוֹבֶה  הוּא  רוּךְ  בָּ דוֹשׁ  הַקָּ

בָרוֹ: וּמְקַיֵּם אֶת דְּ

24 If Kayin, who committed murder, 
was only punished after seven 
generations, than I, Lemech, who 
murdered unintentionally, should 
surely only be punished after many 
times seven generations. Do not 
leave me because of this!” 

ם־קָיִ֑ן  בְעָתַיִ֖ם יֻקַּ י֥ שִׁ כד כִּ

בְע֗ה׃ בְעִי֥ם וְשִׁ וְלֶמֶ֖ךְ שִׁ
לִיאוּ לְקָיִן; הֲלָא  רִין, אִתְּ בְעָא דָּ אֲרֵי שִׁ

בְעָא.  בְעִין וְשִׁ רֵיהּ, שִׁ לְלֶמֶךְ בְּ

 97 בראשית ד, כג 

יֻקַּם-קָיִן

The word יקם is an acronym 
for Yisro, Korach, and the 

Mitzri. This hints at the fact 
that all of these people were 
reincarnations of Kayin, and 

that  Yisro is the one who 
finally atoned for Kayin’s sin..

אר"י ז"ל



גַּם-הוּא

The words “גם הוא—also,” 
teach us that just like 
Adam had a good son who 
followed in his father’s 
footsteps, Sheis also  had 
a good son who followed 
in his father’s footsteps.
רד"ק
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25 ADAM KNEW [HIS WIFE AGAIN].

What inspired Adam to start having children again?

During Lemech’s incident with his wives, he came to 
Adam Harishon and complained about them. Adam 
went to talk to them. He said, “You should not make 
calculations concerning Hashem’s decrees. You 
fulfil your Mitzvah to have kids and Hashem will do 
whatever He has to do.” Lemech’s wives responded 
to him by saying, “Take care of yourself before you 
rebuke others! Has it not been one hundred and 
thirty years since you left your wife because Hashem 
punished the human race with death for your sin?” 
Adam took this rebuke to heart, and immediately, 
“Adam knew his wife again and she gave birth to a 
son etc.”
What does the word “again” teach us? It teaches us that his current desire to have 
children was greater than his previous desire. This can be found in the Midrash, 
Breishis Rabbah.

26 (lit.) THEN THEY BEGAN [CALLING HASHEM’S NAME].

How can the Torah say that people only began serving Hashem now, when Kayin and Hevel 
brought offerings to Hashem years ago?

This word does not only mean, “began,” it also means 
mundane. This phrase means that people began to call 
mundane things, such as names of people and names 
of stones by Hashem’s name, thus making them idols 
and calling them gods.

כה וַיֵּדַע אָדָם וְגוֹ'.

א לוֹ לֶמֶךְ אֵצֶל אָדָם הָרִאשׁוֹן וְקָבַל  בָּ

עֲלֵיכֶם  וְכִי  לָהֶם  אָמַר  יו,  נָשָׁ עַל 

אַתֶּם  מָקוֹם,  ל  שֶׁ זֵירָתוֹ  גְּ עַל  לְדַקְדֵּק 

לּוֹ,  שֶׁ אֶת  ה  יַעֲשֶׂ וְהוּא  מִצְוַתְכֶם  עֲשׂוּ 

וַהֲלאֹ  ה,  חִלָּ תְּ עַצְמְךָ  קְשׁוֹט  לוֹ  אָמְרוּ 

נָה  ים שָׁ לשִֹׁ ךָ זֶה מֵאָה וּשְׁ תְּ תָּ מֵאִשְׁ רַשְׁ פָּ

קְנְסָה מִיתָה עַל יָדְךָ, מִיָּד "וַיֵּדַע  נִּ ֶ מִשּׁ

אָדָם וְגוֹ'".

לוֹ  תּוֹסְפָה  נִּ שֶׁ לִלְמֹד  "עוֹד"?  וּמַהוּ 

ה: ית רַבָּ בְרֵאשִׁ אֲוָתוֹ, בִּ אֲוָה עַל תַּ תַּ

כו אָז הוּחַל.

הָאָדָם  מוֹת  שְׁ אֶת  לִקְראֹ  ין,  חֻלִּ לְשׁוֹן 

דוֹשׁ  ל הַקָּ מוֹ שֶׁ שְׁ ים בִּ מוֹת הָעֲצַבִּ וְאֶת שְׁ

וְלִקְרוֹתָן  אֱלִילִים  לַעֲשׂוֹתָן  הוּא,  רוּךְ  בָּ

אֶלהֹוּת:

25 When Lemech’s wives did not 
return to him, Adam reprimanded 
them for not populating the world. 
They reminded him that he, too, 
had been separated from his wife 
ever since they were banished 
from Gan Eden. Therefore, Adam 
knew his wife again and she gave 
birth to a son. She named him 
Sheis, saying, “Because Hashem 
had granted—Sheis—me another 
child in place of Hevel, who Kayin 
killed.” 

26 In the year 235, a son was 
also born to Sheis. Sheis named 
him Enosh. Then, during Enosh’s 
lifetime, people began serving 
other gods.

דַ֨ע אָדָם֥ עוֹד֙ אֶת־ כה וַיֵּ

קְרָא֥  ן֔ וַתִּ לֶ֣ד בֵּ וֹ וַתֵּ תּ֔ אִשְׁ
ת־לִי֤  י֣ שׁ֗ ת֑ כִּ וֹ שֵׁ מ֖ אֶת־שְׁ
חַ֣ת  רַע אַחֵר֔ תַּ אֱלהִֹים֙ זֶ֣

וֹ ק֗יִן׃ י֥ הֲרָג֖ הֶבֶ֔ל כִּ
ר,  תֵיהּ, וִילֵידַת בַּ וִידַע אָדָם עוֹד, יָת אִתְּ

ת:  אֲרֵי אֲמַרַת יְהַב לִי  מֵיהּ שֵׁ וּקְרָת יָת שְׁ
קַטְלֵיהּ קָיִן.  ר אָחֳרָן--חֲלַף הֶבֶל, דְּ יְיָ, בַּ

ד־ ם־הוּא֙ יֻלַּ ת֤ גַּ כו וּלְשֵׁ

וֹ  מ֖ קְרָא֥ אֶת־שְׁ ן֔ וַיִּ בֵּ
וֹשׁ אָז֣ הוּחַל֔ לִקְראֹ֖  אֱנ֑

ם֥ יְהו֗ה׃ {ס} שֵׁ בְּ
מֵיהּ אֱנוֹשׁ;  ר, וּקְרָא יָת שְׁ ת אַף הוּא אִתְיְלֵיד בַּ וּלְשֵׁ
יי. מָא דַּ שְׁ אָה בִּ צַלָּ א, מִלְּ נֵי אֲנָשָׁ יוֹמוֹהִי חָלוּ בְּ כֵין בְּ בְּ

Adam and 
Chavah Have 
Another Child
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1 (lit.) THE IS THE BOOK OF THE DESCENDANTS OF ADAM.

This short section listing Adam’s descendants cannot be considered its own book, so what does 
this word mean here?

The root word of book—ספר—can also mean to count. 
This phrase means, “This is a list, counting Adam’s 
descendants.” There are many Midrashim explaining 
this word.

ON THE DAY ETC.

Why mention that he was created on the day that they was created, is that not obvious?

These additional words teach us that Adam had 
children on the same day that he was created.

3 ONE HUNDRED AND THIRTY YEARS.

If Adam was able to have children right away, then why did it take one hundred and thirty years?

He had Kayin and Hevel right away, but afterwards he 
separated from his wife, until now.98

א זֶה סֵפֶר תּוֹלְדוֹת אָדָם.

י  זוֹ הִיא סְפִירַת תּוֹלְדוֹת אָדָם, וּמִדְרְשֵׁ

ים: אַגָּדָה יֵשׁ רַבִּ

בּיְוֹם בּרְאֹ וְגוֹ'.

בְרָא הוֹלִיד: נִּ יּוֹם שֶׁ בַּ יד שֶׁ מַגִּ

ג שְׁשִׁים וּמְאַת שָׁנָה.

ה98: ירַשׁ מִן הָאִשָּׁ אן פֵּ עַד כַּ

1 As time progressed, idol worship 
became very prevalent, to the extent 
that Hashem decided annihilate the 
entire earth.  Yet, Hashem wanted to 
have one family that would reestablish 
the human race after the destruction,  
and for that, He chose Noach. The 
lineage of Noach began as follows: 
The following is the record of the 
descendants of Adam. On the day that 
Hashem created man, He created him in 
Hashem’s image.

2 He created them, male and female. He 
blessed them and named them together 
Adam, on the day that He created them. 
Chavah was then separated from the 
side of this being, who retained the 
name Adam.

3 Adam lived 130 years and had a son in 
his likeness and form after leaving Gan 
Eden. And he named his Sheis.

וֹלְדתֹ֖ אָדָם֑  א זֶה֣ סֵפֶ֔ר תּֽ

ראֹ֤ אֱלהִֹים֙ אָדָם֔  וֹם בְּ י֗ בְּ
ה֥ אתֹֽוֹ׃ דְמוּ֥ת אֱלהִֹי֖ם עָשָׂ בִּ

בְרָא  יוֹמָא, דִּ ין סֵפֶר, תּוֹלְדָת אָדָם:  בְּ דֵּ
דְמוּת אֱלהִֹים, עֲבַד יָתֵיהּ.  יְיָ אָדָם, בִּ

רָאָם֑ וַיְבָרֶ֣ךְ  ב זָכָר֥ וּנְקֵבָה֖ בְּ

מָם֙  קְרָא֤ אֶת־שְׁ אתָֹם֗ וַיִּ
רְא֗ם׃ יוֹ֖ם הִבּ֗ אָדָם֔ בְּ

רָאנוּן; וּבָרֵיךְ יָתְהוֹן, וּקְרָא  א, בְּ כַר וְנֻקְבָּ דְּ
רִיאוּ.  אִתְבְּ יוֹמָא, דְּ יָת שׁוֹמְהוֹן אָדָם, בְּ

י֤ם  לשִֹׁ ג וַיְחִי֣ אָדָם֗ שְׁ

נָה֔ וַיּוֹ֥לֶד  וּמְאַת֙ שָׁ
קְרָא֥  וֹ וַיִּ צַלְמ֑ וֹ כְּ דְמוּת֖ בִּ

ת׃ וֹ שׁ֔ מ֖ אֶת־שְׁ
נִין, וְאוֹלֵיד  וַחֲיָא אָדָם, מְאָה וּתְלָתִין שְׁ

ת.  מֵיהּ, שֵׁ דָמֵי לֵיהּ; וּקְרָא יָת שְׁ דְמוּתֵיהּ, דְּ בִּ

פרק ה

 98 רש"י בראשית ד, כה, ד"ה וידע אדם 

זֶה סֵפֶר

Hashem showed Adam, the 
first man, a book with the 

entire history of the Jewish 
people. Every generation 

and its Sages, and every 
generation and its leaders.

עבודה זרה ה, א

אָדָם

The name Adam represents 
the highest component 

within the human 
psyche—its intellect. The 

purpose of having intellect 
is to have it affect our 

emotions and actions, 
which are represented 
by the other names for 

man—איש אנוש גבר.
תורת מנחם חל"ג ע' 80



כָּל-יְמֵי אָדָם

“All the days that Adam 
lived” means all the days 
that he ended up living. 
For initially he was never 
supposed to die, and it was 
only because he ate from the 
Tree of Knowledge, it was 
decreed that he would  die. 
אור החיים
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4 After Adam had 
Sheis, he lived another 
800     years and  
had other sons and 
daughters.

5 All the days that 
Adam lived came to 
930 years, and he died 
in the year 930.

6 Sheis lived 105 years 
and had Enosh.

7 After Sheis had 
Enosh, he lived 
another 187 years and 
had other sons and 
daughters.

8 All the days of that 
Sheis lived came to 
912 years, and he died 
in the year 1042.

9 Enosh lived 90 years 
and had Keinan.

10 After Enosh had 
Keinan, he lived 
another 815 years and 
had other sons and 
daughters.

11 All the days of 
Enosh came to 905 
years, and he died in 
the year 1140.

ת֔  וֹ אֶת־שֵׁ הְיוּ֣ יְמֵי־אָדָם֗ א֖חֲרֵי֙ הֽוֹלִיד֣ ד וַיּ֒

נִי֖ם וּבָנֽוֹת׃ נָה֑ וַיּוֹ֥לֶד בָּ מנֶֹה֥ מֵאתֹ֖ שָׁ שְׁ
מְנֵי  ת, תַּ אוֹלֵיד יָת שֵׁ תַר דְּ וַהֲווֹ יוֹמֵי אָדָם, בָּ

נִין, וּבְנָן.  נִין; וְאוֹלֵיד בְּ מְאָה, שְׁ

ע֤  שַׁ ר־חַי֔ תְּ ל־יְמֵי֤ אָדָם֙ אֲשֶׁ הְיוּ֞ כָּ ה וַיּ֒

ת׃ {ס} מֹֽ ה וַיָּ נָ֑ י֖ם שָׁ לשִֹׁ נָה֔ וּשְׁ מֵאוֹת֙ שָׁ
נִין; וּמִית.  ע מְאָה וּתְלָתִין, שְׁ שַׁ חֲיָא, תְּ ל יוֹמֵי אָדָם, דַּ וַהֲווֹ כָּ

נִי֖ם וּמְאַת֣  ת֕ חָמֵשׁ֥ שָׁ ו ו֖יְחִי־שֵׁ

נָה֑ וַיּוֹ֖לֶד אֶת־אֱנֽוֹשׁ׃ שָׁ
נִין; וְאוֹלֵיד, יָת אֱנוֹשׁ.  ת, מְאָה וַחֲמֵישׁ שְׁ וַחֲיָא שֵׁ

וֹ אֶת־ ת א֖חֲרֵי֙ הֽוֹלִיד֣ ֗ ז ו֖יְחִי־שֵׁ

מנֶֹה֥ מֵאוֹ֖ת  נִי֔ם וּשְׁ בַ֣ע שָׁ וֹשׁ שֶׁ אֱנ֔
נִי֖ם וּבָנֽוֹת׃ נָה֑ וַיּוֹ֥לֶד בָּ שָׁ

מְנֵי מְאָה  אוֹלֵיד יָת אֱנוֹשׁ, תַּ תַר דְּ ת, בָּ וַחֲיָא שֵׁ
נִין, וּבְנָן.  נִין; וְאוֹלֵיד בְּ בַע, שְׁ וּשְׁ

רֵה֙  י֤ם עֶשְׂ תֵּ ת֔ שְׁ ל־יְמֵי־שֵׁ הְיוּ֙ כָּ ח וַיּ֒

ת׃ {ס} מֹֽ נָה֑ וַיָּ וֹת שָׁ ע֥ מֵא֖ נָה֔ וּתְשַׁ שָׁ
נִין; וּמִית.  א עַסְרֵי, שְׁ ע מְאָה וְתַרְתַּ שַׁ ת, תְּ ל יוֹמֵי שֵׁ וַהֲווֹ, כָּ

נָה֑  עִי֣ם שָׁ שְׁ וֹשׁ תִּ ט וַיְחִי֥ אֱנ֖

וַיּוֹ֖לֶד אֶת־קֵינ֗ן׃
נִין; וְאוֹלֵיד, יָת קֵינָן.  עִין שְׁ שְׁ וַחֲיָא אֱנוֹשׁ, תִּ

וֹ אֶת־ וֹשׁ א֖חֲרֵי֙ הֽוֹלִיד֣ י וַיְחִי֣ אֱנ֗

מנֶֹה֥  נָה֔ וּשְׁ רֵה֙ שָׁ שׁ עֶשְׂ קֵינָן֔ חֲמֵ֤
נִי֖ם וּבָנֽוֹת׃ נָה֑ וַיּוֹ֥לֶד בָּ וֹת שָׁ מֵא֖

מְנֵי מְאָה  אוֹלֵיד יָת קֵינָן, תַּ תַר דְּ וַחֲיָא אֱנוֹשׁ, בָּ
נִין, וּבְנָן.  נִין; וְאוֹלֵיד בְּ וַחֲמֵישׁ עַסְרֵי, שְׁ

נִי֔ם  וֹשׁ חָמֵשׁ֣ שָׁ ל־יְמֵי֣ אֱנ֔ הְיוּ֙ כָּ יא וַיּ֒

ת׃ {ס} מֹֽ ה וַיָּ נָ֑ וֹת שָׁ ע֥ מֵא֖ וּתְשַׁ
נִין; וּמִית.  ע מְאָה וַחֲמֵישׁ, שְׁ שַׁ ל יוֹמֵי אֱנוֹשׁ, תְּ וַהֲווֹ, כָּ

Adam Dies

תְשַׁע מֵאוֹת שָׁנָה

The Rambam writes that 
although the people named 
here lived to incredible ages, 
the average person at the 
time did not live as long. 
The Ramban disagrees, 
explaining that all people at 
the time lived to incredible 
ages because they were 
stronger and healthier 
than we are today.This was 
because  they were so closely 
related to Adam, who was 
created by Hashem’s hands.   
מורה נבוכים ח"ב פמ"ז, רמב"ן על המקום
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12 Keinan lived 70 years 
and had Mahalalel.

13 After Keinan had 
Mahalalel, he lived another 
840 years and had other 
sons and daughters.

14 All the days of Keinan 
came to 910 years, and he 
died in the year 1235.

15 Mahalalel lived 65 years 
and had Yered.

16 After Mahalalel had 
Yered, he lived another 
830 years and had other 
sons and daughters.

17 All the days of Mahalalel 
came to 895 years, and he 
died in the year 1290.

18 Yered lived 162 years 
and had Chanoch.

19 After Yered had 
Chanoch, he lived another 
800 years and had other 
sons and daughters.

נָה֑  בְעִי֣ם שָׁ יב וַיְחִי֥ קֵינָן֖ שִׁ

וַיּוֹ֖לֶד אֶת־מ֖הֲלַלְא֔ל׃
נִין; וְאוֹלֵיד, יָת מַהֲלַלְאֵל.  בְעִין שְׁ וַחֲיָא קֵינָן, שִׁ

וֹ אֶת־ יג וַיְחִי֣ קֵינָן֗ א֖חֲרֵי֙ הֽוֹלִיד֣

מנֶֹה֥  נָה֔ וּשְׁ עִי֣ם שָׁ מ֖הֲלַלְאֵל֔ אַרְבָּ
נִי֖ם וּבָנֽוֹת׃ נָה֑ וַיּוֹ֥לֶד בָּ וֹת שָׁ מֵא֖

מְנֵי  אוֹלֵיד יָת מַהֲלַלְאֵל, תַּ תַר דְּ וַחֲיָא קֵינָן, בָּ
נִין, וּבְנָן.  נִין; וְאוֹלֵיד בְּ עִין, שְׁ מְאָה וְאַרְבְּ

נִי֔ם  ר שָׁ שֶׂ ל־יְמֵי֣ קֵינָן֔ עֶ֣ הְיוּ֙ כָּ יד וַיּ֒

ת׃ {ס} מֹֽ ה וַיָּ נָ֑ וֹת שָׁ ע֥ מֵא֖ וּתְשַׁ
נִין; וּמִית.  ע מְאָה וַעֲסַר, שְׁ שַׁ ל יוֹמֵי קֵינָן, תְּ וַהֲווֹ, כָּ

נִי֖ם  שׁ שָׁ טו וַיְחִי֣ מ֖הֲלַלְאֵל֔ חָמֵ֥

נָה֑ וַיּוֹ֖לֶד אֶת־י֗רֶד׃ י֣ם שָׁ ִ שּׁ וְשִׁ
נִין; וְאוֹלֵיד, יָת יָרֶד.  ין וַחֲמֵישׁ שְׁ תִּ וַחֲיָא מַהֲלַלְאֵל, שִׁ

וֹ  טז וַיְחִי֣ מ֖הֲלַלְאֵל֗ א֖חֲרֵי֙ הֽוֹלִיד֣

מנֶֹה֥  נָה֔ וּשְׁ י֣ם שָׁ לשִֹׁ רֶד שְׁ אֶת־יֶ֔
נִי֖ם וּבָנֽוֹת׃ נָה֑ וַיּוֹ֥לֶד בָּ וֹת שָׁ מֵא֖

מְנֵי  אוֹלֵיד יָת יֶרֶד, תַּ תַר דְּ וַחֲיָא מַהֲלַלְאֵל, בָּ
נִין, וּבְנָן.  נִין; וְאוֹלֵיד בְּ מְאָה וּתְלָתִין, שְׁ

ל־יְמֵי֣ מ֖הֲלַלְאֵל֔  הְיוּ֙ כָּ יז וַיּ֒

מנֶֹה֥  נָה֔ וּשְׁ עִים֙ שָׁ חָמֵשׁ֤ וְתִשְׁ
ת׃ {ס} מֹֽ נָה֑ וַיָּ וֹת שָׁ מֵא֖

נִין; וּמִית.  עִין וַחֲמֵישׁ, שְׁ מְנֵי מְאָה וְתִשְׁ ל יוֹמֵי מַהֲלַלְאֵל, תַּ וַהֲווֹ, כָּ

נָה֖  י֛ם שָׁ ִ שּׁ יִ֧ם וְשִׁ תַּ רֶד שְׁ יח ו֖יְחִי־יֶ֕

נָה֑ וַיּוֹ֖לֶד אֶת־חֲנֽוֹךְ׃ וּמְאַת֣ שָׁ
נִין; וְאוֹלֵיד, יָת חֲנוֹךְ.  ין שְׁ ין וְתַרְתֵּ תִּ וַחֲיָא יֶרֶד, מְאָה וְשִׁ

וֹ אֶת־חֲנוֹ֔ךְ  רֶד א֖חֲרֵי֙ הֽוֹלִיד֣ יט ו֖יְחִי־יֶ֗

נִי֖ם וּבָנֽוֹת׃ נָה֑ וַיּוֹ֥לֶד בָּ וֹת שָׁ מנֶֹה֥ מֵא֖ שְׁ
נִין, וּבְנָן.  נִין; וְאוֹלֵיד בְּ מְנֵי מְאָה, שְׁ אוֹלֵיד יָת חֲנוֹךְ, תַּ תַר דְּ וַחֲיָא יֶרֶד, בָּ



וּתְשַׁע מֵאוֹת שָׁנָה

Each neshamah has a mission 
on this world, and is granted 
just the right amount of 
time to accomplish it. The 
neshamos in the earlier 
generations were “general” 
neshamos, greater souls 
with greater missions. They 
therefore lived longer lives. 
In later generations, these 
individual, “big” souls were 
divided among thousands 
and millions of individuals, 
in the form of smaller souls 
with less work to do, and 
thus shorter lifetimes.
אור החיים
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24 CHANOCH WALKED [WITH HASHEM… HE WAS NO LONGER].

If Chanoch was a righteous man who “walked with Hashem” then why did he die so young?

Chanoch was indeed a righteous man, but he was 
also easily convinced (other versions say: decided) 
to return to sin. Therefore, when Hashem saw this, He 
quickly removed him from this word and had him die 
before his time in order that he remain righteous. This 
is why our passuk changed its usual description of 
death by writing, “he was no longer,” instead of “and 
he died,” meaning, he was no longer able to complete 
his remaining years in this world.

AS [HASHEM] HAD TAKEN HIM.

Why does the Torah not write “for he had died”?

The usage of this phrase teaches us that he was taken 
before his time. This phrase is used similarly in the 
passuk, “I am about to take from you the delight of 

.ֹחֲנו ֵּכד וַיִּתְהַל

אֲחֵרִים:  (סְפָרִים  וְקַל  הָיָה  יק  צַדִּ

יעַ, לְפִיכָךְ  דַעְתּוֹ לָשׁוּב לְהַרְשִׁ ל) בְּ וְקִבֵּ

קוֹ  וְסִילְּ הוּא  רוּךְ  בָּ דוֹשׁ  הַקָּ מִהֵר 

תוּב  ינָּה הַכָּ שִּׁ וֶהֱמִיתוֹ קוֹדֶם זְמַנּוֹ, וְזֶהוּ שֶׁ

עוֹלָם  בָּ "וְאֵינֶנּוּ"  לִכְתּוֹב  מִיתָתוֹ,  בְּ

נוֹתָיו: לְמַלּאֹת שְׁ

כִּי לָקַח אוֹתוֹ.

ךָ אֶת  מוֹ "הִנְנִי לוֹקֵחַ מִמְּ לִפְנֵי זְמַנּוֹ, כְּ

מַחְמַד עֵינֶיךָ"99:

20 All the days of Yered came 
to 962 years, and he died in 
the year 1442.

21 Chanoch lived 65 years and 
had Mesushelach.

22 Unlike the rest of humanity 
in this era, Chanoch walked 
with Hashem; he was 
righteous. After he had 
Mesushelach, he lived another 
300 years, and had other sons 
and daughters.

23 All of Chanoch days came 
to 356 years in the year 987. 

24 Chanoch walked with 
Hashem, but when Hashem 
saw that he was no longer able 
to refrain from temptation, 
He took him from the world 
before he would sin. Thus, 
although he did not die like 
the rest of humanity, he was 
no longer in the physical world, 
as Hashem had taken him alive 
directly to the afterlife. 

יִ֤ם  תַּ רֶד שְׁ ל־יְמֵי־יֶ֔ הְיוּ֙ כָּ כ וַיּ֒

ע֥ מֵאוֹ֖ת  נָה֔ וּתְשַׁ ים֙ שָׁ ִ שּׁ וְשִׁ
ת׃ {ס} מֹֽ נָה֑ וַיָּ שָׁ

נִין; וּמִית.  ין, שְׁ ין וְתַרְתֵּ תִּ ע מְאָה וְשִׁ שַׁ ל יוֹמֵי יֶרֶד, תְּ וַהֲווֹ, כָּ

י֖ם  ִ שּׁ כא וַיְחִי֣ חֲנוֹ֔ךְ חָמֵשׁ֥ וְשִׁ

לַח׃ נָה֑ וַיּוֹ֖לֶד אֶת־מְתוּשׁ֗ שָׁ
לַח.  נִין; וְאוֹלֵיד, יָת מְתוּשָׁ ין וַחֲמֵישׁ שְׁ תִּ וַחֲיָא חֲנוֹךְ, שִׁ

ךְ֨ חֲנוֹ֜ךְ אֶת־ה֗אֱלהִֹי֗ם  תְהַלֵּ כב וַיִּ

לשֹׁ֥  לַ֔ח שְׁ וֹ אֶת־מְתוּשֶׁ א֖חֲרֵי֙ הֽוֹלִיד֣
נִי֖ם וּבָנֽוֹת׃ נָה֑ וַיּוֹ֥לֶד בָּ וֹת שָׁ מֵא֖

אוֹלֵיד יָת  תַר דְּ ייָ, בָּ דַחְלְתָא דַּ יךְ חֲנוֹךְ בְּ וְהַלֵּ
נִין, וּבְנָן.  נִין; וְאוֹלֵיד בְּ לָת מְאָה, שְׁ לַח, תְּ מְתוּשֶׁ

ל־יְמֵי֣ חֲנוֹ֑ךְ חָמֵשׁ֤  כג וַיְהִי֖ כָּ

נ֗ה׃ וֹת שָׁ לשֹׁ֥ מֵא֖ נָה֔ וּשְׁ ים֙ שָׁ ִ שּׁ וְשִׁ
נִין.  ין וַחֲמֵישׁ, שְׁ תִּ לָת מְאָה וְשִׁ ל יוֹמֵי חֲנוֹךְ, תְּ וַהֲווֹ, כָּ

ךְ֥ חֲנוֹ֖ךְ אֶת־ה֗אֱלהִֹי֑ם  תְהַלֵּ כד וַיִּ

וֹ אֱלהֹ֒ים׃ {ס} י־לָקַח֥ אתֹ֖ וְאֵינֶנּ֕וּ כּ֒
ייָ; וְלָיְתוֹהִי, אֲרֵי אֲמִית יָתֵיהּ יְיָ.  דַחְלְתָא דַּ יךְ חֲנוֹךְ, בְּ וְהַלֵּ

 99 יחזקאל כד, טז 

וַיִּתְהַלֵּ חֲנוֹ אֶת-הָאֱהִים

Chanoch was a shoemaker, 
yet he did not allow his 
mundane occupation 
to distract him from his 
service of Hashem. On the 
contrary, with each stitch, 
he caused great levels of 
holiness to be released 
in the spiritual worlds. 

The lesson that we can 
learn from this is to infuse 
our regular day-to-day lives 
with a G-dly purpose, by 
serving Him in all our ways. 
התועדויות תשמ"ט ח"א ע' 247
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your eyes—your wife—through a plague”99 indicating a premature passing.

28 AND HAD A SON.

Why is this birth written differently than all others?

The addition of the word בֶּן, “son,” which is a part of 
the root word of build, “בנה,” teaches us that the world 
was rebuilt after the Flood from this son.

29 (lit.) THIS ONE WILL COMFORT US.

The root word of comfort is נחם, and the root word of the name Noach is נחה, which means relief. 
Why did Lemech name his son Noach—relief—if he intended to 
imply that this boy would bring comfort to the world?

In this context, the word ּיְנַחַמֶנו must be split in two—
 and changing ,נחה changing its root word to— יַנַח מֶנוּ

כח וַיּוֹלֶד בֵּן.

נּוּ נִבְנָה הָעוֹלָם: מֶּ מִּ שֶׁ

כט זֶה יְנַחֲמֵנוּ.

25 Mesushelach lived 
187 years and had 
Lemech.

26 After Mesushelach 
had Lemech, he lived 
another 782 years and 
had other sons and 
daughters.

27 All the days of 
Mesushelach came to 
996 years, and he died 
in the year 1656.

28 Lemech lived 182 
years and had a son 
who would reestablish 
the world after its 
destruction.

29 And he prophetically named 
him Noach, saying, “This one will 
bring us relief from our work and 
from the anguish of our hands 
caused by the soil that Hashem 
cursed. He will invent the plow, 
which will enable humanity 
to reap their soil in a way not 
possible since Hashem cursed 
the ground in the era of Adam.” 

מנִֹי֛ם  בַ֧ע וּשְׁ לַ֔ח שֶׁ כה וַיְחִי֣ מְתוּשֶׁ

נָה֑ וַיּוֹ֖לֶד אֶת־ל֗מֶךְ׃ נָה֖ וּמְאַת֣ שָׁ שָׁ
נִין; וְאוֹלֵיד, יָת לָמֶךְ.  בַע שְׁ לַח, מְאָה וּתְמָנַן וּשְׁ וַחֲיָא מְתוּשֶׁ

וֹ אֶת־ לַ֗ח א֖חֲרֵי֙ הֽוֹלִיד֣ כו וַיְחִי֣ מְתוּשֶׁ

בַע֥  נָה֔ וּשְׁ מוֹנִים֙ שָׁ יִ֤ם וּשְׁ תַּ לֶמֶ֔ךְ שְׁ
נִי֖ם וּבָנֽוֹת׃ נָה֑ וַיּוֹ֥לֶד בָּ וֹת שָׁ מֵא֖

בַע מְאָה  אוֹלֵיד יָת לֶמֶךְ, שְׁ תַר דְּ לַח, בָּ וַחֲיָא מְתוּשֶׁ
נִין, וּבְנָן.  נִין; וְאוֹלֵיד בְּ ין, שְׁ וּתְמָנַן וְתַרְתֵּ

לַ֔ח  ל־יְמֵי֣ מְתוּשֶׁ הְיוּ֙ כָּ כז וַיּ֒

ע֥  נָה֔ וּתְשַׁ ים֙ שָׁ ִ שּׁ ע וְשִׁ שַׁ֤ תֵּ
ת׃ {ס} מֹֽ נָה֑ וַיָּ וֹת שָׁ מֵא֖

נִין; וּמִית.  ע, שְׁ ין וּתְשַׁ תִּ ע מְאָה וְשִׁ שַׁ לַח, תְּ ל יוֹמֵי מְתוּשֶׁ וַהֲווֹ, כָּ

מנִֹי֛ם  יִ֧ם וּשְׁ תַּ כח ו֖יְחִי־לֶמֶ֕ךְ שְׁ

ן׃ נָה֑ וַיּוֹ֖לֶד בּ֔ נָה֖ וּמְאַת֣ שָׁ שָׁ
ר.  נִין; וְאוֹלֵיד, בַּ ין שְׁ וַחֲיָא לֶמֶךְ, מְאָה וּתְמָנַן וְתַרְתֵּ

ר זֶה֠֞  וֹ נחַֹ֖ לֵאמֹ֑ מ֛ קְרָא֧ אֶת־שְׁ כט וַיִּ

בוֹ֣ן יָדֵי֔נוּ  נ֨וּ֙ וּמ֔עִצְּ עֲשֵׂ יְנ֖חֲמֵנ֤וּ מ֒מַּ
ר֥ א֔רְרָהּ֖ יְהו֗ה׃ מִן־הָאֲ֣דָמָה֔ אֲשֶׁ

נָא מֵעוּבָדַנָא,  ין יְנַחֲמִנַּ מֵיהּ נוֹחַ, לְמֵימַר:  דֵּ וּקְרָא יָת שְׁ
לָטַהּ יְיָ.  יאוּת יְדַנָא, מִן אַרְעָא, דְּ וּמִלֵּ

Noach is Born
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בוֹן יָדֵינוּ. נּוּ אֶת עִצְּ חַ מִמֶּ יַנַּ

לֵי  כְּ לָהֶם  הָיָה  לאֹ  נֹחַ  בָא  לּאֹ  שֶׁ עַד 

וְהָיְתָה  לָהֶם,  הֵכִין  וְהוּא  ה  מַחֲרֵישָׁ

רִים  וְדַרְדַּ קוֹצִים  מוֹצִיאָה  הָאָרֶץ 

וַיּוֹלֶד בֵּן

This son, as the next passuk 
says, was Noach. With all 

other births, the Torah tells 
us their name right away. 

Over here, however, it says 
Lemech had a son without 

immediately saying the son’s 
name.This is because the 

word בן is similar to the word 
 .which means to build ,בונה

This hints that eventually, 
the entire world would be 

rebuilt through Noach.
אמרי אמת

זֶה יְנַחֲמֵנוּ מִמַּעֲשֵׂנוּ

Lemech was informed by 
Adam, who was a Navi, 

that his baby would be the 
one to comfort them. 

אבן עזרה
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the meaning of this phrase to: “will relieve us of the 
anguish of our hands.”
Noach brought relief in multiple ways: Before Noach 
came to this world, no one had tools for plowing 
until Noach invented them; before Noach, when you 
planted wheat, the ground would produce thorns and 
thistles instead. This was a result of the curse that 
Hashem gave the earth at the time of Adam Harishon’s 
sin, but during the days of Noach that curse subsided. This is what the Torah means 
when it says, “will relieve us.”
The proof for all of this is that if you do not understand it this way—and you translate 
 as comfort—then it was grammatically incorrect for Lemech to decide on the יְנַחַמֶנוּ
name Noach. Instead, he should have named him Menachem, which means giver of 
comfort.

32 FIVE HUNDRED YEARS.

Rabbi Yudan asked why is it that all the other generations 
had children at around one hundred years old, but Noach only 
had children at five hundred years old?

He answered, Hashem made the following calculation. 
If Noach’s children become evil people, they will die in 
the Flood and it will pain Noach (other versions say: 
the children of Noach) who is a righteous person. If 
Noach’s children become righteous people, then I will 
have to trouble Noach to build many Arks. Therefore, 
Hashem decided to close Noach’s fountain, and he 
did not have any children until he was five hundred 
years old. This way, everyone would fit into one Ark 
, and Noach’s oldest son Yefes would be just under 
one hundred years old and not punishable for his sins 
before the Flood. We learn this from the passuk that 

לב בֶּן חֲמֵשׁ מֵאוֹת שָׁנָה.

ל הַדּוֹרוֹת  עַם כָּ י יוּדָן, מַה טַּ אָמַר רַבִּ

נָה וְזֶה לַחֲמֵשׁ מֵאוֹת? הוֹלִידוּ לְמֵאָה שָׁ

עִים  רְשָׁ אִם  הוּא,  רוּךְ  בָּ דוֹשׁ  הַקָּ אָמַר 

ל  יִם וְרַע (ס"א זֶרַע שֶׁ מַּ הֵם יאֹבְדוּ בַּ

יקִים  צַדִּ וְאִם  זֶה,  יק  דִּ לַצַּ זֶה)  יק  צַדִּ

בוֹת  תֵּ לַעֲשׂוֹת  עָלָיו  אַטְרִיחַ  הֵם 

הוֹלִיד  וְלאֹ  מַעְיָינוֹ  אֶת  בַשׁ  כָּ ה,  הַרְבֵּ

יְהֵא  לּאֹ  שֶׁ דֵי  כְּ נָה,  שָׁ מֵאוֹת  חֲמֵשׁ  עַד 

ין לִפְנֵי  בָנָיו רָאוּי לְעֹנָשִׁ בְּ דוֹל שֶׁ יֶפֶת הַגָּ

מֵאָה  ן  בֶּ הַנַּעַר  י  "כִּ כְתִיב  דִּ בּוּל,  הַמַּ

לֶעָתִיד,  לְעֹנֶשׁ  רָאוּי  יָמוּת"100,  נָה  שָׁ

ן תּוֹרָה: וְכֵן לִפְנֵי מַתַּ

30 After Lemech 
had Noach he lived 
another 595 years and 
had other sons and 
daughters.

31 All the days of 
Lemech came to 777 
years, and he died in 
the year 1651.

32 Noach lived 500 
years and only then 
did he have Shem, 
Cham and Yefes.

וֹ אֶת־ ל ו֖יְחִי־לֶמֶ֗ךְ א֖חֲרֵי֙ הֽוֹלִיד֣

נָה֔ ו֖חֲמֵשׁ֥  עִים֙ שָׁ נחַֹ֔ חָמֵשׁ֤ וְתִשְׁ
נִי֖ם וּבָנֽוֹת׃ נָה֑ וַיּוֹ֥לֶד בָּ מֵאתֹ֖ שָׁ

אוֹלֵיד יָת נוֹחַ, חֲמֵישׁ מְאָה  תַר דְּ וַחֲיָא לֶמֶךְ, בָּ
נִין, וּבְנָן.  נִין; וְאוֹלֵיד בְּ עִין וַחֲמֵישׁ, שְׁ וְתִשְׁ

בְעִים֙  בַ֤ע וְשִׁ ל־יְמֵי־לֶמֶ֔ךְ שֶׁ לא ו֖יְהִי֙ כָּ

ת׃ {ס} מֹֽ ה וַיָּ נָ֑ וֹת שָׁ בַע֥ מֵא֖ נָה֔ וּשְׁ שָׁ
נִין; וּמִית.  בַע, שְׁ בְעִין וּשְׁ בַע מְאָה וְשִׁ ל יוֹמֵי לֶמֶךְ, שְׁ וַהֲווֹ, כָּ

נָה֑ וַיּוֹ֣לֶד  וֹת שָׁ ן־חֲמֵשׁ֥ מֵא֖ לב ו֖יְהִי־נחַֹ֕ בֶּ

ם֖ אֶת־חָם֥ וְאֶת־י֗פֶת׃ נחַֹ֔ אֶת־שֵׁ
ם יָת חָם וְיָת יָפֶת. נִין; וְאוֹלֵיד נוֹחַ, יָת שֵׁ ר חֲמֵישׁ מְאָה שְׁ וַהֲוָה נוֹחַ, בַּ

ל  שֶׁ לְלָתוֹ  מִקִּ ים  חִטִּ זוֹּרְעִים  שֶׁ כְּ

וְזֶהוּ  נָחָה,  נֹחַ  וּבִימֵי  הָרִאשׁוֹן,  אָדָם 

"יְנַחֲמֵנוּ".

שׁוֹן  ךְ אֵין טַעַם הַלָּ הוּ כָּ וְאִם לאֹ תְפָרְשֵׁ

לִקְרוֹת  צָרִיךְ  וְאַתָּה  ם,  הַשֵּׁ עַל  נוֹפֵל 

מוֹ מְנַחֵם: שְׁ

 100 ישעיה סה, כ 



הֵחֵל

In addition to “begun,” this 
word can also mean they 

“defiled” themselves.
אור החיים
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says that when Moshiach comes, “For only a youth who is one hundred years old 
shall die”100—only then is he punishable for his sins. Similarly, before Matan Torah 
one only became responsible for his sins when he turned one hundred years old.

SHEM, CHAM, AND YEFES.

Was Yefes not the oldest? If so, then why was Shem 
mentioned first?

Yefes was indeed the oldest; however, Shem had 
many qualities that his brothers lacked. First, he was 
a righteous man. Second, he was born circumcised. 
Third, Avraham Avinu was his descendant, etc., This can be found in the Midrash, 
Breishis Rabbah.

2 (lit.) SONS OF HASHEM.

How can they be called “sons of Hashem” if they behaved so corruptly?

>  It means sons of authority figures, such as ministers 
and judges.
>  Alernatively, they were called “sons of Hashem” 
because they were angels who travel to this world 
as messengers of Hashem. Even they were caught 
up in sin.
Whenever the passuk says the word elokim it does not 
necessarily refer to Hashem, it just means authority. 
The following pessukim will prove this point. Hashem 
told Moshe, “You will be an elokim to your brother Aaron”101 and, “Look I have placed 
you as an elokim over Pharoh.”102 In both instances, it must mean authority not god.

HOW PRETTY THEY WERE.

Why is the word טֹבֹת, “pretty,” spelled without a ו, and how does this change its meaning?

Rabbi Yudan said, the reason that the word טֹבֹת is 
spelled without a ו, changing it to the active present 

אֶת שֵׁם אֶת חָם וְאֶת יָפֶת.

דוֹל הוּא? וַהֲלאֹ יֶפֶת הַגָּ

הוּא  שֶׁ אֶת  דוֹרֵשׁ  אַתָּה  ה  חִלָּ תְּ בַּ א  אֶלָּ

אַבְרָהָם  הוּא מָהוּל, וְשֶׁ שֶׁ יק, וְנוֹלַד כְּ צַדִּ

ה: ית רַבָּ בְרֵאשִׁ נּוּ וְכוּ', בִּ יָצָא מִמֶּ

ב בְּנֵי הָאֱהִים.

וֹפְטִים. > רִים וְהַשּׁ ָ נֵי הַשּׂ בְּ

הֵם  > הָאֱלהִֹים",  נֵי  "בְּ אַחֵר  בָר  דָּ

ל  ֶ שּׁ לִיחוּתוֹ  שְּׁ בִּ הַהוֹלְכִים  רִים  ָ הַשּׂ

הֶם מָקוֹם, אַף הֵם הָיוּ מִתְעָרְבִים בָּ

קְרָא לְשׁוֹן מָרוּת, וְזֶה  מִּ בַּ ל 'אֱלהִֹים' שֶׁ כָּ

הְיֶה לוֹ לֵאלהִֹים"101,  יוֹכִיחַ, "וְאַתָּה תִּ

יךָ אֱלהִֹים"102: "רְאֵה נְתַתִּ

כִּי טֹבֹת הֵנָּה.

הָיוּ  שֶׁ תִיב, כְּ י יוּדָן, "טֹבתֹ" כְּ אָמַר רַבִּ

ה,  נֵס לַחֻפָּ טֶת לִכָּ ֶ מְטִיבִין אוֹתָהּ מְקֻשּׁ

ה: חִלָּ דוֹל נִכְנָס וּבוֹעֲלָהּ תְּ הָיָה גָּ

1 Prior to Noach giving birth 
to his sons, humanity began 
to increase on the face of the 
earth, and daughters were 
born to them.

2 The sons of the rulers 
saw how pretty the rest of 
humanity’s daughters were, so 
they took for themselves wives 
from whoever they chose, even 
from those who were married. 

ם לָרבֹ֖ עַל  י־הֵחֵל֣ ה֗אָדָ֔ א ו֖יְהִי֙ כּ֒

דוּ֥ לָה֕ם׃ נֵי֣ ה֗אֲדָמָה֑ וּבָנוֹ֖ת יֻלְּ פְּ
י עַל  א, לְמִסְגֵּ נֵי אֲנָשָׁ רִיאוּ בְּ ד שָׁ וַהֲוָה כַּ

י אַרְעָא; וּבְנָתָא, אִתְיְלִידָא לְהוֹן.  אַפֵּ

נוֹ֣ת  רְאוּ֤ בְנֵי־ה֗אֱלהִֹים֙ אֶת־בְּ ב וַיִּ

קְחוּ֤  ה וַיִּ י֥ טבֹתֹ֖ הֵנָּ֑ ה֗אָדָם֔ כִּ
ח֗רוּ׃ ר בָּ ֥ י֔ם מִכּלֹ֖ אֲשֶׁ לָהֶם֙ נָשִׁ

ירָן  פִּ א, אֲרֵי שַׁ נָת אֲנָשָׁ א יָת בְּ נֵי רַבְרְבַיָּ וַחֲזוֹ בְּ
אִתְרְעִיאוּ.  ין, מִכֹּל דְּ ין; וּנְסִיבוּ לְהוֹן נְשִׁ אִנִּ

Society's Moral 
Corruption

פרק ו

 101 שמות ד, טז    102 שמות ז, א 

בְנֵי-הָאֱהִים

Some interpret this to mean 
that these men had G-dly 

insight, and therefore were 
able to choose wives who 

would bear them especially 
powerful children..

אבן עזרה
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tense—becoming pretty—is to teach us that when the plain looking girls would dress 
themselves up to look good before going to their wedding, the powerful men would 
enter, and live with them first.

WHOMEVER THEY CHOSE.

This phrase teaches us that the in addition to their 
wives, powerful men of the time also took married 
women, men, and animals to live with.

3 (lit.) I WILL NOT JUDGE MY SPIRIT IN MAN.

What does judging a spirit mean?

The root word דון does not mean judge , rather it means 
deliberate. This phrase means: I will not let my spirit 
become upset, and deliberate about man’s fate.

FOREVER.

If Hashem does not punish them now he can always punish them later. Why then is Hashem afraid 
of deliberating forever?

In our passuk, this word means for a long time, not 
forever. Hashem is saying to himself: My spirit is 
confused inside of Me, because it does not know 
whether to destroy the world or to have mercy on it. 
I do not want this confusion to last forever, i.e., for 
a long time.

(lit.) WITH THEIR INADVERDANT SINS THEY ARE MERELY FLESH.

The word בְּשַׂגַם, which can be understood here, as “with 
their inadverdant sins,” has the same meaning as the 
word בְּשֶגַם—with a segol under the ׁש, changing its 
meaning to also, since.
Hashem is adding, “also, since people who are simply 
made of flesh, are nevertheless not acting humbly 
before Me, certainly if they would have been made 
of fire or any stronger and worthier material they 
definitely would not have been humble.
We find a similar use of the letter ׁש in the passuk, “until the time that Devorah rose,”103 

מִכֹּל אֲשֶׁר בָּחָרוּ.

הֵמָה: ָּכָר וְהַבְּ עַל, אַף הַז עוּלַת בַּ אַף בְּ

ג א יָדוֹן רוּחִי בָאָדָם.

בִיל  שְׁ בִּ עָלַי  רוּחִי  וְיָרִיב  יִתְרַעֵם  לאֹ 

הָאָדָם:

לְעוֹלָם.

י  קִרְבִּ בְּ נִדּוֹן  רוּחִי  הִנֵּה  יָמִים,  לְאוֹרֶךְ 

יִהְיֶה  לאֹ  לְרַחֵם,  וְאִם  חִית  לְהַשְׁ אִם 

לוֹמַר לְאוֹרֶךְ  רוּחִי לְעוֹלָם, כְּ מָדוֹן זֶה בְּ

יָמִים:

בְּשַׁגַּם הוּא בָשָׂר.

בִיל  שְׁ בִּ לוֹמַר  כְּ סֶגוֹל,  בְּ ם'  גַּ שֶׁ 'בְּ מוֹ  כְּ

י  ר וְאַף עַל פִּ שָׂ הוּא בָּ ם זֹאת בּוֹ שֶׁ גַּ שֶׁ

כֵן אֵינוֹ נִכְנָע לְפָנַי, וּמָה אִם יִהְיֶה אֵשׁ 

י  מְתִּ קַּ יּוֹצֵא בוֹ "עַד שַׁ ה. כַּ בָר קָשֶׁ אוֹ דָּ

אַתָּה  י', וְכֵן "שָׁ מְתִּ קַּ מוֹ 'שֶׁ בוֹרָה"103 כְּ דְּ

אַף  אַתָּה',  'שֶׁ מוֹ  כְּ י"104  עִמִּ ר  מְדַבֵּ

ם": גַּ שֶׁ מוֹ "בְּ ם" כְּ גַּ שַׁ "בְּ

3 By the year 1536, the situation had 
deteriorated to a point where Hashem 
said, “My spirit shall not continue 
to deliberate over Man forever since 
they are merely flesh and yet they act 
arrogantly. They have 120 years left. If 
they do not repent, I will annihilate them.” 
In order to encourage humanity to 
repent, Hashem commanded Noach to 
build an ark, as will be discussed later.

א־ ג וַיּאֹ֣מֶר יְהוָה֗ לֹֽ

יָדוֹ֨ן רוּחִי֤ ב֗אָדָם֙ 
ם֖ הוּ֣א  גַּ שַׁ ם בְּ לְעלָֹ֔

ר֑ וְהָיוּ֣ יָמָי֔ו מֵאָה֥  בָשָׂ
נ֗ה׃ רִי֖ם שָׁ וְעֶשְׂ

א הָדֵין  ישָׁ רָא בִּ ם דָּ וַאֲמַר יְיָ, לָא יִתְקַיַּ
סְרָא,  אִנּוּן בִּ דִיל דְּ קֳדָמַי לְעָלַם, בְּ

א יְהִיב לְהוֹן,  ין; אַרְכָּ ישִׁ וְעוֹבָדֵיהוֹן בִּ
נִין אִם יְתוּבוּן.  מְאָה וְעַסְרִין שְׁ

 103 שופטים ה, ז    104 שופטים ו, ז 

וַיֹּאמֶר ה' ... א-יָדוֹן רוּחִי

The name of Hashem 
that is used here, is one 
of compassion. Hashem 
is saying, “I will not allow 
My Attribute of Mercy to 
dictate My Judgment of 
these people, for it allows 
them to sin too much.”
אור החיים
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even though it is written with a patach it means the same thing as שֶׁקַמְתִּי with a segol. 
Similarly in the passuk, “that you are speaking to me,”104 written with a patach but 
its meaning is שֶאַתָּה with a segol. Here, too, the meaning of בְּשַׁגַם is also, since; as if 
it had a segol.

(lit.) THEY WILL LIVE FOR ONE HUNDRED AND TWENTY YEARS.

How is this true if after the Flood people continued to live for longer than one hundred and twenty 
years?

This means that Hashem will hold back His anger and 
not punish them for one hundred and twenty years, 
but if they do not repent before then, He will bring 
the Flood upon the world.
One may wonder: How could there have been one 
hundred and twenty years from this point until the 
Flood, if Yofes who had to be under one hundred years 
old at the time of the Flood105 was already born?106

The answer is, the Torah does not tell stories in 
chronological order, i.e., earlier stories before later 
stories. The story of Hashem deciding to bring the 
Flood in one hundred and twenty years had already 
happened twenty years before Noach had any of his 
children. This can be found in Seder Olam.
There are many Midrashic explanations of the words “should not continue to 
deliberate,”107 but this is the clearest explanation of our passuk’s simple meaning.

4 (lit.) THE FALLERS.
>  They were called this, because they fell and died 
as a result of their sins. They also taught the rest of 
the world to sin, causing everyone else to fall and 
die in the Flood.
>  Another explanation: This word means giants in the Hebrew language.

IN THOSE DAYS.

The days of the generation of Enosh and Kayin’s 
descendants.

וְהָיוּ יָמָיו וְגוֹ'.

וְאִם  אַפִּי  לָהֶם  אַאֲרִיךְ  נָה  שָׁ ק"ך  עַד 

לאֹ יָשׁוּבוּ אָבִיא עֲלֵיהֶם מַבּוּל.

בּוּל  נּוֹלַד יֶפֶת עַד הַמַּ ֶ וְאִם תּאֹמַר, מִשּׁ

נָה105? אֵינוֹ אֶלָא מֵאָה שָׁ

בָר  כְּ תּוֹרָה,  בַּ וּמְאוּחָר  מֻקְדָם  אֵין 

נָה קוֹדֶם  רִים שָׁ זוּרָה עֶשְׂ זֵרָה גְּ הָיְתָה גְּ

סֵדֶר  הוֹלִיד נֹחַ תּוֹלָדוֹת, וְכֵן מָצִינוּ בְּ שֶׁ

עוֹלָם.

"לאֹ יָדוֹן"107,  ים בְּ י אַגָּדָה רַבִּ וְיֵשׁ מִדְרְשֵׁ

שׁוּטוֹ: אֲבָל זֶה הוּא צִחְצוּחַ פְּ

ד הַנְּפִלִּים.

פְלוּ וְהִפִּילוּ אֶת הָעוֹלָם. > נָּ ֶ ם שּׁ  עַל שֵּׁ

וֹן עֲנָקִים הוּא: > וֹן עִבְרִית לְשּׁ  וּבְלָשּׁ

בַּיָּמִים הָהֵם.

ימֵי דּוֹר אֱנוֹשׁ וּבְנֵי קַיִן: בִּ

4 These princes were giants and 
they were on the earth in those 
days, during the times of Enosh. 
And even as the giants would 
take for themselves regular 
women as wives, the women 
would give birth to giants, 
similar to their husbands. These 
were the mightiest ones who 
ever existed, they were men of 
renown. 

פִלִי֞ם הָיוּ֣ בָאָרֶץ֮  ד הַנְּ

ם א֖חֲרֵי־כֵן֗  מִי֣ם הָהֵם֒ וְגַ֣ יָּ בַּ
נֵי֤ ה֗אֱלהִֹים֙  ר֨ יָבאֹ֜וּ בְּ אֲשֶׁ

נוֹ֣ת ה֗אָדָם֔ וְי֗לְדוּ֖  אֶל־בְּ
ר֥  בֹּרִי֛ם אֲשֶׁ ה הַגִּ לָהֶם֑ הֵמָּ֧
ם׃ {פ} ֔ י֥ הַשּׁ מ֔עוֹלָם֖ אַנְשֵׁ

תַר  א הָאִנּוּן, וְאַף בָּ יוֹמַיָּ אַרְעָא, בְּ א הֲווֹ בְּ רַיָּ בָּ גִּ
א, וְיָלְדָן  נָת אֲנָשָׁ א לְוָת בְּ נֵי רַבְרְבַיָּ עָאלִין בְּ ין דְּ כֵּ

מָא.  שְׁ ין דִּ מֵעָלְמָא, אֲנָשִׁ א דְּ רַיָּ בָּ לְהוֹן:  אִנּוּן גִּ

 105 רש"י בראשית ה, לב, ד"ה בן חמש מאות שנה    106 בראשית ה, לב    107 בראשית ו, ג 

הַנְּפִלִים

The root of this word,נפל, 
means drop. They were 

named נפילים because the 
jaws of all who saw them 

would drop in astonishment 
of how giant they were.

ספורנו



רַק רַע כָּל-הַיּוֹם

The final letters of these four 
words spell עמלק. This alludes 
to the fact that  Amalek is the 
source of all the world's evil.
אמרי אמת
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(lit.) AND EVEN AFTER.

Even after the generation of the Flood saw the sinners 
of Enosh’s generation wiped out by the Ukyanus 
Sea when it rose to flood a third of the world, they 
continued to sin, not bothering to learn from them.

(lit.) [THERE WERE GIANTS ON THE EARTH…] SINCE THEY 
WOULD TAKE [REGULAR WOMEN AS WIVES].

How is this the reason that giants roamed the earth?

This phrase means: Even when they would take regular 
women as wives, they would give birth to giants just 
like them.

MIGHTIEST.

Why praise them when we are discussing their sins?

This is not a praise. The Torah is telling us that they 
had great nerve to rebel against Hashem.

MEN OF RENOWN (lit.) MEN OF NAME.

How can the Torah call them “men of renown” when they are sinners?

>  This phrase refers to those that were mentioned 
in the Torah by name such as, Irad, Mechuyael, and 
Mesushael. These men were given names that hint 
at their destruction. Irad means expelled , Mechuyael 
means disintegrated, and Mesushael means crushed.
>  Another explanation is that “men of name” actually 
means “men of destruction” because the Hebrew 
word for name, שֵׁם, is the root-word of destruction. They were called this because 
they destroyed the world.

6 (lit.) HASHEM WAS COMFORTED THAT HE 
CREATED [MAN ON THE EARTH].

וְגַם אַחֲרֵי כֵן.

ל דּוֹר אֱנוֹשׁ,  אָבְדָן שֶׁ רָאוּ בְּ י שֶׁ אַף עַל פִּ

לִישׁ הָעוֹלָם,  עָלָה אוֹקְיָינוֹס וְהֵצִיף שְׁ שֶׁ

בּוּל לִלְמוֹד מֵהֶם: לאֹ נִכְנַע דּוֹר הַמַּ

אֲשֶׁר יָבֹאוּ.

מוֹתָם: הָיוּ יוֹלְדוֹת עֲנָקִים כְּ

הַגִּבּוֹרִים.

קוֹם: מָּ לִמְרוֹד בַּ

אַנְשֵׁי הַשֵּׁם.

עִירָד  > מוֹת,  שֵּׁ בְּ קְּבוּ  נִּ ֶ שּׁ אוֹתָן   

ם  שֵּׁ עַל  קְּבוּ  נִּ ֶ שּׁ אֵל,  מְתוּשָּׁ מְחוּיָאֵל 

וּ. שּׁ מּוֹחוּ וְהֻתְּ נִּ ֶ אָבְדָן, שּׁ

מוּ  > מְּ שִּׁ ֶ שּׁ מוֹן,  מָּ שִּׁ אַנְשֵׁי  אַחֵר,  בָר  דָּ  

אֶת הָעוֹלָם:

ו וַיִּנָּחֶם ה' כִּי עָשָׂה.

5 After the 120-year period, 
Hashem saw how great man’s 
wickedness was on the earth, 
and that every impulsive 
feeling of his heart was only 
for evil, all day long. 

6 Hashem reconsidered His 
decision to create man on 
the earth. He grieved in His 
heart as He mourned the 
destruction of His handiwork, 
which He was considering to 
destroy.

ה֛ רָעַת֥  י֥ רַבָּ רְא יְהוָה֔ כִּ ֣ ה וַיַּ

צֶר֙  אָרֶ֑ץ וְכָל־יֵ֨ ה֗אָדָם֖ בָּ
וֹם׃ ל־הַיּֽ וֹ רַק֥ רַע֖ כָּ בתֹ֣ לִבּ֔ מַחְשְׁ

אַרְעָא, וְכָל  א בְּ ת אֲנָשָׁ ישַׁ וַחֲזָא יְיָ, אֲרֵי סְגִיאַת בִּ
ל יוֹמָא.  ישׁ כָּ יהּ, לְחוֹד בִּ בָת לִבֵּ יִצְרָא מַחְשְׁ

י־ חֶ֣ם יְהוָה֔ כּ֒ נָּ ו וַיִּ

אָ֑רֶץ  ה֥ אֶת־ה֗אָדָם֖ בָּ עָשָׂ
וֹ׃ ב֖ אֶל־לִבּֽ תְעַצֵּ וַיִּ

אַרְעָא;  א בְּ מֵימְרֵיהּ, אֲרֵי עֲבַד יָת אֲנָשָׁ וְתָב יְיָ בְּ
רְעוּתֵיהּ.  קְפְהוֹן כִּ ר תֻּ מֵימְרֵיהּ, לְמִתְבַּ וַאֲמַר בְּ

Maftir | מפטיר
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What was the comfort, and why was He comforted by man being created specifically on the earth?

Hashem was comforted by the fact that He had created 
man only on earth, because if He had created man in 
the upper worlds, then man would have caused them 
to rebel again Hashem as well. This explanation can 
be found in the Midrash, Breishis Rabbah.

HE GRIEVED.

Hashem was comforted so who was grieving?

Man grieved.

[AND HE GRIEVED] IN HIS HEART.

In whose heart?

>  Man grieved in Hashem’s heart. This means that 
man was happily sining, but from Hashem’s perspective, 
man was already grieving, for Hashem had decided to 
crush his spirit by punishing him. This interpretation 
is based off Targum Unkelos.
> Another way of explaining the entire passuk: 
The word וַיִנָחֵם does not mean comforted; it means 
reconsidered. Hashem was grieving because He 
reconsidered His original decision to run the world 
with compassion and He decided to be strict with 
man and bring the Flood.
Similarly, anytime the root word נחם is used in 
Torah it means changing a decision. For example: 
“Hashem is not like man who changes his mind 
 Hashem will change his mind and become“ 108”.(וְיִתְנֶחָם)
compassionate with his servants (יִתְנֶחָם).”109 “Hashem 
regretted (וַיִּנָּחֶם) making the evil decree that He had promised onto His nation.”110 “I 
regret (נִחַמְתִּי) making Shaul king111.” All of these are examples where this root word 
means a change of heart.

HE GRIEVED IN HIS HEART.

If Hashem was sad about His decision, was He regretting it?

No. Hashem was grieving over losing His handiwork 
not regretting HIs decision. This word is used similarly 
in the passuk, “Dovid Hamelech grieved (נֶעֱצַב) over the 
loss of his son.”112

I wrote this explanation in response to a heretic who 
once asked Rabbi Yehoshua Ben Karcha the following 
question: “Do you believe that Hashem can see the 
future?” Rabbi Yehoshua answered, “Yes.” The heretic 
responded, “How then do you interpret the passuk which 
says, ‘Hashem grieved in his heart’—if He knew what 
was going to happen then why was he sad?” 
Rabbi Yehoshua responded, “have you ever had a son?” 
The heretic replied, “Yes.” Rabbi Yehoshua asked, “How 
did you react?” The heretic replied, “I was very happy, and I caused everyone around 
me to be happy as well!”

חְתּוֹנִים,  תַּ רָאוֹ בַּ בְּ נֶחָמָה הָיְתָה לְפָנָיו שֶׁ

אִלּוּ הָיָה מִן הָעֶלְיוֹנִים הָיָה מַמְרִידָן,  שֶׁ

ה: ית רַבָּ בְרֵאשִׁ בִּ

וַיִּתְעַצֵּב.

הָאָדָם

אֶל לִבּוֹ.

ל  > ֶ שּׁ בְתּוֹ  ַ מַחֲשּׁ בְּ עָלָה  מָקוֹם,  ל  ֶ שּׁ  

רְגוּם אוּנְקְלוּס. מָקוֹם לְהַעֲצִיבוֹ, זֶהוּ תַּ

נֶהְפְּכָה  > "וַיִּנָּחֶם",  אַחֵר  בָר  דָּ  

רַחֲמִים  ת  דַּ מִמִּ מָקוֹם  ל  ֶ שּׁ בְתּוֹ  ַ מַחֲשּׁ

בָה לְפָנָיו מַה  חֲשָּׁ מַּ ין, עָלָה בַּ ת הַדִּ לְמִדַּ

אָרֶץ. ה בָּ עָשָּׂ ֶ אָדָם שּׁ וֹת בָּ עֲשּׂ לַּ

קְרָא  מִּ בַּ שֶׁ נִיחוּם  לְשׁוֹן  ל  כָּ וְכֵן 

אָדָם  "וּבֶן  עֲשׂוֹת,  לַּ מַה  נִמְלָךְ  לְשׁוֹן 

יִתְנֶחָם"109,  עֲבָדָיו  "וְעַל  וְיִתְנֶחָם"108, 

י  "נִחַמְתִּ הָרָעָה"110,  עַל  ה'  נָּחֶם  "וַיִּ

בָה  מַחֲשָׁ לְשׁוֹן  כּוּלָּם  י"111,  הִמְלַכְתִּ י  כִּ

אַחֶרֶת הֵם:

וַיִּתְעַצֵּב אֶל לִבּוֹ.

מוֹ  כְּ יָדָיו,  ה  מַעֲשֵׂ אָבְדַן  עַל  נִתְאַבֵּל 

נוֹ". לֶךְ עַל בְּ "נֶעֱצַב הַמֶּ

יקוֹרוֹס אֶחָד,  י לִתְשׁוּבַת אַפִּ תַבְתִּ וְזֶה כָּ

ן קָרְחָה, אָמַר  עַ בֶּ י יְהוֹשֻׁ אַל אֶת רַבִּ שָּׁ שֶׁ

רוּךְ  בָּ דוֹשׁ  הַקָּ שֶׁ מוֹדִים  אַתֶּם  אֵין  לוֹ 

הֵן,  לוֹ  אָמַר  הַנּוֹלָד,  אֶת  רוֹאֶה  הוּא 

ב אֶל לִבּוֹ",  תְעַצֵּ תִיב "וַיִּ אָמַר לוֹ וְהָא כְּ

מֶיךָ, אָמַר  ן זָכָר מִיָּ אָמַר לוֹ נוֹלַד לְךָ בֵּ

יתָ, אָמַר לוֹ  לוֹ הֵן, אָמַר לוֹ וּמֶה עָשִׂ

י אֶת הַכֹּל, חְתִּ ימַּ י וְשִׂ מַחְתִּ שָׂ

 108 במדבר כג, יט    109 דברים לב, לו    110 שמות, לב, יד    111 שמואל א טו, יא    112 שמואל ב, יט, ג 



מָצָא חֵן

Noach was only saved 
because he “found favor” 
in Hashem's eyes. When 
a person does a Mitzvah, 
there is a special חן,  favor, 
that is drawn upon him.
אור החיים

77

בְּרֵאשִׁית ו:ז  | שביעי

 

Rabbi Yehoshua then asked, “Did you not know that 
your son would eventually die?” The heretic replied, 
“Sure I did, but during happy times I am happy and 
during sad times I am sad.” Rabbi Yehoshua said to 
him, “Hashem acts similarly as well, during happy times 
He is happy and during sad times He is sad . Therefore, 
even though He knew that man would eventually sin 
and He would have to destroy them, He still decided 
to have them created. Another reason to create sinners 
only to destroy them is for the righteous men who will eventually inhabit the world.”

7 HASHEM SAID I WILL obliterate MANKIND.

If Hashem planned to save Noach’s family, then why does the passuk say that He will obliterate 
all of mankind?

The root word of obliterate, מחה, can also mean 
dissolve. Hashem is saying, since man is made of dust, 
I will drown the sinners in water and dissolve them 
in it. That is why the root word used here is מחה.

FROM HUMAN TO LIVESTOCK.

What did the livestock do?

>  They, too, corrupted their ways.
>  Another answer: the entire world was created for 
man to keep Torah and Mitzvos, if man is destroyed, 
then why should anything else exist?

BECAUSE I REGRET THAT I CREATED THEM.

Did Hashem regret creating Noach as well?

Hashem regretted His original decision to destroy the 
entire world because they were his creations, so He 
came up with a plan to save Noach.

סּוֹפוֹ לָמוּת,   אָמַר לוֹ וְלאֹ הָיִיתָ יוֹדֵעַ שֶׁ

עַת  שְׁ עַת חֶדְוָתָא חֶדְוָתָא בִּ שְׁ אָמַר לוֹ בִּ

ה  מַעֲשֵׂ ךְ  כָּ לוֹ,  אָמַר  אֶבְלָא.  אֶבְלָא 

לוּי  גָּ שֶׁ י  פִּ עַל  אַף  הוּא,  רוּךְ  בָּ דוֹשׁ  הַקָּ

סּוֹפָן לַחֲטוֹא וּלְאַבְּדָן לאֹ נִמְנַע  לְפָנָיו שֶׁ

הָעֲתִידִים  יקִים  דִּ הַצַּ בִיל  שְׁ בִּ בָרְאָן,  מִלְּ

לַעֲמוֹד מֵהֶם:

ז וַיֹּאמֶר ה' אֶמְחֶה אֶת הָאָדָם.

וְאֶמְחֶה  מַיִם  עָלָיו  וְאָבִיא  עָפָר  הוּא 

אוֹתוֹ, לְכָךְ נֶאֱמַר לָשׁוֹן מִחוּי:

מֵאָדָם עַד בְּהֵמָה.

ם. רְכָּ חִיתוּ דַּ  אַף הֵם הִשְׁ

בִיל הָאָדָם,  שְׁ בָר אַחֵר, הַכֹּל נִבְרָא בִּ  דָּ

אֵלּוּ: לֶה מַה צּרֶֹךְ בְּ הוּא כָּ וְכֵיוָן שֶׁ

כִּי נִחַמְתִּי כִּי עֲשִׂיתִם.

יתִים: ר עֲשִׂ עֲשׂוֹת עַל אֲשֶׁ י מַה לַּ בְתִּ חָשַׁ

7 Hashem said, “I will obliterate 
the people that are culpable 
from mankind from those who 
I created on the face of the 
earth. Furthermore, because 
the animals engaged in cross-
breeding, I will destroy them as 
well. I will destroy from human 
to livestock, to reptiles, and even 
to birds in the sky. I will destroy 
them because I regret that I 
created them.

ז וַיּאֹ֣מֶר יְהוָה֗ אֶמְחֶה֨ 

רָא֨תִי֙  ר־בָּ ם אֲשֶׁ אֶת־ה֗אָדָ֤
נֵי֣ ה֗אֲדָמָה֔ מ֔אָדָם֙  מֵעַל֙ פְּ

הֵמָה֔ עַד־רֶמֶ֖שׂ  עַד־בְּ
י֥  מָיִ֑ם כִּ ָ וֹף הַשּׁ וְעַד־ע֣

ית֒ם׃ י עֲשִׂ ֥ י כִּ נִחַמְ֖תִּ
י  בְרֵיתִי מֵעַל אַפֵּ א דִּ וַאֲמַר יְיָ, אֶמְחֵי יָת אֲנָשָׁ

א וְעַד עוֹפָא  עִירָא, עַד רִחְשָׁ א עַד בְּ אַרְעָא, מֵאֲנָשָׁ
נּוּן.  מֵימְרִי, אֲרֵי עֲבַדְתִּ בִית בְּ א:  אֲרֵי תַּ מַיָּ שְׁ דִּ

Hashem  Decides 
to Obliterate 
Mankind
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ח וְנחַֹ֕ מָצָ֥א חֵן֖ 

עֵינֵי֥ יְהו֗ה׃ {פ} בְּ
ח רַחֲמִין קֳדָם יְיָ.  כַּ וְנוֹחַ, אַשְׁ

קמו פסוקים. אצמי"ה סימן. יחזקה"ו סימן.

8 Out of the entire human race, 
Noach and his family found favor 
in Hashem’s eyes and they were 
not deserving of this punishment.  



HAFTARAH FOR PARSHAS TOLDOS

In this haftorah, the prophet Yeshaya urges the B'nei Yisrael to 
open their eyes and ears and return to Hashem. He assures them 

that Hashem will eventually take them out of Galus and that there 
will come a time when all of the nations of the world will “sing to 

Hashem a new song, and tell His praise from the ends of the earth.”

This haftarah is read with Parshas Breishis because 
it speaks of the creation of heaven and earth.

5 So said the mighty God, Master of Judgment and Master 

of Compassion, Hashem, Who created the heavens and 
unfurled them as one unfurls a ball of thread, Who spread 
out the earth and created what it brings forth; Who gives 
the breath of life equally to all those who populate it, and 
spirit of holiness to those who walk in His ways upon it. 

6 I, Hashem, called to you, Yeshaya, with righteousness, 
and hold you by the hand, and when I created you, I 
intended to have you return my people to my covenant 
and to enlighten the nations of Bnei Yisroel, the Shevatim. 

7 To open blind eyes, and as a result of becoming sighted 
prisoners will be led out of imprisonment, and those who 
sit in the dark out of confinement. 

8 I am Hashem, my name is an expression of strength and 

Lordship, therefore I will not give my glory to another, nor 
my praiseworthiness to graven images.

9 The first things that I promised Avraham would happen, 

namely that the Bnei Yisroel would be exiled to Egypt, and 

then they would be redeemed and the Eqyptians would 

be judged for their misdeeds, behold, they have come to 
pass; and now I will tell you new things that will happen, I 
will inform you of them before they sprout forth. 

10 When the nations will see Hashem’s mighty deeds for 

Bnei Yisroel, they will be compelled to admit that He is 

God and sing to Hashem a new song, and tell His praise 
from the ends of the earth, those who traverse the sea in 

ships and those who fill it, living permanently in cities built 

upon the sea, the islands and their inhabitants. 

הַפְטָרַת בְּרֵאשִׁית

ל | יְהֹוָה֗  ה־אָמַר֞ הָאֵ֣ ה כֹּֽ
יִם֙ וְנוֹ֣טֵיהֶם֔  מַ֙ בּוֹרֵא֚ הַשָּׁ
יהָ  אֱצָאֶ֑ רֶץ וְצֶֽ רֹקַע֥ הָאָ֖
נֹתֵן֚ נְשָׁמָה֙ לָעָם֣ עָלֶי֔הָ 

הּ: ֽ וְרוּ֖חַ לַהֹֽלְכִי֥ם בָּ

ו אֲנִי֧ יְהֹוָה֛ קְרָאתִי֥ךָ 
יָדֶךָ֑  בְצֶדֶ֖ק וְאַחְזֵק֣ בְּ

נְךָ֛ לִבְרִי֥ת  רְךָ֗ וְאֶתֶּ וְאֶצָּ
וֹר גּוֹיִֽם: עָם֖ לְא֥

יִם עִוְרוֹ֑ת  ז לִפְקֹחַ֖ עֵינַ֣
י֔ר  ר֙ אַסִּ סְגֵּ לְהוֹצִי֚א מִמַּ
שֶׁךְ: לֶ֖א ישְׁ֥בֵי חֹֽ י֥ת כֶּ מִבֵּ

ח אֲנִי֥ יְהֹוָה֖ הוּ֣א שְׁמִי֑ 
ן֔  א־אֶתֵּ וּכְבוֹדִי֙ לְאַחֵר֣ לֹֽ

סִילִֽים: תִי֖ לַפְּ וּתְהִלָּ

ה־בָא֑וּ  אשֹׁנוֹ֖ת הִנֵּ ט הָרִֽ
טֶרֶ֥ם  י֔ד בְּ וַֽחֲדָשׁוֹת֙ אֲנִי֣ מַגִּ
חְנָה אַשְׁמִי֥ע אֶתְכֶֽם: צְמַ֖ תִּ

י שִׁי֚רוּ לַֽיהֹוָה֙ שִׁי֣ר 
תוֹ֖ מִקְצֵה֣  הִלָּ חָדָשׁ֔ תְּ

וֹ  ם֙ וּמְלאֹ֔ רֶץ יֽוֹרְדֵי֚ הַיָּ הָאָ֑
ם: שְׁבֵיהֶֽ י֖ם וְיֹֽ אִיִּ

בְּרֵאשִׁית | הַפְטָרָה
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12 The deserts and its cities will raise their voice in 

song, as will the as-yet unsettled towns of the desert 

of Kedar; the dead will give praise as they emerge 

from their graves, they will raise their voices from the 
mountaintops. 

12 They will give honor to Hashem, and say His praise in 
the islands.

13 Hashem goes forth like a warrior, like a man of war He 
evokes zeal, He exclaims in triumph, he even shouts, He 
overpowers His enemies.

14 I have always been quiet regarding the destruction of 

the Beis Hamikdosh, I have been silent, until now I have 
restrained myself; but now I will cry out like a birthing 
woman, I will be hasty and desirous to destroy all of my 

enemies together.

15 I will destroy enemy kings who are compared to 

mountains, and rulers who are compared to peaks, I will 
cause their followers who are compared to grass to dry 
up; I will turn rivers into islands and I will cause marshes 
to dry up. 

16 And I will lead the Bnei Yisroel, who have until now 

been blind to Me and have not known to follow My good 

ways, on the way that they did not know, I will direct 
then on paths they did not know; I will turn the darkness 
before them into light, and the tortuous places into 
straight and level ones; these are the things that I will do 
and will not forsake. 

17 Those who trust in graven images will turn away from 

their beliefs and be utterly ashamed; those who say to 
idols “you are our god.”

18 Listen, Bnei Yisroel, who are deaf to Hashem’s voice; 

look and see, Bnei Yisroel, who are blind to Hashem.

19 Who among you is blind but my servant, who among 

you is as deaf as the messenger I send to prophesy 

prophecies; he who was blind is as one who has received 

his punishment and is paid in full, and he who was blind 
is as a servant of Hashem. 

20 There are many sights before you, and you do not 
heed them and return to me, I am opening your ears 

through my prophets and you do not listen.

21 Hashem desires to show you these things and open 

your ears because of His righteousness, therefore He 

enlarges and strengthens the Torah, so that it should 

open your eyes. 

ר֙ וְעָרָי֔ו  וּ מִדְבָּ יא יִשְׂא֚
נּוּ֙ ישְׁ֣בֵי  שֵׁב֣ קֵדָר֑ יָרֹ֙ חֲצֵרִי֖ם תֵּ

סֶלַ֔ע מֵרֹא֥שׁ הָרִי֖ם יִצְוָֽחוּ:

בוֹ֑ד  יב יָשִׂי֥מוּ לַֽיהֹוָה֖ כָּ
ידוּ: ֽ י֥ם יַגִּ אִיִּ ֽ תוֹ֖ בָּ וּתְהִלָּ

ישׁ  אִ֥ בּוֹ֣ר יֵצֵא֔ כְּ גִּ יג יְהֹוָה֙ כַּ
ה יָרִי֙עַ֙  מִלְחָמוֹ֖ת יָעִי֣ר קִנְאָ֑

ר: ֽ בָּ יְבָי֖ו יִתְגַּ אַף־יַצְרִי֔חַ עַל־אֹֽ

חֲרִי֖שׁ  עוֹלָם֔ אַֽ חֱשֵׁי֙תִי֙ מֵֽ יד הֶֽ
וֹלֵדָה֣ אֶפְעֶה֔  יּֽ ק֑ כַּ אֶתְאַפָּ

אֶשֹּׁם֥ וְאֶשְׁאַף֖ יָחַֽד:

חֲרִי֚ב הָרִים֙ וּגְבָעוֹ֔ת  טו אַֽ
ם֖ אוֹבִי֑שׁ  וְכָל־עֶשְׂבָּ

י֔ם  י֚ נְהָרוֹת֙ לָֽאִיִּ וְשַׂמְתִּ
ישׁ: י֖ם אוֹבִֽ אֲגַמִּ וַֽ

דֶ֙רֶךְ֙  י֣ עִוְרִי֗ם בְּ טז וְהֽוֹלַכְתִּ
וּ  נְתִיבוֹ֥ת לֽאֹ־יָדְֽע֖ לאֹ֣ יָדָֽע֔וּ בִּ

אַדְרִיכֵם֑ אָשִׂים֩ מַחְשָׁךְ֨ 
ים֙  עֲקַשִּׁ וֹר וּמַֽ לִפְנֵיהֶם֜ לָא֗

בָרִי֔ם  ה הַדְּ לְמִישׁוֹ֔ר אֵלֶּ
ים: ֽ עֲשִׂיתִם֖ וְלאֹ֥ עֲזַבְתִּ

יז נָסֹג֚וּ אָחוֹר֙ יֵבשֹׁ֣וּ בשֶֹׁ֔ת 
מְרִי֥ם  סֶ֑ל הָאֹֽ פָּ טְחִי֖ם בַּ הַבֹּֽ

ינוּ: ם֥ אֱלהֵֹֽ כָה֖ אַתֶּ לְמַסֵּ

רְשִׁי֖ם שְׁמָע֑וּ  יח הַחֵֽ
י֥טוּ לִרְאֽוֹת: עִוְרִי֖ם הַבִּ וְהַֽ

י֣ אִם־ ר֙ כִּ יט מִי֚ עִוֵּ
מַלְאָכִי֣  י֔ וְחֵרֵשׁ֖ כְּ עַבְדִּ

ם֔  מְשֻׁלָּ ר֙ כִּ אֶשְׁלָח֑ מִי֚ עִוֵּ
בֶד יְהֹוָֽה: עֶ֥ ר֖ כְּ וְעִוֵּ

ית)  וֹת (כתיב רָאֹ֥ כ רָא֥
קוֹ֥חַ  רַבּוֹ֖ת וְלאֹ֣ תִשְׁמֹר֑ פָּ

ע: יִם וְלאֹ֥ יִשְׁמָֽ אָזְנַ֖
כא יְהֹוָה֥ חָפֵץ֖ לְמַעַ֣ן צִדְקוֹ֑ 

יר: ֽ י֥ל תּוֹרָה֖ וְיַאְדִּ יַגְדִּ
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